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HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1.

2.

We tried to present the main themes of each parsha, and not to use the parsha as a
spring board for other lessons.
The experienced reader will be able to understand the subject by reading fairly quickly
the English on top, and gain easy access to more information through the Meforshim
quoted in the foot-notes.
A lot of extra information was quoted in full in the foot-notes. However, for a full
understanding, the original Pirusch needs to be consulted.
We gave the approach of the major Meforshim, wherever we were able to identify this.
We used approximately 20 primary sources (Chazal and Meforshim) and we frequently
quoted another 20. However where we saw the need, we used other Meforshim as well.
In some essays, the Meforshim we used were primarily not Meforshei HaChumash.
The essays are generally between eight to ten pages, with a one to two page summary
at the beginning. They do not represent polished droshas for the following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the

subject alive.

They require an application to contemporary circumstances.
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SEFER SHEMOS - OVERVIEW

MY 990 deals with the birth of the Jewish people and their purpose and
mandate, which is the Torah. It ends with the Mishkan, which is the way of
permanently maintaining the Sinai experience, i.e. the resting of the Shechinah in the
midst of the Jewish people'. The Mishkan is like a portable Sinai, allowing the Jewish
people to be permanently in that state. The redemption of the Jewish people from the
Galus which begins in earnest with the opening of Sefer Shemos is only complete with
the giving of the Mishkan at the end of Sefer Shemos. Only then do the Jewish People
achieve the national spiritual level which the Avos as individuals attained”. Sefer
Shemos is therefore the actualization of the potential that the Avos created’. Chazal
point out that the word 7 is mentioned five times in Sefer Bereishis, corresponding to
the NN >WNIN NWNN. NN S, let there be light, corresponds to Sefer Bereishis while
NN M, and there was light, the actualization of the command, corresponds to Sefer
Shemos, for Shemos is the actualization of the potential of Sefer Bereishis®.

Since it was essential that there be a Torah-keeping people for the purpose of
the world to be fulfilled, Sefer Shemos is the moral and spiritual completion of 970
mwNI2’, Historically, Sefer Bereishis is ny»tn 190, whereas Sefer Shemos is 790
NN or NYINAN 190°. When we study Bereishis, we gain an understating of HaSh-m's
Hashgacha. When we study Shemos, we gain a higher understanding of His 1.’

Since the purpose of the world can be completed by the Jewish people accepting
G-d’s Torah, Sefer Shemos begins with the Jewish people:
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However, the Maharal says that it is 1221 190 which teaches us of HaSh-m's Hashgacha.
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Given that the first words of each Sefer reflect the theme of that entire Sefer'
(and the same is true of each Parsha), it can therefore be said that the totality of the
names of Bnei Yisrael, the whole Jewish People, collectively contain all the wisdom
and holiness of the Torah”.
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MRy

1. Slavery

(see also under Pesach at the end of Sefer VaYikra — an essay with the same name)
SUMMARY:

Sefer Shemos begins the slavery of the Jewish people in earnest. Yosef and his
brothers die out, and the next generation of Jews grows up in Egypt. They multiply and
begin to move out of Goshen into Egyptian neighborhoods. As has often been when the
going has gone well with the Jews, they underwent a process of rapid assimilation,
quickly mastering the culture and ascending right to the top of this most ‘civilized’ of
nations. In possession of full civil rights, they applied the full force of their acumen to
becoming wealthy, prominent socialites disproportionately represented in halls of
theatre and culture. In so doing, they abandoned their mandate as the chosen people,
and gave up the most obvious sign of their uniqueness, bris milah. This was already
full-blown galus, for in the end, galus is really galus of the mind — full identity and
enthusiasm with the galus civilization to the point where thinking as a Jew becomes an
alien and difficult undertaking.

It was well known that the Egyptian borders were such that no slave could ever
flee Egypt. The Jews had become slaves of Egyptian civilization. It was unthinkable for
them to leave this cradle of human progress. The physical slavery that occurred later
was just a reflection of this. For it was only when the Jews realized the physical pain of
being in Egypt that they realized the spiritual price. The suffering made it very clear to
them that they had to get out of there.

Throughout history, the attempt by the Jews to assimilate ironically triggers
massive anti-Semitism, and Egypt was no different. G-d takes the hatred of the non-Jew
and turns it into a positive message: if the Jews will not choose to be Jews, I will force
them to separate themselves using the stick of anti-Semitism. Even more ironic, they
will not only survive the anti-Semitism but will emerge purer and greater. Just as a drop
of pure olive oil requires the crushing of the olive to produce it; and just like oil, once
produced, even when mixed with other substances, will sooner or later emerge to float
on the top, the crushing of the Jew not only separates him but is a source of his
greatness. It is the very core goodness of the Jews to begin with that allows for the
suffering to help in this way.

But Egypt was not to be an ordinary master-slave relationship. The slaves were
unique and the masters were unique.

The Egyptians, civilized as they were, could not just act capriciously. Egyptian
law did not allow for a discriminatory policy of killing baby boys and not girls, or for
killing babies of any sort. Pharaoh could only appeal to the midwives to become
accomplices in his crime, and even then, only before the baby had actually been born.
In fact, it was only when Pharaoh’s death left a power gap that the Egyptians reached
the depraved cruelty that they did.

The Egyptians therefore cleverly disguised their plan as a social action plan,
designed to help the Jews overcome inequalities. 7792 YRV M2 NN DINN YT - N9
19: With a soft mouth, under the cloak of civilization. There will be no Torah learning;
this will help the Jews to integrate. We will ban Milah; this will save them from
barbaric mutilation. We will abolish Shabbos: this will help them get parnosa. We are
not Jew-haters, the Egyptians declared. We are concerned only with humanity and
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progress. NNIYN OMINNN VN WM - The Egyptians acted in a friendly manner towards
us (from y1 as ©>»05 y1). The work was initially proclaimed as a national, non-
discriminatory public works program. The Jews went enthusiastically along. ™
D™¥NN NMN - Rather than enslave the Jews, the Egyptians tried to corrupt them.

So much for the plans and actions of the masters! And what of the slaves? The
Jews are a nation that knows no mediocrity. They either go up and up or down into the
abyss. The Jews have a deep relationship with spirituality, which is by its nature hidden
below the surface. But the moment we lose that relationship we tend to the opposite,
revealing all. And one of the consequences was to become tattle-tales on each other.
Moshe Rabbeinu saw the tale-bearing and shuddered. The unity of the people was
beginning to shatter, and with it the best hope for redemption.

The suffering itself caused a purification of the Jews, like an iron furnace, which
in and of itself made the Jews ready for redemption. \y19> 191 127> 12 YMX NY IWUND -
the very act of the »ny, the affliction, is what caused their rise to holiness. The darkness
itself serves to elevate and raise the Jews. 771 - DN NN 1799 becomes a part of the
Geula, not just the Tayw. And this in fact is the lesson of suffering everywhere.
Somebody who is graced with all manner of pleasure becomes more physical thereby.
Someone in pain will actually find himself greatly aided by that very pain in his quest
for spirituality.

For this to be true, however, the core of the person must be holy. The Avos had
certainly given this core to their descendents in Egypt. It was now maintained by G-d
Himself, who entered exile together with Yaakov Avinu and personally guaranteed that
even if the Jews were to sink they would never disappear. G-d explains this to Moshe
Rabbeinu, who was wrong to give up on the eternal nation. MNN WX MIN: “Just as [
will be with them in this tzora, so will I be with them in future tzoros.” Or, as Seforno
understands things: “I will always be there to establish and maintain things for their
own intrinsic value. The death or demise or destruction of something is never why I
created it. Therefore, I will always be opposed to perversion and cruelty, which lead to
loss and destruction. Therein lies my opposition to the Egyptians.”

The first spark of holiness that was triggered by the suffering was Jewish unity.
The Egyptians, having already enslaved the Jews, no longer hated them because they
were rich and powerful. They now began to hate them because of their fear of the Jews'
spiritual greatness - YN 12 790 IWIPN.

This unity was not just praiseworthy — it was vital to the future redemption of
the Jewish people. For, in the end, all the potential of each and every Jew was to be
redeemed, and this could only be done in all its dimensions when each Jew became part
of a greater whole.

The potential of all of these Jews — of the whole Jewish nation — was contained
within the 70 people who entered Egypt: Yaakov and his flock. All the potential that
went into the Egyptian exile was to be redeemed. The exile itself was like the sowing of
a seed, the redemption the flowering of the seed. The seed seems to begin to rot in the
ground, but, just at the right moment, it begins to sprout again. Of course, if it would rot
any further, it would never be able to sprout. But it also cannot sprout too early. So, in
the end, the Jews had to be redeemed y1ona, at the right moment without a further
moment’s delay, for redemption would not have been possible after this time.

The need for the Galus to complete each person is also reflected in the fact that
none of the Jews changed their names in Egypt. A name reflects the essence of a
person, his full potential. Through the act of keeping their names the Jews never lost
touch with their true spiritual potential and the Galus itself helped them actualize it. The
Jews were in Egypt for 210 years, comprising at least 4 generations. Someone in the
fourth generation would be aware that he was born in Egypt, as was his father and
grandfather. As far back as he could know, his family had roots in Egypt, and they
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were still there. Yet, the Jews kept their names. Reuven went in with all his potential,
and Reuven, all that potential, came out through his descendents.
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DETAIL:

The Jewish nation has four dimensions: the 3 Avos, the twelve tribes, the
seventy souls, and the 600,000 people who went out of Egypt and stood at Sinai. The
Galus began when 70 souls of Yaakov's family entered Egypt, because this number
reflects the core potential of the Jewish people (e.g. 70 members of the Sanhedrin).
600,000 came out, an entire people'.

To go from family to nation, the Jews must go through slavery. A secular
historian might read of Yosef’s sale and understand how it led to the Egyptian bondage.
He would be dead wrong. In G-d’s world it was the need for slavery that led to Yosef’s
sale, and not the other way around”.

In the beginning, it all seemed to be such a happy story for the Jews. Yosef and
his brothers die out’, and the next generation of Jews grows up in Egypt. They multiply
and begin to move out of Goshen into Egyptian neighborhoods®. As has often been
when the going has gone well with the Jews, they undergo a process of rapid
assimilation, quickly mastering the culture and ascending right to the top of this most
‘civilized’ of nations. The Jews were now in possession of full civil rights and applied
the full force of their acumen to becoming super wealthy, prominent socialites,
represented way beyond their number in conspicuous halls of theatre and culture’. This
was already full-blown galus, for in the end, galus is not only physical relocation; rather
it is galus of the mind — full identity and enthusiasm with the galus civilization to the
point where thinking as a Jew becomes an alien and difficult undertaking®.

The Jews could not have chosen a culture more opposite than their own to buy
into. Here was enormous sophistication applied to nothing more than the embellishment
of the material, to naked sensuality and raw materialism’, material without form?®. If the
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Jews had to suffer galus it had to be that way — the Jews could only be subjugated by a
nation whose power was equal and opposite’. Now still essentially a child-like pre-
nation®, the Jews were destined to be pure in content and form — take away their values
and spirituality, and that takes away the very essence of their existence’; subjugate
them to the materialistic Egyptians, and this destroys their whole identity*. But herein
lies the paradox. It is just this servitude which is testimony to Jewish greatness. For
there is no middle ground with the Jew — either he will be great, the ultimate human”, or
he will be but a slave to the lowliest of peoples’, a sub-man deprived of his
quintessential humanity’.

The immediate effect of Jewish enculturation was to trigger a deep resentment
amongst the Egyptians. It also triggered a downward spiral in Jewish commitment. In
so doing, they abandon their heritage, even bris milah® (or, according to the Beis
Halevi, covering their Milah by stretching foreskin over it’), which so obviously
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separates them as Jews,' and forget their mandate as the chosen people. 1 w”: 10
DN ¥97TY, says the Seforno®. It is well-known that the Egyptian borders were such
that no slave could ever flee Egypt. The Jews had become slaves of Egyptian
civilization, and it was unthinkable for them to leave this cradle of human progress. The
physical slavery that occurs later is just a reflection of this, for it is only when the Jews
realize the physical pain of being in Egypt that they realize the spiritual price. The
suffering makes it very clear to them that they have to get out of Egypt’.

And so, for all these reasons, the attempt by the Jews to assimilate ironically
triggers massive anti-Semitism. G-d takes the hatred of the Gentile and turns it into a
positive message: If the Jews will not choose to be Jews, I will force them to separate
themselves using the stick of anti-Semitism®. Even more ironic, they will not only
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survive the anti-Semitism, but will emerge purer and greater, like a drop of pure olive
oil that requires the crushing of the olive to produce it'. And oil, once produced, even
when mixed with other substances (in this case the other nations), will sooner or later
emerge to float on the top”. It is the very core goodness of the Jews to begin with that
allows for the suffering to help in this way’.

But this was not to be an ordinary master-slave relationship. The slaves were
unique and the masters were unique.

The Egyptians, civilized as they were, could not just act capriciously. Even
Pharaoh was constrained by the laws of the land. Egyptian law, for example, did not
allow for a discriminatory policy of killing baby boys and not girls, or for killing babies
of any sort. Pharaoh could only appeal to the midwives to become accomplices in his
crime, and even then, only before the baby had actually been born®. In fact, it was only
when Pharaoh’s death left a power gap that the Egyptians reached the depraved cruelty
that they did”.
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The Egyptians therefore cleverly disguised their plan as a social action plan,
designed to help the Jews overcome inequalities. 7192 HXIW M2 NN DINN YTAY) - N9
79: with a soft mouth, under the cloak of civilization. There will be no Torah learning;
this will help the Jews integrate. We will ban Milah; this will save them from barbaric
mutilation. We will abolish Shabbos: this will help them get parnosa'. We are not Jew-
haters, the Egyptians declared. We are concerned only with humanity and progress.
NI DINRN PN WM - The Egyptians acted in a friendly manner towards us (from
¥y as 05 yN) [concerned, they claimed, with our welfare] but it was that very
friendliness that was the initial instrument to afflict us. Even the work was initially
proclaimed as a national, non-discriminatory public works program. As with everything
else, the Jews went enthusiastically along”. Reflecting on the entire pattern, the Posuk
declares that ©xnn PMX W rather than enslave the Jews the Egyptians tried to
corrupt them, to turn the Jews into bad men.

So much for the plans and actions of the masters! And what of the slaves? The
Jews are a nation that knows no mediocrity. They either go up and up or down into the
abyss3. For example, the Jews have a deep relationship with spirituality, which is by its
nature hidden below the surface. But the moment we lose that relationship we tend to
bring everything to the surface. And one of the consequences was to become tattle-tales
on each other*. Moshe Rabbeinu saw the tale-bearing and shuddered, for he knew the
implications in terms of detached spirituality for the Jewish nation’. Yosef was able to
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enter galus and bring his family with him because he was the ultimate hidden tzadik.
His Kiddush HaSh-m in resisting the wife of Potifar was totally hidden'. He is immune
to the ayin hora for the same reason”.

The suffering itself led the Jews down the only path that was available to them:
they cried to G-d through the deepest prayers’ because nothing else was left. And He
heard, not because of their Teshuva or because they were worthy of redemption®, but
because of the suffering itself’.

When we say that G-d heard the Jews because of their suffering, it does not just
refer to the pain that they endured. Rather, the Meforshim explain, the suffering of the
slavery caused a purification of the Jews, like an iron furnace, which in and of itself
made the Jews ready for redemption. This, says the Sefas Emes, is what the pasuk wx5
NI 191 N2 19 IMN WY means. The very act of the »y, the affliction, is what caused
their rise to holiness. The darkness itself served to elevate and raise the Jews®. M -
oM NN I, became a part of the Geula as well; not just the Tayvw’. And this, in
fact, is the lesson of suffering everywhere. Somebody who is graced with all manner of
pleasure becomes more physical thereby. Someone in pain will actually find himself
greatly aided by that very pain in his quest for spirituality®.

For this to be true, the core of the person must be holy. The Avos had certainly
given this core to their descendents in Egypt. It was now maintained by G-d Himself,
who had promised Yaakov that He would go into exile with the Jews as a guarantee
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that they would never be totally absorbed by the powerful exile civilization of the
Egyptians'. Thus, even if the Jews are to sink, they are never to disappear. G-d explains
this to Moshe Rabbeinu, who was wrong to give up on the eternal nation. G-d promised
Yaakov Avinu that He would go with him into Golus, but this was not just a personal
favor to Yaakov: “mnx qwx monx, which is interpreted by Rashi as, “Just as I will be
with them in this tzora, so will I be with them in future tzoros’” Or, as Seforno
understands things: “I will always be there to establish and maintain things for their
own intrinsic value. The death, demise or destruction of something is never why I
created it. Therefore, I will always be opposed to perversion and cruelty, which lead to
loss and destruction. Therein lies my opposition to the Egyptians®.”

The first spark of holiness that was triggered by the suffering was Jewish unity”.
The Egyptians, having already enslaved the Jews, no longer hated them because they
were rich and powerful. They now began to hate them because of their fear of the Jews'
spiritual greatness - YN 12 790 IWIPN.

This unity was not just praiseworthy; it was vital for the future redemption of
the Jewish people. For, in the end, all the potential of each and every Jew was to be
redeemed, and this could only be done in all its dimensions when each Jew became part
of a greater whole.

The potential of all of these Jews, of the whole Jewish nation, was contained
within the 70 people who entered Egypt — Yaakov and his flock. All the potential that
went into the Egyptian exile was to be redeemed®. The exile itself was like the sowing
of a seed, and the redemption like the flowering of the seed. The seed seems to begin to
rot in the ground, but, just at the right moment, it begins to sprout again. Of course, if it
would rot any further it would never be able to sprout. But it also cannot sprout too
early7. So, in the end, the Jews had to be redeemed 131902, at the right moment without
a further moment’s delay, for redemption would not have been possible after this time®.

One of the saving graces of the Jews in Egypt was that none of them changed
their names in Egypt’. A name reflects the essence of the person, his full potential.
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Through the Jews keeping their names they never lost touch with their true spiritual
potential, and the Galus itself helped them to actualize this'. The Jews were in Egypt
for 210 years, and as such, this comprised at least 4 generations. Someone in the fourth
generation would be aware that he was born in Egypt as was his father and grandfather.
As far back as he could know, his family had roots in Egypt, and they were still there.
Yet, the Jews kept their names. Reuven went in with all his potential and Reuven (all
his potential) came out of Egypt through his descendants®.
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2. The Making of Moshe

SUMMARY:

Moshe Rabbeinu was born into slavery. He was inarticulate and humble and yet
he became the greatest person ever to live. From his very birth he seemed destined for
greatness; yet he was born with all human frailty and had to grow into his greatness.
Until Moshe and Aharon confronted Pharaoh, Aharon was, in fact, greater than Moshe.

Moshe faces three challenges and grows with each one. First, he strikes an
Egyptian. It is relatively easy to hate the outsider who is hurting one of one’s own.
Then he intercedes between two Jews, two of his own. This is a step up. Finally, he
intercedes with complete strangers, Midianites, to save the daughters of Yisro from the
other shepherds. Moshe was not the first, nor the last, person with a potential for
greatness. He was the only one to take it that far - nothing else.

In a single parsha we read of a baby that has to be hidden and then abandoned,
of being adopted by a non-Jewish mother, of murder and flight to a strange country, of
life as a shepherd tormented by the knowledge that his people are in great pain, of his
rise to prophecy and return to Egypt to confront Pharaoh. Moshe's birth triggers a
horrible outburst from a Pharaoh desperate to trace and exterminate him, and the irony
of it all is that Moshe grows up right under Pharaoh's nose.

Three months after Moshe is born, Yocheved sees that her attempts to hide him
at home are failing and places him in the Nile River, the god of the Egyptians. This
same Nile into which Pharaoh had commanded all males to be thrown becomes the
source of redemption for Moshe Rabbeinu. Batya, Pharaoh’s daughter, takes this baby
and calls him Moshe — literally, I have drawn him from the waters. Pharaoh, who
claimed to have created the Nile-god, and who calls his daughter the daughter of god
(the literal translation of Batya), now has an adopted grandchild which Batya is
claiming was given birth to by the Nile. This future savior of the Jewish people is being
presented to the Egyptians as a son of their god!

Providence decrees that Moshe should grow up in a house of royalty, quickly
reaching a leadership role of actually running the palace. While Pharaoh kills even the
Egyptian male babies in a desperate attempt to prevent this Jewish savior from
surviving, he, Pharaoh, lands up unwittingly providing the one person he is trying to
kill not only with sanctuary but with vital lessons for the future. Moshe grows up
unencumbered by the slave-mentality of his brethren and far more able to earn their
respect later. He is also thereby given one of the prerequisites of prophecy, physical
strength and good health. How Moshe grows up with such a strong Jewish identity and
passion for G-d is a mystery. For two years he is nursed by his mother and perhaps he
remembers something from there and maintains contact thereafter.

Moshe develops a strong sense of justice and a deep feeling for the pain of
others, which he carefully nurtures by walking around his people. Because of this, he
becomes a murderer and has to face Pharaoh in a trial that would ordinarily mean
certain death. Miraculously, this inarticulate man says the right things. Miraculously, he
is allowed to go scott-free, though the murmurings of his own people all around him
force him to flee, and he somehow manages to escape that impenetrable hell-hole of
Egypt.

Here, Moshe begins to follow in the footsteps of his Forefathers. Yaakov found
a wife at a well. He will search there. Yaakov helps a female shepherdess who becomes
his wife — so does Moshe. Both find themselves as shepherds of idolatrous fathers-in-
law, although Yisro, unlike Lavan, is already a man of great principle on a desperate
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search for the truth. Both learn how to be great leaders by looking after helpless sheep
with all the care, concern and responsibility later to be lavished on a whole people.

Moshe’s concern for others also prepares him for for the early stages of
prophecy and suggests that his killing of the Egyptian and interfering in the quarrel of
the two Jews was accompanied by Ruach HaKodesh. The Midrash contrasts Noach to
Moshe Rabbeinu, who starts out as an Ish Mitzri, living a messy difficult life. He is
involved in murder; he is brought up in the intrigues and impurity of the Egyptian
court; he runs to Midian and back — and through all this messiness he becomes an ¥~
opwN. The difference is that Noach’s spirituality was ultimately egocentric while
Moshe dedicated himself to the Klal.

But, it took periods of intense meditation and reflection in the plains of Midian
for Moshe Rabbeinu to prepare himself for the next level, that of prophecy. And so,
while utterly alone with his sheep, a great event in Jewish history takes place. Although
the Sinai experience had to be in front of the whole nation in order to assure its
authenticity, other great events, such as Yaakov’s struggle with the Angel, are
completely private events. For it is just through the underlying hiddeness of spirituality
that the Geula will take place. G-d calls on Moshe from a lowly bush, a physical vision
to communicate to Moshe’s as yet not fully developed prophetic abilities. In the very
same prophecy Moshe graduates from experiencing an angel telling him of G-d’s
hidden ways in Galus to a direct prophecy from G-d Himself.

G-d instructs Moshe to go back to Egypt and do the impossible — confront
Pharaoh and secure the release of his people. Remarkably, Moshe doesn’t doubt for a
minute that such a thing can be done. He only questions whether he is the right person
for the job. And did not G-d promise to Yaakov that He would personally take the Jews
out? Moshe claims that he is 19 725, hard of speech. But that very thing is the proof that
he is the right choice to lead the redemption. It was Moshe’s very spirituality that had
led to his loss of speech, for speech is but the physical translation, using physical
instruments — a mouth, a pallet, lips and a voice-box — of one’s abstract and spiritual
thoughts. Moshe had now risen to a level where he was above the physical and
therefore felt that he could no longer serve as G-d’s messenger to reveal His
redemption in this world.

G-d responds to Moshe by giving him Aharon. Aharon will come right up to
Moshe’s spirituality and translate it into the revealed world. After speaking to Moshe
for a full week, G-d finally convinces him.

But Moshe has a more difficult question: do the Jewish People in fact deserve to
be redeemed? Moshe’s doubts were kindled when he had to flee because of talebearers
from within.

Moshe returns, speaks to Pharaoh with Aharon, and, shockingly, the situation
worsens. Sefas Emes says that this is because Moshe was Midas HaDin and through his
intervention Klal Yisroel was now being judged at this higher level.

Moshe Rabbeinu never stops growing. By the end of his life he is so great that
merely looking at the Holy Land gives its air an ethereal quality - SN YINT NN
©>>nn. Moshe's spiritual power was such that had he gone into the land, the presence of
the Jews there would have been permanent.
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DETAIL:

Moshe Rabbeinu was born into slavery and became the greatest person ever to
walk this earth'. Yet a person he was, born of human parents,” and his struggle towards
greatness holds many lessons for us all. Here was a great leader who was inarticulate.
Here was a person who did the boldest things yet was called the humblest man to have
ever existed. And the point of the Torah in telling us this is not to show that he became
a leader despite all, but that we are in error in thinking that leadership and these
qualities contradict one another.

From his very birth Moshe seemed destined for greatness’, though actualizing
this potential required that his life be full of huge challenges. Again and again, the
Torah stresses that Moshe was not born complete and had to grow into his greatness”.
Until he and Aharon confronted Pharaoh, Aharon was, in fact, greater than him’. For
example, Chasam Sofer points out that in three cases Moshe grows from one instance to
the next. First, he strikes an Egyptian. It is relatively easy to hate the outsider who is
hurting one of his own. Then he intercedes between two Jews, two of his own. This is a
step up. Finally, he intercedes with complete strangers, Midianites, to save the

'"The First Man and Woman appeared to have been greater before the sin, but not after.

N7INA 11900 XX W92 1777 “17 N2 NX IP™ M7 07N 0°R 127 :Mne 0™ A1nn w191 man’
OMIR 230 2°7207 00K T12° 177 RIN0 ,T172 TOR 879 P71 00T R 183 IR 101" 20 MR 0"
A7™2 T°0N™1 0N? TA0 ,1INR?0 TR 70N 2 72071 70778 1277 0°0m™Mi 7141210 0711240

TID WD "UNR NP1

... R 219 "2 MR RN 12 T2 AWK 1001 :2 2°
71X 1723 N2 ®R?21NM) 721102 W7

Abarbanel and Seforno say that he was born with particularly beautiful physical features and
that this was indicative of great inner qualities. As Seforno puts it:
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Chizkuni says that, since he was born prematurely after 6 months, the 119 was that he was
nevertheless fully formed. (Presumably, in those days, a 6 month old baby had little chance of
survival.).

Ramban states that although it is natural for a mother to love her child whether he is beautiful
or ugly, here the courage was needed to take action to save a child that has small chance of
success. Hiding a child for the first three months would have been a torture for the parents and
the child, hardly worthwhile if the child is going to be found and killed in the end anyhow.
Abandoning a child in a reed basket bears with it a high chance of death through hunger and
thirst. Yet, there was something special about this child, something 119, which gave Yocheved
the courage to try the impossible.

*Rav SR Hirsch (1" :1) - x1%1: Up until now Moses’ and Aaron’s efforts had been completely
frustrated and, if nothing further was to occur, it would probably have been considered
unnecessary to provide us with such exact proof of their parentage and relations. But from this
point onwards begins their triumphal mission, a mission which has never been accomplished
before or after them, so that it became a real necessity to first of all establish their parentage
and relationships so that for all time their absolutely human origins and the absolutely ordinary
human nature of their beings should be firmly established.
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daughters of Yisro from the other shepherdsl. Moshe was not the first, nor the last,
person with a potential for greatness”. He was the only one to take it that far.

In a single parsha we read of Moshe being born and having to be hidden and
then abandoned, and his adoption by a non-Jewish mother. Moshe's birth triggers a
horrible outburst from a Pharaoh desperate to trace and exterminate him®, and the irony
of it is Moshe growing up right under Pharaoh's nose. We read of Moshe's murder and
flight to a strange country, of life as a shepherd tormented by the knowledge that his
people are in great pain. The Parsha continues with Moshe's rise to prophecy and his
return to Egypt to confront Pharaoh.

When Moshe is three months old, Yocheved sees that her attempts to hide him
at home are failing. Rather than feeling hopeless, she understands from this that G-d
does not want this baby to be in his current location. Moreover, Providence is more
effective when it is not location specific”.

Moshe is therefore placed on the Nile, the god of the Egyptians. This same Nile
into which Pharaoh had commanded all males to be thrown becomes the source of
redemption for Moshe Rabbeinu. Batya, Pharaoh’s daughter, takes this baby and calls
him Moshe — literally, I have drawn him from the waters®. Pharoah, who claimed to
have created the Nile-god®, and who calls his daughter the daughter of god (the literal
translation of Batya), now has an adopted grandchild that Batya is claiming to having
been given birth to by the Nile’. This future savior of the Jewish people is being
presented to the Egyptians as a son of their god!

Providence decrees that Moshe should grow up in a house of royalty, quickly
reaching a leadership role of actually running the palace®. While Pharaoh kills even the
Egyptian male babies in a desperate attempt to prevent this Jewish savior from
surviving’, he, Pharaoh, ends up unwittingly providing Moshe not only with sanctuary
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but with vital lessons for the future'. Moshe grows up unencumbered by the slave-
mentality of his brethren and far more able to earn their respect later’. He is also given
one of the prerequisites of prophecy, physical strength and good health’. How he grows
up with such a strong Jewish identity and passion for G-d is a mystery. For two years
he is nursed by his mother, and perhaps he remembers something from there and
maintains contact thereafter.

The Maharal provides another insight. Moshe Rabbeinu grows up in the palace
of the king because the palace represents the core Tumah of Mitzrayim®. Here lays the
ultimate vacuum and futility of Egyptian civilization. Moshe, however, is the total
opposite — pure spiritual content, value and form. Similarly, the Moshiach will
originally live in the thick of Edomite civilization’, and Yaakov is born clutching the
heel of Eisav®. For it is the nature of form (n1%) to be attracted to a vacuum, to provide
form and content where none exist’. Both the Egyptian and final redemption therefore
appear from deep within the exile so that it appears as if the two, the exile civilization
and the redeemer, are tightly linked®, the very vacuum of the exile civilization creating
the necessity of something to replace it’.

Moshe develops a strong sense of justice'® and a deep feeling for the pain of
others, which he carefully nurtures by walking around his people''. Because of this, he
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*Rav Hirsch (vs 11-12, pg. 17-18): nm2a , healthy physical development ...The dim realm of
visions, hallucinations, magnetic, clairvoyance, etc.... [are all] phenomena which only occur in
conditions of sickness, debility or morbidity. ... Only in a healthy body does the mind attain that
clarity that can draw from the well of the Torah.
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becomes a murderer' and has to face Pharaoh in a trial that would ordinarily mean
certain death®. Miraculously, this inarticulate man says the right things and is allowed
to go scott-free. The murmurings of his own people all around him force him to flee to
Midian, and he somehow manages to escape the impenetrable hell-hole that some
people still call a great civilization.

In Midian, Moshe begins to follow in the footsteps of his forefathers. Yaakov
found his wife at a well, so Moshe will search there as well. Yaakov helped a female
shepherdess who became his wife, and so does Moshe. Both find themselves as
shepherds for idolatrous fathers-in-law, although Yisro, unlike Lavan, is already a man
of great principle’ on a desperate search for the truth. Both learn how to be great leaders
by looking after helpless animals with all the care, concern and responsibility later to be
lavished on a whole people®.

The Rambam tells us that Moshe’s concern for others acts as a good preparation
for the early stages of prophecy, and suggests that his killing of the Egyptian and
interfering in the quarrel of the two Jews was accompanied by Ruach HaKodesh®. The
Midrash contrasts Moshe Rabeinu to Noach: Moshe starts out an Ish Mitzri, living a
messy difficult life. He is involved in murder; he is brought up in the intrigues and
impurity of the Egyptian court; he runs to Midian and back, and through all this
messiness he becomes an 0N vwN. Meshech Chochma tells us the formula: Noach’s
spirituality was ultimately egocentric, while Moshe dedicates himself to the Klal®.
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Rav S.R. Hirsch, " :2 —1nnwn 0™ 0 "2 INxN1 nun mo X1pn: ... He is never to forget that he
was thrown into the water. ... Therefore, all his life he is to have a soft heart for other people’s
troubles.
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However, Rav S.R. Hirsch says the following (10 :1): 211707 wpa™ show a rather remarkable
situation. Pharaoh was an absolute monarch and Moses had committed murder. Also it does
not say n'nn?, the usual expression for capital punishment, but 11117 (to slay, assassinate IL).
It seems accordingly that, as the adopted son of the Princess, Moses must have occupied a
very distinguished position, so that Pharaoh had to have consideration of which an ordinary
individual would not have had the benefit.
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It takes periods of intense meditation and reflection in the plains of Midian for
Moshe Rabbeinu to prepare himself for the next levels of prophecy'. And so, while
utterly alone with his sheep, a great event in Jewish history takes place. Although the
Sinai experience had to be in front of the whole nation in order to assure its
authenticity, other great events, such as Yaakov’s struggle with the angel, are
completely private events. For it is just through the underlying hiddeness of spirituality
that the Geula will take place”. In Moshe’s first known prophetic experience® G-d calls
to him from a lowly bush, a physical vision to communicate to Moshe’s not yet fully
developed prophetic abilities. Still, the bush shows how far he had come — it stays dry
even when close to water, for unlike water, which has no shape and is therefore all
substance and no form, the bush is the beginnings of form. The holiness of Moshe is
beginning to take final shape®.

Moshe’s rise in prophetic ability is meteoric. Soon, an angel is communicating
G-d’s message to Moshe and Moshe begins to learn about G-d’s mysterious’ ways in
this world and, in particular, His hidden ways in Galus’. Finally, in the very same
prophecy, Moshe finds himself having a direct prophecy from G-d Himself’.

G-d instructs Moshe to go back to Egypt and do the impossible — to confront
Pharaoh and secure the release of his people®. Remarkably, Moshe doesn’t doubt for a
minute that such a thing can be done. Did not G-d promise Yaakov that He would
personally take them out’? He only questions whether he is the right person for the
job'* and whether the Jews are worthy of this. (See later)
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® Ibn Ezra says that Moshe only spoke to a Malach. Ramban says that he definitely spoke to G-
d, although on the next pasuk, Ramban agrees that Moshe had not yet reached the level of
Prophecy of speaking to G-d face to face.
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Moshe claims that he is N9 723, hard of speech,' but that very characteristic is
the proof that he is the right choice to lead the redemption. It was Moshe’s very
spirituality that had led to his loss of speech, for speech is but the physical translation,
using physical instruments — a mouth, a pallet, lips and a voicebox — of one’s abstract
and spiritual thoughts®. Moshe had now risen to a level where he was above the
physical and therefore felt that he could no longer serve as G-d’s messenger to reveal
His redemption in this world”.

G-d responds to Moshe by giving him Aharon®. Aharon will come right up to
Moshe’s spirituality and translate it into the revealed world’.

G-d speaks to Moshe for a full week® before He finally convinces Moshe that
He will give him whatever he needs for all aspects of his mission, and that there is
simply no one else who can do the job’.

Moshe has a more difficult question: do the Jewish People in fact deserve to be
redeemed? Moshe’s doubts were kindled when he had to flee because of talebearers
from within®. This was an indication to Moshe that the Jews were no longer connected
to their core spirituality. For spirituality is hidden below the surface and here were the
Jews relating to the superficial, surface reality in the worst way possible — by revealing
that which was hidden’. Talebearing!

Moshe returns, riding on a donkey'’. The word donkey, 790, is the symbol of
materialism — 9 n. Moshe has now reached the level where he is above and detached
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from the material'. Like the other 2 donkey riders, Avraham Avinu before him and the
Moshiach after him, he would be recognized as a kind of universal king, and not only
over the Jewish people’. He plunges into Egypt, the most sensuous and material of
places (7mN> N1 oy), riding the material, and uses that control to pull the Jews out
of Egypt’.

Moshe now speaks to Pharaoh with Aharon, and shockingly, things get worse.
Sefas Emes says that this was because Moshe was Midas HaDin, and, through his
intervention, Klal Yisroel were now being judged at this higher level”.

Moshe Rabbeinu never stopped growing. At the end of his life he was so great
that merely looking at the Holy Land gave its air an ethereal quality, YN NINT NN
o>>nn. His spiritual power was such that had he gone into the land, the presence of the
Jews there would have been permanent’. By then his body was pure; he was literally an
angel on earth®.

(See also under Parshas Vezos Habracha — “The Sins and Death of Moshe”)
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3. The Burning Bush

SUMMARY:

In Moshe’s first known prophetic experience, G-d calls on him from a lowly
bush that represents the oppressed Jews. In the middle of the bush is a fire which does
not spread to the sides of the bush. The fire is the Galus, or the Midas HaDin which
causes it. The bush does not burn but rather gradually conquers the fire, teaching that
the Jews will survive the exile.

G-d (or His messenger) now speaks to Moshe from within the fire. This teaches
that G-d’s Providence works from within the exile experience to bring it to redemption.
G-d now tells Moshe, "Do not approach any further,” for you will not understand
everything. At the same time, G-d begins to instruct Moshe about the nature of His
mysterious ways in this world, and, in particular, His hidden ways in Galus. "Take off
your shoes", your material overlays, in order to prepare yourself for an even clearer
prophecy. "I will be as I will be": 1, G-d, am the essence of existence and all justice and
righteousness which nurtures and consolidates existence. My whole Being is against the
destructive essence of the Egyptians and of any perversion of cruelty.

The very exile, the bush, causes the flame, the holiness, to burn bright. The
darker the exile, the more light there is hidden within it. %179 121 15 IMIN VY WK —
to the same degree that the Egyptians inflicted the Jews, the Jews multiplied and grew.
G-d did not leave the Jewish people to suffer. On the contrary, the suffering itself was
part of the unfolding plan for redemption.

This is like a seed that needs to rot in the ground before a new plant can grow
from it. If it does not rot it cannot create the space for the new plant to grow. If it rots
completely, it will lose its kernel of life and no new plant will emerge. The new plant
emerges exactly at the point where the seed lies between destruction and existence.

The suffering and the slavery were all a part of this process. But, they were
about to become like a fully rotted seed that would no longer be capable of producing a
new plant. G-d then hastily redeemed the Jews at the last moment, at the last level of
Tumah, so to create enough of a vacuum for the kernel of spirituality within them to
flower anew.

This is what surprised Moshe when he inquired why the bush, the Jewish
People, was not being consumed by the fire: "And he said, I will approach and see this
great appearance, why the bush is not being consumed.” Moreover, he saw that the fire
of the Midas Hadin that was causing the exile would eventually go out, but he did not
understand the mechanism.

Initially Moshe Rabbeinu did not want to go and save the Jewish people, partly
because he thought the kernel of Jewish life, their faith, had already been snuffed out.
Therefore, he told G-d that the people would not listen to his voice. G-d’s response was
to "Take off the shoes from your feet, for the place where you are standing is holy
ground.” "The place where you are standing" refers to the Jewish people, for you are
standing and talking about them. They are still holy, G-d tells Moshe, and deep in the
depths of their souls, they believe. A Jew should always believe that he believes, even
when he cannot feel his faith on the surface. And so the bush is burning but is not
consumed. You, Moshe Rabbeinu, should take off your shoes to that and dedicate
yourself to their cause, for nothing should separate between your feet and this ground,
between you and this holy people.

There are other reasons why Moshe does not want to return. He sees that the
Jews would have to repeat the exile experience. G-d tells Moshe that the Egyptian
slavery is a paradigm for exiles to come, for the Egyptian exile was a concentration of
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all the other exiles within it. But "/ will be as I will be", and just as G-d is with the
Jewish people in this exile, so He will be in exiles to come. The redemption from Egypt
also contains within it the redemption from all other exiles.

Moshe Rabbeinu knows that the Jewish people would have to flourish anew and
that there would be something unnatural about this growth, but by what merit, he asks.
This is not because he does not believe in the Jewish people, but because he is simply
perplexed. G-d’s answer is that they will be receiving the Torah, and that this is the
merit and the means through which they will be raised up. Moshe Rabbeinu is now
convinced, and agrees to return to Egypt.
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DETAIL:

The story of Moshe and the burning bush is one of the most captivating of all
the Chumash stories. In Moshe’s first known prophetic experience', G-d calls on him
from a lowly bush to show him that He feels every bit of the pain of the Jewish people
in Egypt’. Most commentators understand the lowly bush to be the oppressed Jews. In
the middle of the bush is a fire which does not spread to the sides of the bush®. The fire
is the Galus, or the Midas HaDin which causes it*. The bush does not burn but rather
gradually conquers the fire’, teaching that the Jews will survive the exile.

G-d (or His messenger) now speaks to Moshe from within the fire. This teaches
that G-d’s Providence works from within the exile experience to bring it to redemption,
and is not an outside, superimposed force®. G-d now tells Moshe, "Do not approach
any further," for you will not understand everything’. At the same time, from that
distance, G-d begins to instruct Moshe about the nature of His mysterious® ways in this
world, and, in particular, His hidden ways in Galus’. "Take off your shoes", your
material overlays, in order to prepare yourself for prophecy and to understand what I
am going to say next'’. G-d tells Moshe, "I will be as I will be''": 1, G-d, am the
essence of existence and all justice and righteousness which nurtures and consolidates

" Ibn Ezra says that Moshe only spoke to a Malach. Ramban says that he definitely spoke to G-
d, although on the next pasuk, Ramban agrees that Moshe had not yet reached the level of
Prophecy of speaking to G-d face to face.
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See Rav Hirsch, pgs. 24-5, who learns that the fire represents Torah. He learns that the fire
was inside of the bush, not surrounding it, just as the Torah should penetrate us in order to
purify ourselves.

19m1 07191 M"2WnN0 ... .0'P?7R IR1P TUN .0W WX NA200 01@N0 RN .1100 7N T 2 1IN 12T |7n]J|"I6
1MW "9 a71'1an

1719182 ®? TR 170 23WI 1102 1702 %77 K21 11p7 2R 021 279N 28 T0R™ 714 12T poui’
AMN232 RIP R?20 ... 102 w®
M™M72 IR0 TIAVWA ONY AR WX NRT 17182 00D 177K 178 10X AR 177 7 2 07°

MXD 1"3iM .2WNI121 2WN1 1781 2111 7D T 127 AnNwa 177D 227p 11727 Qunw - i1 2 12T |7T]]J|"I10
4IR121?

2321 .20N11 2WN 1" 1Xk?9] 1112 112 W™ NN 191093 12Tl '3 X1 77237 2010 77701 20 0w
171D X110 021 20 2DIN NIX™2N 17102 07127 ‘02 IRANI 7231 0IN17T 1710 20 077N 0™'N0J 1100 071270
JUR 117001 OTXR 7172 .0™NW? 17213 W19 XD 273 TTRI1 D2YT 1137 IR XRi1* K20 "NOAT N100I00N
T'RU TWRA 1UW7 X?R 11'R 2VINT NX™?27 1"102 00 171™ .N"UXR72 10D10 ‘91 11IR710 M 0%V 0TXR MU
IXR1IND 732 2N 7171 711X800 71187 R?R 127 12171 OTR 23 ®21.1™M7 22 191811 1112 TINU? 1IN 0TR 722
T2 ’T 12117 ""D1 D20 W12? 1171 17010 P1217 21NN 11°2W0°7 17pNN? 03170 M 0INK .00

022K "IN?2W 1R 2R17W™ 1127 KRN 1D MR 1R TUR 1R 0N 72X 0'R7?7R 1NXR™M (TY) "

C:\Documents and Settings\Chana Rivka\Desktop\AJOP BOOKS\2 Chumash Detail Shemos.doc 29



existence. My whole Being is against the destructive essence of the Egyptians and of
any perversion of cruelty'.

Sefas Emes, however, understands that the bush refers to the Egyptians. Despite
the fiery G-dliness in the world, the Egyptians and the exile they inflict on the Jews
continues to survive. G-d wanted to show Moshe that the very exile, the bush, causes
the flame, the holiness, to burn bright. The darker the exile, the more light there is
hidden within it. Y9 91 15 IMN NY IWND — to the same degree that the Egyptians
inflicted the Jews, the Jews multiplied and grew. G-d did not leave the Jewish people to
suffer. On the contrary, the suffering itself was part of the unfolding plan for
redemption”.

The Nesivos Shalom compares this idea to a seed that needs to rot in the ground
before a new plant can grow from it. If it does not rot, it cannot create the space for the
new plant to grow. If it rots completely, it will lose its kernel of life and no new plant
will emerge. The new plant emerges exactly at the point where the seed lies between
destruction and existence’.

So too, the Jewish people were sinking and had reached the 49™ level of Tumah.
The suffering and the slavery were all a part of this process. G-d had to take them out
right then, and rapidly, because if they were to sink any further they would be like a
seed that had rotted entirely, no longer capable of producing a new plant. G-d had to
wait until the last moment because here, too, if the seed would not rot it would not
produce. Klal Yisrael had to reach the last level of Tumabh to create enough of a vacuum
for the kernel of spirituality still within them to flower anew”.

This is what surprised Moshe when he inquired why the bush, the Jewish
People, was not being consumed by the fire: "And he said, I will approach and see this
great appearance, why the bush is not being consumed.” Moreover, he saw that the
fire of the Midas Hadin that was causing the exile would eventually go out, but he did
not understand the mechanism®.

Initially, Moshe Rabbeinu did not want to go and save the Jewish people partly
because he thought the kernel of Jewish life, their faith, had already been snuffed out.
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Therefore, he told G-d that the people would not listen to his voice'. G-d’s response
was to "Take off the shoes from your feet, for the place where you are standing is holy
ground.” "The place where you are standing" refers to the Jewish people, for you are
standing and talking about them. They are still holy, G-d tells Moshe, and deep in the
depths of their souls, they believe. A Jew should always believe that he believes, says
the Nesivos Shalom, even when he cannot feel his faith on the surface. And so the bush
is burning but is not consumed®. You, Moshe Rabbeinu, should take off your shoes to
that and dedicate yourself to their cause, for nothing should separate between your feet
and this ground, between you and this holy people’.

There are other reasons why Moshe does not want to return. He sees that the
Jews would have to repeat the exile experience’. G-d tells Moshe that the Egyptian
slavery is a paradigm for exiles to come, for the Egyptian exile was a concentration of
all the other exiles within it’. But "I will be as I will be®”, and just as G-d was with the
Jewish people in this exile, so He will be in exiles to come’. When G-d foretold to
Avraham Avinu that his children would go into exile, he added the word o» ( P o»
mn), to include future exiles as well®. Although only one exile, the Egyptian, is
referred to clearly in the verse, the others are hinted therein as well’. (Whenever one
thing is written clearly in the Torah and another has to be learned out, the clearly
written thing is the primary issue and the one learned out is secondary'’.) Therefore, the
redemption from Egypt also contains within it the redemption from all other exiles''.
And this is what G-d meant when he said NN 9wN X — I will be with the Jewish
people in future exiles as I am with you in this exile. And therefore I will also redeem
the Jewish people from these other exiles as I will redeem them from Egypt. In fact,
within the Egyptian redemption lie the seeds for all future redemptions'?.
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Moshe Rabbeinu now adds another objection to returning to Egypt, stating that
the Jewish people are not worthy of redemption. By what merit, he asks, will G-d do
Nisim for them and redeem them? Shem Mishmuel asks how Moshe Rabbeinu knew
that G-d would do miracles for the Jewish people, for this had not yet been promised to
them. He suggests that Moshe’s question, by what merit would a Nes be done for them,
is referring not to miracles, but to the word Nes in the sense of being raised up, as in
Nes, a banner. Moshe Rabbeinu knows that the Jewish people would have to flourish
anew, and that there would be something unnatural about this growth, but by what
merit, he asks'. Although there are those who see in this a lack of trust in the Jewish
people on the part of Moshe, Shem Mishmuel understands that Moshe is simply
perplexed, not critical’. G-d’s answer is that they will be receiving the Torah and that
this is the merit and the means through which they will be raised up’. Moshe Rabbeinu
is now convinced, and agrees to return to Egypt.
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NINY

1. Miracles and the Makkos

SUMMARY:

G-d hides Himself in the laws of nature. It was the Avodah of the Avos to
discover G-d behind this veil. Now G-d tells Moshe that He will reveal himself in a
clearer fashion — a revelation of "7 >nw through the Ten Plagues.

The Ten Sayings of Creation showed that G-d created the world. The Ten
Plagues showed that He continues to be involved in the creation. The Ten
Commandments showed the moral purpose behind the creation — the spiritual world.

The purpose of all miracles is to reveal HaSh-m’s nnawn, and the Makkos are no
different. The plagues happen only to the Egyptians and not to the Jews; Moshe
announces the precise time when each would begin and end. The difficulty is in
showing the Egyptians that this isn’t just an advanced form of q»»5. In acts of 9w,
things always return to the way they were before. However here, after the frogs die,
they remain real, rotting and all piled up. The frogs in the water survive and remain in
and around the water forever more. Pharaoh’s magicians soon notice the pattern, yasx
NN DPION, but Pharaoh pushes on without them.

Miracles and nature are not substantially different. Miracles reveal what nature
hides, but for someone who sees clearly below the surface, miracles are not necessary
to see a revelation of G-d in this world. Nature is essential for day-to-day living.
Without a life of nature we would not know how to regulate our lives, how to anticipate
things, how to plan and respond. For this reason open Nisim are not only limited, but
even when they do happen, they ordinarily require that man go as far as his normal
actions will take him before G-d will activate the miracle. Thus Noach had to build a
large Ark, even though it wasn’t big enough in the end to accommodate all the animals.
We have to light the fires under the Mizbeach even if the fire from heaven will
ultimately do the job. The Nes always remains a little hidden, never fully revealed. G-d
divides the Red Sea, but the wind must blow for this to happen. G-d uses the ©%5 of
nature in order to effect miracles.

We might ask, “Does not a miracle show that G-d wasn’t able to plan
everything He needed to do in His original creation?” However, miracles are also a
part of mwx12 Nwyn and have their own order. When G-d created the world He created
two orders of law: the first were the natural laws and the second was the order of
miracles. The order of miracles is, like the natural order, an order that follows laws and
patterns. We are accustomed to thinking that G-d implemented the order of nature into
the world and suspends this when He does a miracle. But that is not what happens. G-d
did not place either one of the two orders, natural or miraculous, as the permanent
order. VIMM YaVN 17D PN. Sometimes He activates the natural order and sometimes the
miraculous. Therefore miracles are as much a part of the creation as is nature.

It is just this order in the miraculous which makes it so hard for Pharaoh to
accept that everything is coming from G-d. He sees the order and misinterprets it again
and again. After all he goes through he walks right into the split Red Sea. Pharaoh
thinks, “You make blood out of water. So will L. It is true that yours is really blood and
mine is but reddish water. But that just shows that your G-d is stronger than mine at this
time. You make frogs. I can also make frogs. True, my frogs can not give birth to any
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more, and yours can. True, whatever I do with magic soon returns to its former state
whereas you can ask your G-d to stop at a precise, predetermined time. True, I cannot
produce something which has true movement and you can. Your G-d is now very
strong. But the constellations will change. My super nature will eventually match or
defeat yours.”

We have shown that nature and miracle are different sides of the same coin.
However, the miracles of the Exodus until the Jews went into Israel reflected a change
in the whole order of nature. Starting with the plagues, the very laws of nature were
changed (but continued to operate normally for the Jews). The plague of blood meant
that H,O combined to create not water but blood (while the Egyptians merely made the
water look like blood). The plague of darkness changed so that it was no longer merely
the absence of light but had active (photon) properties. At the crossing of the Red Sea,
water changed so that it no longer acted as a normal liquid spreading over a surface.
Rather, it piled up.

Changing the order of nature in this way showed that G-d not only supervises
the world, as regular miracles show, but that He is its Creator as well.

The Egyptians had destroyed the moral world, and this was beginning to impact
on the physical world. These masters of impurity had succeeded in infusing all of
reality with their anti-holiness. The plagues worked backwards, re-establishing the
purity of creation and its moral purpose. The plague of blood came to correct >nny mn
VI Y ... 99 IR 05Y. For it is through the blood that the food is taken to all parts of the
body. The abundance of blood now became a curse, for over-supply and deficiency are
two sides of the same coin. The frogs came to fix way \7w o 8w, The second last
plague, darkness, was against the second saying of creation, Let there be light. The last
plague, the slaying of the first born, was against, the first creative act — In the Beginning
G-d created the Heaven and the Earth.

But the plagues themselves, as we have seen, unfolded in an orderly fashion.
The first two of each set came with a warning while the third came without warning.
The plagues were graded. Each Makkah affected the Mitzrim in a more and more
substantial way. The first three plagues (blood, frogs and lice) came from the earth, the
second (animals, animal plagues and boils) from the middle domain, and the third
(hails, locusts and darkness) from the heavens. Finally, the plague of the first born
strikes at the soul of man, that which is above everything.

In the first of each group of three, Moshe and Aharon are not allowed to
approach Pharaoh in his house. They are constrained to wait until he goes out, showing
a certain lack of control over Pharaoh. The second of each three already has them going
to the house, showing greater control over him, but still in the form of a warning which
Pharaoh is seemingly at liberty to reject (and face the consequences). The third is
without warning, showing the maximum amount of control. This cycle then repeats
itself, but in ascending order of showing G-d’s control over everything. In this way, the
Egyptians were afflicted with all of the reality that constituted the original creation of
the world.

There was a great danger that Pharaoh would react violently after any one of the
Makkos and destroy all the Jews in one shot. The Makkos had to be perfectly spaced to
keep enough pressure on Pharaoh that he would not be able to think of such a thing.

Pharaoh begins to suspect that G-d really is all powerful, but his invested
interests are so vast that he keeps on vacillating. Pharaoh was to learn of his mistake at
the crossing of the Red Sea. Here all waters in the world split. G-d’s miraculous hand
was no longer confined to Egypt. He was now shown to be King of the Universe.
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DETAIL:
Bereishis — Providence hidden in nature; Shemos — Providence revealed in
miracles.

Our Parsha begins with HaSh-m saying to Moshe Rabbeinu,
DN ONYTI KD 7T 0YYHOPY HPA PY DRI PNN DN ONIIN IN NINY )

Ibn Ezra interprets this to mean:

And I appeared to Avraham, Yitzchak and Yaakov through that Name which
shows my Hashgacha, and even Nisim, through nature. But the Name through
which I effect changes in the whole order of nature, I did not show to them'.

The name >pw means T %Yy >nmNY N AN, According to the Ohr
Gedalyahu, this means that G-d hid Himself in the world of nature but put a limit on
this® so that it would always be possible to recognize Him through the created world®.

The world was created using G-d’s name, ©»YN. The Zohar states that this
name for G-d is made up by the words noN " — ‘who are these’ or ‘who is behind
this>?” A close and honest look at the world cannot but raise this question.

This was the Avodah of the Avos, and in particular Avraham Avinu: to discover
G-d through the world of nature. In fact, an underlying theme of Sefer Bereishis is to
show G-d’s Providence hidden in nature, the hidden miracles that were recognized by
the Avos®. Sefer Bereishis establishes that G-d’s Providence exists hidden in nature just
as Sefer Shemos establishes that G-d’s Providence is expressed in open miracles’.
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But now G-d tells Moshe that He will reveal himself in a clearer fashion, a
revelation of 7 »w. This will be done firstly through the Makkos, which, together with
the Nisim in the midbar, are miracles which don’t just show that nature is a Divine
instrument in G-d’s hands but rather that there is a whole different order of the world,
which the Maharal calls Seder HaNisim. These Nisim were a part of the profound
events of the Exodus that we are required to remember for all time. We surround
ourselves with the daily and cyclical reminders of the whole miracle-laden series of
events'.

As we know, there were ten plagues, and this was highly significant, for there
were also Ten Sayings of Creation and Ten Commandments. The number ten, says the
Maharal, indicates that the Egyptians were afflicted by every aspect and element of the
creation”. The Ten sayings of Creation showed that G-d created the world. The Ten
Plagues showed that He continues to be involved in the creation. The Ten
Commandments showed the moral purpose behind the creation, the spiritual world.

The Purpose of Miracles

The purpose of ©03 in general is to reveal HaSh-m’s nnawn’, and the plagues
were no different. The plagues happened only to the Egyptians and not to the Jews, and
Moshe announced the precise time when each would begin and end*. The difficulty was
to show the Egyptians that this wasn’t just an advanced form of q»»5. In acts of 91w,
things always return to the way they were before. Right at the outset, Moshe and
Aharon showed the difference between their Miracles and Kishuf. For example, the
sticks of the Egyptians did not reappear after they were swallowed by Aharon’s stick’.
So too, after the frogs died, they remained real, rotting and all piled up®. The frogs in
the water survived, and remained in and around the water forever after’. Pharaoh’s
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’It is a common mistake to regard the Nisim as the core proof that the Torah was G-d given.
While there is no question that they support this idea, the source of our belief in the Sinai event
is the fact that the entire nation witnessed this event, and heard G-d speaking, themselves.

*The Maharal points out that it was not only that Moshe’s prayers brought an end to the plague,
e.g. the frogs did not produce any more, no more hail was formed, etc. but that what already
existed was removed. Even the hail that had already formed in the sky and had yet to fall was
dispersed, he states. (Gevuros HaSh-m, Perek 17)
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magicians soon noticed the pattern, XN ©PYN yasN, but Pharaoh pushed on without
them'.

The lessons of learning about G-d’s Providence from the miracles continued in
the desert. Rabbeinu Chananel goes so far as to say that the reason G-d led the Jews
circuitously in the desert, and not directly to Israel, was to expose them to the need for
further miracles®. It was not the miracles that were a response to the needs of their
situation; rather, their situation was created to produce the miracles! Through this, the
Jews were able to learn that G-d bestows us with hidden miracles all of the time”.

The natural world is already designed in such a way that it is weighted in favor
of our recognizing HaSh-m’s Hashgacha®. Nisim reveal what nature hides. Nes is, as
the Michtav MeEliyahu states, a revelation of G-d’s Providence in such a way that no
reasonable person would interpret it as happenstance or coincidence.’

But, although a person or group may have to be at a certain level to merit a
miracle®, a miracle is only necessary for those who fail to see the hidden Providence
below the surface of any and every event. It is not necessary for someone who sees
clearly, as for such a person everything is a revelation of G-d in this world. Hence the
Kuzari states that had Y& 595 been on the level where they were capable of believing
the Sinai events without ©>0), the 00y may not have occurred. The fact that they saw
more and greater miracles than the Avos is testimony to their lack of equal stature to
the Avos in the area of faith and trust, rather than the contrary’.
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Rav Chaim Friedlander (107 7 1 ©0'Tum) states that 2"1n nevertheless agrees that it is a
greater revelation of nwn's 7122 to be revealed through nature than through miracles.

It is for this reason that the Meforshim explain how each one of the n1on came to show a
different aspect of HaSh-m’s control over nature (see Malbim and R. SR Hirsch on the Makos).
The Maharal explains that even then, it was clear to everyone that HaSh-m's control extended
beyond Mitzrayim. This is why the Yisro’s Shmua which caused him to come to join the Jewish
people was on Krias Yam Suf and Milchemes Amalek, and not on the Makos
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Nisim don’t only teach us about G-d’s Hashgacha in general, but more
specifically, ©y leads to understanding mv1a nrawn. As Rav S. R. Hirsch', in
connection with the Miracle of the Mannah, says: And that substance which He sent
down to them and to them alone was rationed out to them in strict accordance with the
needs of each individual household. It was quite evident therefore, that these were acts
of Divine Providence, which lavishes loving care upon every single member of each
and every family in Israel, from the oldest to the very youngest...

Once we see, experience or know of such Nisim, it is easier for us to understand
the Divine Providence hidden in all of nature, what the Ramban and others call Nes
Nistar®. We then realize that there is no real difference between v and yav, that they
are simply different manifestations of G-d’s Providential input’. While teva represents
the hidden light of HaSh-m, nes is the state when that light peaks through®. The nes is
different, but not so different that we cannot recognize it using our paradigm of teva as
a base’. D0 do not undermine the essential order of nature, nor do they permanently
change the reality of things®. They change us if we work on internalizing the
experience’. DDy won’t be seen at all by the determined Pharaoh-like non-believer, as
to some degree they need to be believed in order to be seen.

The Necessity of Nature

We might ask: If it is easier to recognize HaSh-m when He does open miracles,
why does He not do them all the time? However, yav is essential for day-to-day living,
as without a life of Teva we would not know how to regulate our lives and how to
anticipate things, how to plan and respond®. Even then, not all of nature is made
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available to us all of the time. Was it not only in recent history that electricity was
discovered, hidden from most of the history of mankind'? For this reason, open Nisim
are not only limited, but even when they do happen, they ordinarily require that man go
as far as his normal actions will take him before G-d will activate the miracle. This is
why Noach had to build a large Ark even though it wasn’t big enough to accommodate
all the animals. In the end, a miracle was needed anyhow, so why not build the ark
smaller? But, says the Ramban, this teaches us our principle: Man has to go as far as he
can within nature before the miracle kicks in®. We have to, says the Chinuch, light the
fires under the Mizbeach even if the fire from heaven will ultimately do the job3. The
Nes always remains a little hidden, never fully revealed. G-d divides the Red Sea, but
the wind must blow for this to happen®. For this reason also, HaSh-m uses the 95 of
av in order to effect Nisim”.

Therefore, we might define yav as HaSh-m’s ongoing Hashgacha in the world®,
while 3 represents a less frequent Hashgacha'.
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A deeper explanation of this would appear to be as follows: In his minan nuT, the 27nm
explains that there is a vgwnin n31wn which is the ®112n nanin that is revealed to us; then there
is another n27un, 1TIN" 1272 N27UN which is the nann that really operates the world but which is
hidden below the surface. Since vwawnn nimn is the real ninin operating the world but it is
hidden, as long as vawnn ninn operates, which is until n'wn, there is a basic state of noN
079. (This is similar to the hiding of the ®1? T"nY? WK1 IR which the pnx* TN9 brings above.)
However, at times, there is a 1TI1M" 1772 in this world. (The peeping through of the nux1n 1R in
the words of the pnx* Tng)). However, even in such a case, the 2”nn1 says, HaSh-m still uses
the 0722 of wgwnn Nanin to deliver the namn of 1IN M127).
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There is another reason why Nes is not the normative expression of G-d’s
Providence. The Ralbag points out that ¥av is a better praise of own, as HaSh-m is able
to use the original, created order to achieve His ends rather than having to create
something new. In fact, the Ralbag asks why we need miracles at all. Does not a
miracle show that G-d wasn’t able to plan everything He needed to do in His original
creation? The Y nn® answers that 0oy are part of mwx12 Nwyn and have their own
order’. When G-d created the world He created two orders of laws: the first were the
natural laws and the second were the Maarechet HaNisim, the order of miracles. The
order of miracles is, like the natural order, an order that follows laws and patterns. We
are accustomed to thinking that G-d implemented the order of nature into the world and
suspends this when He does a miracle. But that, says the Maharal, is not what
happened. G-d did not place either one of the two orders, natural or miraculous as the
permanent, operative reality in this world. Vonm yavn 970 PN. Sometimes G-d
activates the natural order and sometimes the miraculous. Therefore, miracles are as
much a part of the creation as is nature.

Why did Pharaoh not listen?

It is just this order in the miraculous that makes it so hard for Pharaoh to accept
that all of this is coming from G-d. He sees the order and misinterprets it again and
again. After all that happens to him, he walks right into the split Red Sea®. Does he not
realize that the miracle is not being done for him? He knows, as the Jews do, that even
miracles have their laws, and that even the exception to the law is a law itself’. For
Pharaoh there is nature and there is super-nature, but the grand book of science, as the
Egyptians practiced it then, explains it all. "You make blood out of water; so will L. It is
true that yours is really blood and mine is but reddish water’. But that just shows that
your G-d is stronger than mine at this time. You make frogs. I can also make frogs’.
True, my frog can not give birth to any more®, and yours can. True, whatever I do with
kishuf soon returns to its former state, whereas you can ask your G-d to stop at a
precise, predetermined time’. True, I cannot produce something that has true movement
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and you can'. Your G-d is now very strong. But the constellations will change. My
super nature will eventually match or defeat yours."

Shiurei Daas points out that even the plague of the first born, which G-d did
personally and not through any intermediary, required that the Jews identify their
homes with the blood of the sacrificial lamb or face the same fate as the Egyptians.
Surely G-d does not want to afflict the Jews! Surely He needs no sign to do what he
wants to do. But even when G-d does a miracle through His name directly, He does it
according to some pattern’,

It is, as we have stated, however, more difficult for us to recognize Providence,
for nature, laws and regulated responses are great hiders of the Yad HaSh-m.

Change in the Order of Nature

We see that Teva on the one hand, and both Nes Nistar and Nes Galuy on the
other, are different sides of the same coin. The Nissim of Yetzias Mitzrayim were
surely ©>) ©>0), but there is a difference: starting with the Makkos and going through
to the Sinai experience, these nissim were what the Seforno, Rav Tzadok HaCohen and
others call a yavn N> yna »»w’. There is an opinion that G-d set up all the events of the
Exodus and the wanderings in the desert just to be able to reveal such a miracle®.

This yavn n>wna »»vw is the fundamental difference between ©>0) from the
time of the m>an until SN 555 went into YN XN, and other Nissim in history. The
75N is full of ©>0) that the ©™n and ooxIN did (e.g. Rav Chanina Ben Dosa who,
lacking yaw for maw MMy, said: P97 NPDIND N PP T 1YWY INNY ). But these other
oo followed strict rules that basically stretched the laws of nature into new situations
or represented the suspension of nature in a very specific time and place.

At o8 NNy, the very laws of nature were changed but continued to operate
normally for the Jews. The Maharal’ states that because 003 and yav do not operate on
the same plane, someone at the level of D3 can experience the ©) at the same time that
someone at the level of nature will experience the natural order of that very same thing
(e.g. o7 to the o»axn, water to the Jews).

For example, by o7n mon, H,O combined to create not water but blood
(According to Rav Hirsch, the ©8nn »090 merely made the water look like blood).
Or, during T 0 non, darkness changed so that it was no longer merely the absence of
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3According to the Maharal (uT 2'mnnn vwp 17 ,9 /T N11123) it is only the river turning to blood
which is of this order. All the other things do happen in some form, he states, and their
miraculous nature lay in their size, their timing, their not entering Goshen and other factors.
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light but had active (photon) properties." Whereas we are used to light energetically
zipping along, penetrating any cracks and even bending around corners, it was now
darkness which acted in this way. At 970 ©> ny»1p, water changed so that it no longer
acted as a normal liquid spreading over a surface. Rather, it piled up.

In oy, a change in the yavn N>y was necessary to prove that own is the
oYy XM1. By showing a new set of laws, essentially a new creation, the plagues proved
that not only does own provide ongoing nNnwn but that He is the Creator of the
Universe as well.

The Plagues Purify the Creation

The Egyptians had destroyed the moral world, and this was beginning to impact
the physical world. These masters of impurity had succeeded in infusing all of reality
with their anti-holiness. The plagues worked backwards, re-establishing the purity of
creation” and its moral purpose’. The plague of the blood was to correct D39 >nmy MN
VI YT .. DD NN, for it is through the blood that the food is taken to all parts of the
body. The abundance of blood now became a curse, for over-supply and deficiency are
two sides of the same coin. The frogs came to fix wa) Xv 0N 18w, The second to
last plague, darkness, was against the second saying of creation, Let there be light. The
last plague, the slaying of the first born, was against the first creative act — In the
Beginning G-d created the Heaven and the Earth’.

Order within the plagues

The plagues themselves, as we have seen, unfolded in an orderly fashion. The
first two of each set came with a warning, while the third came without warning’. The
plagues were graded. Each Makkah affected the Mitzrim in a more and more
substantial way®. According to Rav Hirsch’, “07 207 772 (the first of each group)
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showed the Egyptians how they themselves were no better than Geirim in their own
land, and subsequently how little justification they could find for treating the Jews as
Geirim and depriving them of their civil rights. Y1198 ,937 ,739X showed them the
emptiness of the pride and masterfulness that the possession of 0>73y, slaves,
produces. D25 ,pnY ,TUN were 023y that made them feel what it meant to have to
submit to a systematic *1¥ destiny. m7152 150 finally brought the whole to a climax
and accomplished the redemption.”

The Maharal, noticing this pattern (two plagues with a warning and a third
without), uncovers the deeper relationships and meaning of the plagues'. In the first of
each group of three, Moshe and Aharon are not allowed to approach Pharaoh in his
house. They are constrained to wait until he goes out, showing a certain lack of control
over Pharaoh®. The second of each three already has them going to Pharaoh's house,
showing greater control over him’, but still in the form of a warning which Pharaoh is
seemingly at liberty to reject (and face the consequences)’. The third is without
warning, showing the maximum amount of control’. This cycle then repeats itself, but
in ascending order of showing G-d’s control over everything®. The world, says the
Maharal, is divided into three domains. There is the earth, the heavens and the space in
between. It is in this middle domain where man exists’. The first three plagues (blood,
frogs and lice) came from the earth, the second (animals, animal plagues and boils)

On pg. 82, Rav Hirsch continues: According to this the plagues grouped themselves:
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Almightiness on the living inhabitants of the land, and 'm’®’2 on the land which encompasses
land and people. (T W"D)
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from the middle domain, and the third (hail, locusts and darkness) from the heavens'.
Finally, the plague of the first born strikes at the soul of man, that which is above
everything.

The fact that each of the three groups is divided into a further three is because at
every level reality is divided into two extremes and something in the middle®. The
extremes introduce a new element each time and therefore require a new warning. But
the third of each group is simply a synthesis of the first two, and introduces nothing
new’. The last Makkah is really a concentration of all the previous nine”.

In this way, the Egyptians were afflicted with all of the reality that constituted
the original creation of the world.

There was a great danger that Pharaoh would react violently after any one of the
Makkos and destroy all the Jews in one shot. The Makkos had to be perfectly spaced to
keep up enough pressure on Pharaoh that he would not be able to think of such a thing”.
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Pharaoh began to suspect that G-d really is all powerful, but his invested
interests were so vast that he kept on vacillating. Pharaoh was to learn of his mistake at
the crossing of the Red Sea. Here all waters in the world split. G-d’s miraculous hand
was no longer confined to Egypt. He was now shown to be King of the Universe'.
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2. Galus Mitzrayim and Other Galuyos

SUMMARY:

Galus Mitzrayim is the archetype galus. All other exiles are but another twist in
the forces unleashed through Egypt, and our redemption from Egypt ensured a built-in
redemption to every exile. Galus Mitzrayim is also an archetype for personal exile,
which is any situation where we fail to actualize our spiritual potential. For the soul is
in exile in the body, and the redemption from Egypt gives each one of us the inherent
potential to redeem our souls.

Had we completed all the tikun that was inherent in the potential of Galus
Mitzrayim, we would never have needed another galus. We would have gone straight
into Israel after receiving the Torah and never come out again. Moshe Rabbeinu would
have been the Mashiach. His spiritual power was such that had he led us into the land
of Israel, no force on earth could have overturned that.

When Moshe first demands of Pharaoh to let Bnei Yisrael go, the situation
initially seems to worsen. Pharaoh makes the Jewish People gather the raw material
(the straw) for making their bricks without reducing their quota. The Jewish people are
forced to spread themselves over all of Egypt, losing their unity. The Jews now suffer
not only the hardship of the slavery, but the total despair of thinking that nothing will
help — they will be slaves forever.

Moshe was so holy that he was operating at a level of midas hadin, and, as the
new leader of the Jewish People, he caused the Jewish nation to be judged by this
higher standard, the standard of Midas Hadin. Since this was a time when G-d was
reconstituting the world, He now came to elevate the Jewish people so that they would
be operating according to the level of these higher worlds. But the Jews were not
entirely up to this higher level. This required that they have a premature redemption,
which in turn meant that they would have to go through subsequent exiles to make up
what was lost.

Our parsha brings four languages of redemption:

YNNPDY PNYNN ONOST POINIM

Each one of these redeemed the Jewish people from an Egyptian decree, each
decree harsher than the next. But the decrees themselves purified the Jewish people and
therefore became a part of the redemption.

The fourth and worst decree was that Bnei Yisrael should gather their own
supplies of straw, triggering a level of redemption defined as oy> > ©OH>nN >NNPY — to
become G-d’s Chosen people. The decree had led to the lack of unity of the Jewish
people. Since this fourth decree was ended prematurely, future exiles would require that
we be spread throughout the nations of the world.

But Golus is not only a consequence; in its abject impurity, it provides the
opportunity for tikun. It is both the illness and the medicine. For, as in Egypt, G-d
Himself accompanies us into Golus, and we go there to find the sparks of spirituality
hidden in the midst of the nxmY.

Galus is ultimately an unnatural phenomenon, a breach of the world's natural
order. It is not natural for the Jews to be dispersed and it is not natural for us to be
subject to other nations. And, being unnatural, it is therefore destined to end. Neither
the Shechina nor the Jewish people belong in Galus. Galus defies the laws of natural
spirituality. Because of this, it has no permanence. Perforce the laws of spiritual nature
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will prevail to end our exile. Geulah is no mere wish or hope; it is the intrinsic natural
forces of history which will drive the world to this resolution. For only that which is
natural has continuity.

The reason that Galus is possible to begin with is because the world is
composed of both physical/material and spiritual components. These two dimensions,
the material and the spiritual, reflect mirror images of each other. The Jews, who chose
to attach themselves to core spiritual endeavors, are able to unify all forces. On the
other hand, their failure to do so leads to a dissipation of these forces into the
fragmented reality of the material. In the material world, things have their own identity,
and separate themselves into different directions. The four Golus nations represent this
reality. In practice, fragmentation, division and even divisiveness of some sort, even
amongst the Jewish people, is as much a natural state of this world as is its opposite.
Only in the Messianic era, when there is a true revelation of G-d’s Oneness, is this
fragmentation fully resolved.

The Egyptian exile was both the paradigm exile as well as the paradigm
redemption. After Egypt, the Jews suffered four exiles, the Babylonian, the Persian, the
Greek and the Roman. Yaakov Avinu dreamt about these four exiles and Daniel
prophesized about them. Why four? Four represents all directions - the maximum
atomization away from the unity of spirituality.

The letter of this world, the Heh (n), is really a combination of two letters. The
larger part of the heh is really a dalet (7), while the smaller part is actually a yud ().
The Yud is the symbol for the next world. So it seems that something of the next world
is already present in this world.

The dalet is the numerical value of four. This is the ultimate unit of
fragmentation, and is always used in the Torah to express maximum diversity. Thus, for
example, when the river in the Garden of Eden leaves the Garden into a lower plain of
the earth, it splits into four rivers. We are also told that there are four animals that have
only one of the two kosher symbols, they either chew the cud (three of the four) or they
have a split hoof (the pig), but do not have both.

The physical shape of the dalet reinforces this idea. The dalet (1) is made up of
two vavs (1) which amounts to two straight lines going in all four directions of the
earth, so to speak.

In the beginning G-d created something other than Himself. As a result of this
there was a multiplicity of realities, dependent on G-d for their existence, but appearing
superficially as fragmented, independent realities. Therefore, the earth was without
form and empty, with darkness on the face of the depths. The Sages note that four
words are mentioned here and point to the similarity of the exiles. The exiles were
predictably four in number, because there are certain laws of human history just as
there are certain laws of nature. Historians have always searched for such laws, and
there have been great debates on issues such as whether history is cyclical or linear.
The historical law of exiles need not have been inevitable in its expression. There are
numerous historical scenarios which would have avoided the actualization of this idea.
But the law itself existed from the moment the world came into being.

Why should these forces of exile operate specifically on the Jews? Because the
Jews represent that force in the world which is capable of combining those four forces
into one force. In other words, the one force of the Jews can translate itself into the four
forces of the exile - the expression of the four exiles is really the disintegration of
Jewish civilization energy into separate components.
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DETAIL:

Avraham Avinu’s trip to Mitzrayim was the Maaseh Avos that set into motion
historical laws which were to be activated for and by the banim, the Egptian exile.
Galus Mitzrayim, in turn, was the archetype galus. All other exiles are but another twist
in the forces unleashed through Egypt'. Our redemption from Egypt ensured a built-in
redemption from every exile’. Galus Mitzrayim was also an archetype for personal
exile, which refers to any situation where we fail to actualize our spiritual potential’, for
the soul is in exile in the body, and the redemption from Egypt gave all of us the
inherent potential to redeem those souls”.

Galus Mitzrayim resulted in the other exiles. Had we completed Galus
Mitzrayim, that is to say had we completed all the tikun that was inherent in the
potential of Galus Mitzrayim, we would never have needed another Galus®. We would
have gone straight into Israel after receiving the Torah and never come out again.
Moshe Rabbeinu would have been Mashiach. His spiritual power was such that had he
led us into the land of Israel, no force on earth could have overturned that.

The Exile is a Part of the Redemption

Indeed, this was the intended result of the Egyptian experience and the events
that emerged from it. The exile, as much as the redemption, came to purify and to
elevate the Jews to the highest levels possible.

Let us look at an example that we have mentioned before. At the end of Parshas
Shemos, when Moshe Rabbeinu first comes to speak with Pharaoh to let Bnei Yisrael
go, things initially seem to get worse. Pharaoh makes the Jewish People gather the raw
material (the straw) for making their bricks, without reducing their quota®. The Jewish
people are forced to spread themselves over all of Egypt in an attempt to meet the new
decree’. They are so pressed that they are forced to stop keeping Shabbos, with all its
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benefits, a day when they not only rested but congregated together, giving them a sense
of unity. Now that unity, and its power, is gone'. The Jews are now also more exposed
to the Egyptian man in the street, who shows himself no less cruel than Pharaoh and his
taskmasters. (Hence, when the plagues do come, no Egyptian is spared”.) The Jews now
suffer not only the hardship of the slavery, but the total despair of thinking that nothing
will help — they will be slaves forever’. Moshe Rabbeinu complains to G-d that his
Shelichus made things worse".

Chidushei HaRim says that Moshe was indeed the source of things getting
worse, for Moshe Rabbeinu was operating at a level of Midas HaDin, and, as the new
leader of the Jewish People, he caused the whole Jewish nation to now be judged by
this higher standard.

Sfas Emes explains as follows: When G-d first made the upper worlds, he made
it according to Midas Hadin. But, when He made the lower worlds, He made them
according to a mixture of Midas HaDin and Midas HaRachamim. The higher worlds,
however, continued to remain as pure Midas HaDin. Moshe Rabbeinu came to elevate
the Jewish people so that they would be operating according to the level of these higher
worlds’.

All of this was a part of the Divine plan. In fact, as things seemed to be getting
worse G-d was putting all the elements of redemption into place. From the time that
Moshe was taken into the palace by Pharaoh’s daughter, this redemptive unfolding had
been going on’. In fact, the first verse of Sefer Shemos testifies that all the sons of
Yaakov went into Egypt with names of redemption’, for the purpose of the exile, of any
exile, was the redemption that came after®.
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This parallel of the Exodus of the Jewish people with the creation of the world
is also reflected in the Makkos, which parallel the reverse order of the 10 Sayings of
Creation. Moshe Rabbeinu was G-d’s emissary in leading the Jewish people to
reconstitute the world, first by showing that G-d’s Providence permeates all levels of
reality (the ten plagues) and then by showing that reality has an inner spiritual soul (the
Ten Commandments). In fact at Sinai, we again see that G-d begins with the attribute
of Justice and then the attribute of Mercy is attached later'. (There are other groups of
ten and the Maharal says that they are all connected with the unfolding of the order of
creation”.)

In order for the Jewish people to merit a full redemption (i.e. in order to reach
these higher levels), they now had to suffer from more severe decrees than they had
previously. Indeed, the Jewish people were able to operate at this elevated level, but
only in the world of Machshava. In the world of action, nwynn oYy, they still needed
the cushion of *o»nNn nn. This required that they have a premature redemption, by
the standards of y7n n, a fact that would have enormous consequences, as we shall
later see.

Our parsha brings four languages of redemption:
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Each one of these redeemed the Jewish people from an Egyptian decree, each
decree harsher than the next’. But within every one of the first three decrees lay the
seeds of one of the levels of redemption®.

The fourth and worst decree was that Bnei Yisrael should gather their supply of
straw’. What this means is that each new level of slavery triggered a deeper and fuller
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level of redemption. The decree of the straw allowed for a level of redemption defined
as oyY > 0ONN NNPY, that the Jewish people were redeemed to the point of being
taken as G-d’s Chosen people. Here, the redemption from the decree illustrates that the
decree itself was the lack of unity of the Jewish people’.

Moshe Rabbeinu, as we said, complains to G-d that things get worse after he
approached Pharaoh. G-d responds to Moshe’s appeal by speeding up the redemption®.
However, there is a price to be paid for this: the Jewish people leave Mitzrayim early
but have to go through subsequent exiles to make up what was lost’. Moshe Rabbeinu
can now no longer lead the Jewish people into Israel, for his level of spirituality was
such that it would preclude further exiles’. The nature of these future exiles must
perforce reflect the exact conditions to complete the tikun of Klal Yisrael. Hence, since
the fourth decree, which was the spreading of the Jewish people throughout Egypt, is
ended prematurely, our exile will also reflect that spreading of the Jewish people
throughout the nations’.

The Nature of Galus

However, Galus is not just the exiling of the Jews to the Diaspora, though that is
a sure sign that we are in Galus. We were also in Galus under the Greeks, without any
physical exile. The Jewish nation is considered to be in Galus when it is subject to the
pervasive values, culture and ideals of the Galus civilization®. This was the challenge of
Mitzrayim, and this was to be the challenge of subsequent exiles.

Galus is the consequence of a lowered spiritual level. This causes the Shechinah
to go into Galus, i.e. to be revealed in places where it is mixed with nxmV and
therefore cannot fully glow’. The physical and cultural Galus is an outward expression
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Therefore the Greeks are considered to have exiled us spiritually, in the sense that Hellenistic
culture rapidly took root on the very holy Israeli soil where Judaism ought to have been
strongest. This is why the Greeks are considered one of the exile nations. The Jews were never
in fact physically exiled by the Greeks. The Greeks conquered Israel but let the Jews stay on
the land. But the Greeks did, very consciously, impose their Hellenistic culture on the Jews.
And what was not done consciously was done by osmosis and seepage, similar to the way
aspects of American culture and language can be found in every corner of the globe today.
Greek culture was so powerful that about half of the Jewish population became Hellenistic, a
term which in the Jewish historic literature refers exclusively to Jews who bought into the Greek
culture. Thus the Greeks sapped Jewish civilization energy, milking away reservoirs of the best
of its youth, creeping insidiously into the head space of anyone not alert enough to fully
understand its dynamic.

nmnwin onw ,0'91ua 1122 1122 1" U W™ 'L wn 2223 ,NUT1 ANdN "MnNg "223 ,0°77201 190 ,'?”TIT]W7
XN DWW 01PNA R?RK... 10D R? 17731 ,11711 1700 117I... .11"307 U17°9 , NIV 01102 11221, 07?210
RN 1700 ONDgWn IR 21707 0D 90N TUN[1]... 0NN 0'R20 21,00 072a1N 1"TTIR 223 ®?21 111977910

C:\Documents and Settings\Chana Rivka\Desktop\AJOP BOOKS\2 Chumash Detail Shemos.doc 51



of this fact. Our lowered spirituality leads to Galus HaShechina, which in turn leads to
our physical Galus or the ruling, physically and spiritually, of the Galus nation over us.
Galus, however, is not only a consequence; in its abject impurity, it provides the
opportunity for tikun. It is both the illness and the medicine, for once the Shechina is in
Galus, we have to go there to find the sparks of spirituality hidden in the midst of the
nxmv. We do this by teaching the non-Jews about G-d' and spirituality, by making
converts, and by using the afflictions of Galus to purify ourselves.

The Maharal explains that Galus is ultimately an unnatural phenomenon, a
breach in the natural order of the world®. It is not natural for the Jews to be dispersed’
and it is not natural for us to be subject to other nations. And, being unnatural, it is
therefore destined to end. Neither the Shechina nor the Jewish people belong in Galus.
Galus defies the laws of natural spirituality, and because of this, it has no permanence.
Perforce the laws of spiritual nature will prevail to end our exile. Geulah is no mere
wish or hope; it is the intrinsic natural forces of history that will drive the world to this
resolution®, for only that which is natural has continuity’. The reason that Galus is
possible to begin with, explains the Maharal, is because the world is composed of both
physical/material and spiritual components. These two dimensions, the material and the
spiritual, reflect mirror images of each other. The Jews, who chose to attach themselves
to core spiritual endeavors, are able to unify all forces. On the other hand, their failure
to do so leads to a dissipation of these forces into the fragmented reality of the material.
In the material world, things have their own identity and separate themselves into
different directions. The four Galus nations represent this reality®. In practice,
fragmentation, division and even divisiveness of some sort, even amongst the Jewish
people, is the natural state of this world’. Only in the Messianic era, when there is a true
revelation of G-d’s Oneness, will this fragmentation be fully resolved.
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The Maharal explains that there is no such thing as a mediocre energy level for
the Jews. Through our spiritual mastery we are either in the driver's seat controlling
global resources, or down into the abyss we go, ruled and controlled by others'. This
has to do with the Jewish nation's great potential; when it goes unfulfilled, it is as if the
Jewish people have denied their own reality and therefore are subjugated to the lowliest
of nations. But this very subjugation is a sign of their potential greatness.

The Gemorrah in Kesuvos reports that the great Rabbi Yochanan ben Zakai
once saw a maiden collecting barley from amidst the animal dung of the Arabs. Upon
further inquiry he discovered that she was from one of the most prestigious, wealthy
families of Jerusalem, now reduced to total poverty. Upon learning this he exclaimed,
"Happy are you, oh Israel. At the time that you do the will of G-d, no nation is able to
rule you; yet when you disobey His will, you are handed over to the animals of the
Gentiles”."

The Jews owe their existence to their spiritual content — they are pure form.
Remove that form, and the Jews have no power in a pure world of material might. The
Egyptians were just the opposite — pure matter and no form — slaves to themselves, to
their drives and their self-made gods’, totally reactive to their environment and captives
of their own whims®. It makes perfect sense that the nation of form would be subjugated
to the nation of matter when that form got lost’. But this very insight tells us how the
march towards Sinai — towards the spirit - was the secret of the Jews' physical
redemption as well®.

Four More Exiles
Afrer the Egyptian exile we suffered four more exiles: The Egyptian, the

Babylonian, the Persian, the Greek and the Roman. Yaakov Avinu dreamt about these
four exiles’ and Daniel prophesized about them. The Egyptian exile was the paradigm

T"g 2RI0° X1 2"’
2D DTRIA 28R)... 07770 072010 23700 1R 2371 2D 072010 000 1R 07117 747770 010 787077 R0, .
071192 T NWDI 7197 ®? “131 0°7 171 (3"

In this respect, we are the inheritors of Adam, the first man. Of him it was said in n"wx12: 17N
121 011 NAT2, that he would rule over the fish of the sea. But the Hebrew word for "rule" is
ambiguous; it can also mean to descend. In fact ruling and descending are simply opposite
poles of the same idea or force. Should he merit, man rules; should he not, down he goes.
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exile, just as the Egyptian redemption is the paradigm redemption of the geula we will
undergo when we reach the messianic era at the end of history'. The remaining four
exiles were really just a mopping-up operation of the Egyptian exile’. The Egyptian
exile was far worse in the spiritual darkness it brought about (72731 is the Gematriah
of nnnw, destruction’ ). Besides the slavery, we had yet to be formed as a nation and we
had yet to receive the Torah®. Moreover, the redemption from Egypt built in the
redemption from all other exiles’.

There is a reason why there were four further exiles. Four represents all
directions (N, S, E & W) and reflects the maximum atomization of reality away from
the unifying force of spirituality®. Just as each direction is unique, so each one of the
Golus nations has its unique qualities’.

Four, the letter 7, always represents the maximum deviation from the ideal, of
fragmentation, and is always used in the Torah to express maximum diversity®. Thus,
for example, when the river in the Garden of Eden leaves the Garden into a lower plain
of the earth, it splits into four rivers. We are also told that there are four animals that
have only one of the two kosher symbols: they either chew the cud (three of the four) or
they have a split hoof (the pig), but they do not have both. Of course there are plenty of
other animals that have both symbols of impurity, but these four begin all the directions
in which deviation from purity can go.

Spirituality, on the other hand, is a unifying force, for it leads everything back to
the One Creator. This is represented by the letter >. The > is ten, which is a unity of one.
It is the oneness that comes after the pluralities of two to nine, combining them into a
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new unity'. (The holiness of the number seven lies in the fact that it is halfway between
four and ten”.)

The letter for this world is the N while the letter for the world to come is the ».
The 7, in turn, is divided into a 7 and a >. The 7 is the material, fragmented part of this
world. The » is the force of spirituality in this world — the Olam Haba component
already contained within this world.

The Jews represent the force of unity in this world, the core spirituality of the »
that can draw the 7 into it. However, when we do not use our spiritual energies, they
dissipate and scatter. Fourness reigns. The Messianic Era represents the time when our »
force will be a unifying factor in the world®.

The Genesis story clearly states that G-d's utterances were the vehicles through
which His creative forces passed on their way to tangible reality”.

The Heh (n) and the Yud (°) stand out as encapsulating the entire reality of this
world and of the world to come respectively’. The Yud (°), the symbol for the world to
come, is ultimately conceived of as an infinite point in space, drawn out only so that it
will be visible to the eye. Numerically, it is the tenth letter of the Hebrew alphabet. Ten
is a new unit of one, the first point at which the fragmentation of reality (which starts
with the number two) is reunified into a new and higher unit. This is the source of the
next world; the resolution of all our separate existences into a higher unit of
combination, peace and wholeness.

The physical shape of the dalet reinforces this idea. The dalet (1) is made up of
two vavs (1) which amounts to two straight lines going in all four directions of the
earth, so to speak. (Ultimately, all the letters of the alphabet can be broken up into Yuds
and Vavs.)

This ultimate unit of fragmentation, the number four, first gets expressed in the
second verse of the Torah. The first two verses read as follows:

NINP NINY DPYN IR DPIYN NI IPYNRII-N
...DINN 19 5y TYN 1N NN NN YIRM-2

N?T210 1117200 127770 2D 717N K100 770D 79010 070 71T ,'?”"ITITJ1

TINW ,ND2W 137D 220 "TUINXR 0?10 1N 22PN 021000 2D 17110 K141 ... 1020 1900 121 :0°'1 77T ,'7"'I|_ITJ2
TID W”D T 1721 170D 1°2 "DXNRX K141 AU2W 19010 I ... Oi1 DR D20 (2 27 127an) 27T 1R

TN 7D 77D R0 WK L1270 TIXRAT M0N0 NN :17 ‘9 ,2x70° NX) ,'?”'ITITJ3

* Avraham Avinu wrote a whole Kabbalistic work, n11"%'n1 190, (the Book of Formation), detailing
the mechanics of this mysterious tool. Somewhere between G-d's creative Will and the world
we see the word - "And G-d said". The Hebrew word is therefore not just a symbol for a thing.
It is that thing at a higher level. If we were to spiritualize an object into pure energy, at some
level we would get the Hebrew word. For now, all we need to know is that the letters of the
Hebrew alphabet, and the words they form, in some way mirror the physical reality of the
universe.

*0Mm?1w MY T 12 3 (T 12 11°0w°) Chazal (Menachos :13) translate: Using the name n-*, G-d is

the rock of the worlds — i.e. of this world and of the next. From another Pasuk, we learn that it is

the 1 which is used for the creation of this world:

2710 1WITI= PIRNT ONWN IR T'R178 T MUY 01°2 TXR12N2 PIRAT 0'N0N MT210 178 T - 1 1'0KR12
ORI (7172pN 20 W 20 ‘7 MR 117'70) 701 — 0XR1202 93 IInina

So perforce it is the “” which must have been used to create ®1n 0710. (See the Gemorrah and

the Meharsha there. See also the Sifsei Chaim, Moadim Aleph, the bottom of pg. 30)
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b-The earth was without form and empty, and there was darkness on the face of the
depths ...

The second verse is the result of the first verse. The consequences of G-d's
creating a heaven and an earth were that the earth was without form and empty, with
darkness on the face of the depths.

The Sages point out that here, too, four things are mentioned. There is Y,
formlessness; there is yna, emptiness or tangledness; there is darkness, 7wn, and finally
there is the oy, the depth or the turmoil.

Moreover, the Sages tell us that each one of these words reflects one of the

exiles:
522 MY = NN
DIV MY = M2
" M2 =N
DYTN MDY = ONN

This is surprising, for how do these words appear before any human was
created? The verse is telling us that the very reality of the creation of the world leads to
a fragmentation of reality to the highest degree conceivable. This is reflected in a unit
of four. Each one of the four words describes a reality of highly enthropic, disordered
or unformed matter: formlessness and tangledness, darkness and turmoil. (The darkness
here is not simply the lack of light, for light had yet to be created. It is in some sense an
independent creation, not just a negative reality. More accurately, it is an intrinsic result
of the creation of the world in the first place.)

Prior to the creation of the world there was only G-d, and He was total reality.
To create the world, G-d had to make space inside of Himself, so to speak, to allow for
the existence of "an other". From then on some multiplicity was to be expressed. We
are all ultimately a part of that higher reality, but as long as we live on this earth,
Jewish law demands that we relate to ourselves as having some sort of independent
identity and that we relate to other parts of this human and non-human universe in a
multiple of different ways. We pray to G-d and we say I and You, we do certain
commandments like putting on Tefillin that we can only do to ourselves and other
commandments like charity that we can only do to others. We are required to relate to
different objects of the physical world in different ways: this one is a bread crumb
forbidden on Passover, this one is a synagogue with laws of sanctity. Blur this
distinction and psychological as well as spiritual health is immediately threatened.

We might summarize this aspect of the first two verses of creation by saying
that in the beginning G-d created something other than Himself. As a result of this,
there was a multiplicity of realities dependent on G-d for their existence but appearing
superficially as fragmented reality. This was expressed by all four primary directions.

The creation of the world created a new situation of fragmented reality. This
atomization of existence was not accidental but was an inherent consequence of the
creation act itself, whereby G-d created realities which, though dependent on Him, have
their own identities.

The exiles were predictably four in number because there are certain laws of
human history just as there are certain laws of nature. Historians have always searched
for such laws, and there have been great debates on issues such as whether history is
cyclical or linear. The historical law of exiles need not have been inevitable in its
expression. There are numerous historical scenarios which would have avoided the
actualization of this idea. But the law itself existed from the moment the world came
into being.

'"Trans.-The Living Torah - Rabbi A. Kaplan
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These forces of exile operate specifically on the Jews because the Jews
represent that force in the world which is capable of combining the four forces into one
force. In other words, the one force of the Jews can translate itself into the four forces
of the exile: the expression of the four exiles is really the disintegration of Jewish
civilization energy into separate components.
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1. The Last Three Makkos

SUMMARY:

The fact that the last 3 makkos — the locusts, darkness and the slaying of the first
born - are placed in a separate Parsha tells us that they are unique.

The locusts were unique in that, for the first time, there was a Makkah involving
an edible, kosher animal. Like other kosher animals, Arbeh is not essentially
destructive. Its destructiveness is only the sheer size of the swarm. So too, the darkness
was a revelation of hidden light too powerful to be seen and therefore blinding. Makkas
Bechoros happened because of the appearance of the Shechina — also a good thing,
automatically driving out the Tumah. Since the whole chiyus of the Bechoros of the
Mitzrim was from Tumah, when the Tumah left they died.

The first seven plagues came to teach G-d’s ongoing involvement in the world
in all seven levels of nature. But the last 3 Makkos came to reveal G-d's Malchus in this
world, a revelation of His Glory.

Had the purpose of the ten plagues been just to punish the Egyptians, G-d could
have achieved this through one plague alone. But the ten plagues came to do much
more. The Ten Sayings of Creation were a process whereby an initial creation light was
successively brought further and further down, the light becoming more and more
hidden. The ten plagues came to reveal these layers of hiddenness, working in reverse.
As these plagues unfolded they not only punished the Egyptians but peeled away
successive layers of impurity on the part of the Jews. This was in the reverse order of
the original act creation, which went in the order of the most spiritually revealed (In the
Beginning) to the most spiritually hidden.

Our parsha begins with the plague of the locust, which parallels the third Saying
in the act of Creation — let there be a firmament (¥~ >™). The second day of creation
was a day when separate, multiple beings were created — the angels, for example. The
fragmentation of the creation now became apparent. The purpose of ¥>p1 > is to make
a separation, a havdala, the ability to distinguish between these multiple forms. The
mechanism which makes havdalah is daas. Daas is the ability to connect, i.e. after
distinguishing one object from another, one has to then connect with the right ones and
separate from the others. Therefore daas also comes into being on the second day.

The Hebrew name for locusts, Nn19X, comes from the word »2», destroying,
only because of its size. This is the essence of the second day. The Mitzrim had created
a situation where that fragmentation became an end in and of itself. This was a world of
Kishuf, of multiple gods, of great Zenus and Tumah. ny19 comes from the word ¥119, to
be unrestrained. The Mitzrim were trapped in their ypa, their ©%Nn (= DMNN).

Locust herds are unique in that they are leaderless, and seem to reinforce the
fragmentation of the Egyptians. But these locusts, with their seemingly leaderless
formation, came in at the behest of G-d and left at His behest. The Mizrim were being
shown that their civilization was their own, self-made trap, turning even the good into
evil. The antidote to this was Daas. Just as the second day produced Daas, so did the
plague of the locusts. It was now that the Egyptians recognized clearly that G-d is
connected to His creation - ©18n N7ax » yTn 070N, Although Pharaoh also had a
highly developed sense of Daas, his was a completely perverted understanding of
reality.

The next plague was darkness. The darkness was a revelation of hidden light too
powerful to be seen and therefore blinding. The light was only good for someone who
was very spiritual themselves. For the impure Egyptians, this was a great darkness.
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In the future world, G-d will bring the sun out of its sheath so that it is fierce:
the wicked are punished by it and the righteous are healed by it. So too, the verse says
TYIN XN NN I G-d forms light but above that he creates darkness (X2 vs 98v), a
light that is so great that it is perceived as darkness.

Finally, there was the plague of the first born. The first nine plagues had worked
through successive layers of Egyptian impurity. Now the deepest, most spiritual aspect
of Egyptian impurity was to be confronted. This required a revelation of G-d’s
Shechina. The firstborn always represents the core of the nation. The Egyptian firstborn
drew on the deepest depths of Egyptian Tumah. When G-d’s Shechina appeared, it
drove this impurity out. The result was the loss of the life-source of the Egyptian
firstborn and they consequently died.

Anything that was a power of impurity now got destroyed. Egyptian idols
melted. Even the firstborn slaves and animals died. The revelation of G-d was so
powerful that the Jews needed special protection not to be affected. For, if they had any
impurity themselves, they could suffer the fate of the Egyptians.

The source of this impurity was atheism. Pharaoh had never even heard of G-d.
From this G-dless society emerged the great Egyptian cesspool of incest and
immorality. Without faith, there is little break on sensual desires. These are what are
presented by the word ‘First Born’ — the firstborn of our desires and passions, the core
of what moves and motivates us.

The Tikkun of this was not only for the Olam HaGadol, with its Ten Maamaros
of Maaseh Bereishis, but also for the Olam HaKatan, the world of man and his ten
Kochos. The first seven Makkos were in the Middos, whereas the last three were in the
Sechel. The firstborn, too, reflect this idea. There are 3 types of first born: there is the
first born of the free Egyptian — sensual passions that have an intellectual component —
taavah with a cultural overlay. There are the sensual passions of the firstborn slaves —
passions that may be seen by the broader society as fun, but with no elevating or
redeeming features. Finally, there are the sensual passions of the animal firstborn —
debased sensual desires that would embarrass the person were they to be publicized.

The same cause of death to the firstborn of the Egyptians served to elevate the
Jews to the highest possible levels. What the Jews experienced at that moment of
Shechina-revelation was such a delicious taste of the holy that they were able to take
every sensual pleasure and connect it to G-d. This is what G-d meant when He said,
“Sanctify for me every first born from the womb.”

The Jews had been purified by their hellish experience of slavery, but their faith
had been battered by the dominant atheism surrounding them. Now, they began the
road to elevation in their faith as well. Each of the ten plagues taught them a further
lesson in this until Makas Bechoros provided them with the most powerful insight into
G-d’s Omnipotence, Providence, hatred of evil and love for His people. They were now
ready to meet their maker at Sinai and find out from Him how to fulfill their purpose
and the purpose of the world.
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DETAIL:

The last 3 makkos include the Arbeh — the locusts/grasshoppers, darkness and
the slaying of the firstborn. All the Makkos came in a graded order which the pasuk
reminds us of when it says:

DY D2 ONNY TWUN SNNN NN DMINNA XNIZYNN TN NN T J2) TI2 1IN 190N nlmbw (2)»
2T INOD

These 3 Makkos are then the most powerful of all the Makkos, building on them
in teaching both the Jews and the Egyptians the lessons of Hashgacha we spoke about
previously.

Yet, Chazal placed these Makkos in a separate Parsha, the parsha that deals with
the beginning of the Geulah of the Jewish nation. Clearly, these Makkos are in a
different order than the other plagues”.

The Shem MiShmuel’ states that the Arbeh were unique in that for the first
time, there was a Makkah involving an edible, kosher animal. Until now there were
frogs, lice, plague and wild animals, all of them essentially Tameh. Like other kosher
animals, Arbeh is not essentially destructive. It is herbivorous and its destructiveness
lies only the sheer size of the swarm®.

So too, says the Shem Mishmuel, there are opinions that the darkness was a
revelation of hidden light too powerful to be seen and therefore blinding’.

Makkas Bechoros was also a function of HaSh-m’s Shechina appearing’,
automatically driving out the Tumah. Since the whole chiyus of the Bechoros of the
Mitzrim was from Tumah, they died when the Tumah left.’

Yet, there is something more than the individual uniqueness of these three
plagues. As a group, they come to teach a fundamentally different message. The first
seven plagues essentially came to teach G-d’s ongoing involvement in the world. Seven
is the number that reflects the various levels of this world, and these plagues came to
show that G-d is behind every facet of all of them. He owns all within it: "N > yTn ywnd

' R. SR Hirsch: 27,2710 a child, considered as developing and progressing constantly, hence
12"21, not an isolated action, but a developing series of deeds and actions, and 271D, to
develop something by such a continuous series of actions. 27vnin, to reveal oneself in a
progressive series of actions; -1 on somebody, i.e. to treat somebody simply as material by
which one reveals one’s power by a progressive series of actions or deeds. Hence, usually
when used in reference to men; treating people entirely according to your whim, having no
respect for the human worth of the other party; hence, used in reference to G-d: “How |
revealed Myself — onuT™, even if Egypt learned nothing from it, they were done primarily for
your benefit, to lay the foundation of your knowledge of G-d.
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'\Ixn 292 /N, and He is omnipotent in controlling it: *YINA 952 102 PX > yT1n Naya,
punishing the Egyptians and having mercy on the Jews. The last 3 Makkos, however,
come to reveal G-d's Malchus in this world, a revelation of His Glory".

In last week’s parsha we stated that the Makkos were coming to be metaken the
world that was destroyed by the Tumah of the Mitzrim. But the Tikkun was not only for
the Olam HaGadol, with its Ten Maamaros of Maaseh Bereishis, but also for the Olam
HaKatan, the world of man and his ten Kochos. Shem MiShmuel says that the first
seven Makkos were in the middos whereas the last three were in the sechel. Though
midos can either be good or bad”, sechel is an intrinsically good thing’ that can also be
used for bad®. And so these Makkos, each one higher than the next, come to do their
tikkun.

Had the purpose of the ten plagues been just to punish the Egyptians, G-d could
have achieved this through one plague alone. The ten plagues came to do much more,
however. The Egyptians were so powerful in their impurity that they had corrupted the
world. The plagues came to reconstitute the purity of the world’. The Ten Sayings of
Creation were a process whereby an initial creation of light was successively brought
down further and further, the light becoming more and more hidden. The ten plagues
came to reveal these layers of hiddenness, working in reverse®. Whereas the creation
started from a more spiritual plane on the first day and gradually entered the world, the
Makkos went in ascending order, the most powerful of the Makkos coming at the end’.
As these plagues unfolded they not only punished the Egyptians but peeled away
successive layers of impurity on the part of the Jews'’. There are ten levels of
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spirituality, the 10 Sefiros. The plagues worked from the lowest levels of spirituality
and rose in spirituality step by step'. This was in the reverse order of the original act of
creation, which went in the order of the most spiritually revealed ("In the
Beginning...") to the most spiritually hidden.

These layers of spirituality are always divided between seven lower levels and
three higher ones. In the Sefiros, these three are called Chochma, Binah and Daas. So
too, the Makkos are divided between the first seven Makkos, which are in last week’s
parsha, and the last three, which are in this week’s parshaz.

Hence every aspect of the Ten Sayings of Creation was involved in the
plagues3 .

The first plague came to reestablish the last of the Ten Sayings of Creation, the
second plague came to reestablish the second last of these Ten Sayings, etc. until the
plague of the firstborn, which came to reconstitute the first of the Ten Sayings, i.e. “In
the beginning ...”

The last of the Ten Sayings of Creation was G-d’s bestowal of food for the
animals - *NYONY 1 Y71 YT 2wy 93 N DY >N, and the first plague, that of the blood,
came to deny the Egyptians water, which is most basic.

This Saying of Creation is not stated in the normal format, “and G-d said, ‘Let
there be a beginning, etc.”” Rather, it is the first root of the entire creation. It is
frightening testimony to the enormous power of the Egyptians that even this now
required tikun. So too, the plague of the First Born was so overarching in its scope that
it was able to provide the Tikun for this.

Our parsha begins with the plague of the locusts, which parallels the third
saying in the act of creation, ¥>p7 >1> (let there be a firmament). The second day of the
creation was a day when separate, multiple beings were created (the angels, for
example). The fragmentation of the creation now became apparent. The purpose of the
P > was to make a separation, a havdala®, the ability to distinguish between these
multiple forms. The mechanism that makes havdalah is daas. Daas is the ability to
connect, meaning that after distinguishing one object from another, one has to then
connect with the right ones and separate from the others. Therefore, daas also came into
being on the second day.

The Hebrew name for locusts, Na9N, comes from the word »2’9, the essence of
the second day®. Therefore, together with the plague of the locusts came Daas’. It was
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now that the Egyptians clearly recognized that G-d is connected to His creation - ©7vn
D8N NTAx v y1n, although Pharaoh used his Daas completely, leading to a
completely perverted understanding of reality'.

The Locusts

The Arbeh is a particularly mysterious Makkah, destroying, as we have stated,
only because of its size’. The Maharal points out that locust herds are unique in that
they are leaderless’. According to the formula we brought in last week’s parsha that the
Makkos were coming to be metaken the Briah and therefore were working in the
reverse order, the Arbeh are Kineged the Rakiah, the creating of the space where the
multiple and fragmented creations all have their space to live. The Mitzrim had created
a situation where that fragmentation became an end in and of itself. This was a world of
Kishuf, of multiple gods, of great Zenus and Tumah. ny19 comes from the word ¥119, to
be unrestrained. The Mitzrim were trapped in their y>p1, their 0 %10 (0>18n), which
made them subject to this makkah.

These locusts, with their seemingly leaderless formation, came in at the behest
of G-d and left at His behest (even the dead ones, according to the Midrash). Rabbeinu
Chananel tells us that as the pasuk testifies, a locust plague was never to eat Egyptian
crops again®. Once in all of history, these pure and edible creatures swarmed and
destroyed. Each locust simply ate what he was supposed to: the Mizrim were being
shown that their civilization was their own self-made trap, turning even the good into
evil.

The Darkness

Rashi, in the name of the Midrash, tells us that there was an initial pitch
darkness for three days followed by another 3 days when the darkness was so thick that
no one was able to move. The people were literally frozen in whatever position they
found themselves’. Under this cover, G-d killed four fifths of the Jewish people, a
staggering number, who were not worthy of being redeemed. They died with the
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On the other hand, Maharal (77 ‘9 m10 ‘T N1M2)) says that the fact that locusts swarm, but only
occasionally, means that every time that they do, this is a talking point. Then, when people talk
about that particularly swarm, they will mention that there was once a much greater swarm, in
Egypt during the makkos.
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Egyptians confined to solitary confinement, each in a cell as large as their private
bodies, so that the Egyptians could gain no comfort from the destruction of most of the
Jewish nation'. The darkness also allowed the Jews to identify the possessions of the
Egyptians, which they were to later ask for, a fact we will discuss in the next parsha’.

Both the Shem Mishmuel and the Nesivos Shalom state that the darkness was a
revelation of a hidden light too powerful to be seen and therefore blinding®. Moshe was
ordered to reach up to great spiritual heights and bring down a light that would only be
good for someone who was very spiritual®. For the impure Egyptians, this was a great
darkness’.

Similarly, the Gemorrah states that in the future world HaSh-m will bring the
sun out of its sheath so that it shines fiercely, and the wicked will be punished by it
while the righteous will be healed’. The same light that heals the Tzadikim acts as
darkness to the Reshaim. So too, the verse says T¥In X121 1N ¥, G-d forms light, but
above that He creates darkness (X2 vs 18D), a light that is so great that it is perceived
as darkness’.

Plague of the First Born

Just as there are ten levels (Sefiros) of holiness, so are there ten levels of
impurity, all of them reflected in Egyptian civilization®. The first nine plagues had
worked through successive layers of Egyptian impurity. Now the final core, the
deepest, most spiritual aspect of Egyptian impurity, was to be confronted. This required
a revelation of G-d’s holiness, His Shechina, as anything less would not do’. The
firstborn always represents the core of the nation. The Egyptian firstborn drew on the
deepest depths of Egyptian Tumah. When G-d’s Shechina appeared, it drove this
impurity out. The result was the loss of the life-source of the Egyptian firstborn and
they consequently died'”.
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Anything that was a power of impurity was now destroyed'. Egyptian idols
melted”. Even firstborn slaves and animals died’. The revelation of G-d was so
powerful that the Jews needed special protection not to be affected*. For, if they had
any impurity themselves, they could suffer the fate of the Egyptians.

The source of this impurity was atheism’. Pharaoh had never even heard of G-
d®. From this G-dless society emerged the great Egyptian cesspool of incest and
immorality. Without faith, there is little break on sensual desires. These are what are
presented by the word ‘First Born” — the first born of our desires and passions, the core
of what moves and motivates us’.

The Egyptians were so powerful in their impurity that they had corrupted the
world. Working backwards, the plagues came to reconstitute the purity of the world.
The first plague came to reestablish the last of the Ten Sayings of Creation, the second
plague came to reestablish the second last of these Ten Sayings, etc. until the plague of
the firstborn, which came to reconstitute the first of the Ten Sayings, i.e. “In the
beginning ...”

This Saying of Creation is not stated in the normal format, “and G-d said, ‘Let
there be a beginning, etc.”” Rather, it is the first root of the entire creation. It is
frightening testimony to the enormous power of the Egyptians that even this now
required tikun. So too, the plague of the firstborn was so overarching in its scope that it
was able to provide the Tikun for this.

The Nesivos Shalom delineates three types of firstborn. There is the firstborn of
the free Egyptian, sensual passions that have an intellectual component; taavah with a
cultural overlay. There are the sensual passions of the firstborn slaves: passions that
may be seen by the broader society as fun, but with no elevating or redeeming features.
And then there are the sensual passions of the animal firstborn, debased sensual desires
that would embarrass the person were they to be publicized®.

All of these died in Egypt. What the Jews experienced at that moment of
Shechina-revelation was such a delicious taste of the holy that they were able to take
every sensual pleasure and connect it to G-d’. This is what G-d meant when He said,
“Sanctify for Me every first born from the womb'’.”
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The same cause of death to the firstborn of the Egyptians served to elevate the
Jews to the highest possible levels'. In last week’s Parsha, one verse talking about the
plagues refers to G-d by both His attribute of justice, Elokim, and His attribute of
Merczy, for the plagues were simultaneously justice for the Egyptians and mercy for the
Jews™.

The Jews had been purified by their hellish experience of slavery but their faith
had been battered, more by the dominant atheism surrounding them than by questions
about their suffering’. In the end, Moshe felt that the Jews wouldn't even believe that he
was G-d’s messenger to come and redeem them®. Now, besides the purification of their
suffering, they begin the road to elevation in their faith. Each of the ten plagues taught
them a lesson in this, until Makas Bechoros provided them with the most powerful
insight into G-d’s Omnipotence, Providence, hatred of evil and love for His people.
They were now ready to meet their Maker at Sinai and find out from Him how to fulfill
their purpose and the purpose of the world.
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2. Rosh Chodesh

SUMMARY:

At the point where the Jewish people are about to leave Egypt they are given
their first Mitzvah, Rosh Chodesh. Until then, as slaves, their time had not been their
own. Now, they are to be given the months as the first indication of their freedom.

Moshe Rabbeinu has trouble understanding what G-d is telling him, and G-d has
to actually show him a picture of the moon. Clearly, it is not the physical moon which
is puzzling Moshe. There is something hidden, something profound about this Mitzvah,
which Moshe is struggling to grasp.

What is clear to Moshe is that this is not just some neat division of the year — a
way of recording time. Every time the Jews sanctify the new month they testify to their
own power of renewal. This is why these months do not begin at the beginning of the
year, Rosh HaShana, but rather in Pesach, at the time of Redemption. But there is
more: this is the beginning of a new relationship with time. It represents a seed change
in the nature of the Jewish people, in their emerging out of the shackles of nature to
control time itself . For, by being able to determine the final dates of Rosh Chodesh,
the Jews can dictate the exact dates of the festivals. G-d will then respond by bringing
down his holiness on the day so determined to be Rosh HaShana, Yom Kippur, etc.

Yom Tov Sheni is our best illustration of this power today. In anticipation of
our exile, our months were all sanctified in advance by the Sanhedrin. The second day
of Yom Tov, a man-made chag, keeps alive the imprint of free choice expressed in the
original sanctification by sight. To quote Rav Hirsch, /¢ is therefore a profound truth
that for Israel in Galut, it is only the second day of Yom Tov that ensures the first day
its sacred Jewish character.

Hence the Jews, with this Mitzvah, begin the transition from being a nation
subject to the laws of nature to a nation that comes to control time . In Egypt, time was
in exile — the time of the Jews belonged to the Egyptians like everything else. The Jews
had entered into the world of nature, where time rules all. In that world, life moves in
an endless series of cycles — There is nothing new under the sun.

Now that the Jews were in the process of redemption, their time is redeemed as
well. They receive the Mitzvah of Rosh Chodesh, giving them control of time,
returning to them the source of spiritual life and the ability to innovate above the level
of time.

At the beginning of creation, G-d blew a Neshama into man, blowing into man
the spirit of speech. With Rosh Chodesh, the Jewish people receive the inner content of
that original creation. This first mitzvah is the ability to sanctify time. G-d speaks
through the mouth of Moses, as he had once breathed the breath of speech into the first
man, and tells him that the Jewish nation will use this speech to sanctify time.

This is the power to create a new cycle of time, to be able to do teshuvah and to
be able to innovate. The Jews are given this power of Chidush because they connect
themselves to the source of all chiddush, Hakadosh Baruch Hu. The moon — the Jewish
people - is but a reflector of the light of the sun, after all, and therein lies its great
secret.

The Jewish lunar calendar reflects this idea by being coordinated with the sun. It
is therefore the only calendar that is both lunar and solar. Non-Jewish calendars are
either exclusively solar or lunar. Solar calendars show a lack of understanding of
original creation Px» v, and therefore of the real concept of chiddush. The Moslems
with their lunar calendar are all innovation - turning everything into a miracle. The
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Moslems therefore have no concept of a G-d whose laws govern an orderly world with
consistent laws.

The Jews, however, understood that they could forever renew themselves,
maintaining their faith through the darkest hours. Just as they appear to be waning like
the moon, they renew themselves again. Was not the redemption of Israel just at that
point not only of total slavery?

Rosh Chodesh is indeed very holy, but its Kedusha is hidden — it is not one of
the festivals. In the Messianic era its full kedusha will be revealed. Then, when our
recognition of own will always be new and fresh, we will always be in a state of
renewal. Today, the Kedusha of Rosh Chodesh is recognizable mainly in the impact of
Rosh Chodesh on other elements of time, the Chagim.

The innovation of Rosh Chodesh today is that since it is not explicitly given to
us as a »n by the Torah, it is a day of our initiating a relationship with the Almighty.
The half-55n we say becomes an act of our own spiritual creativity. Hallel is a form of
Shira, and Shira is sung whenever we reach a level of recognition of G-d as if He is in
front of us.

The full holiness of Rosh Chodesh had already been revealed once, when the
Mitzvah was originally given, but we lost Rosh Chodesh as a Yom Tov with the sin of
the Golden Calf. It will be revealed again during the messianic era. Women, however,
were given Rosh Chodesh as their special day in reward for not participating in the sin
of the Golden Calf sin. At that time, holiness was also clouded over. Moshe Rabbeinu
was thought to be dead. The Calf was thought to be a holy receptacle to bring down
holiness. The mob pressure was almost irresistible, and the whole thing seemed to have
had the tacit consent of the holy Aharon. Jewish women were able to cut through all of
this and see where holiness really lay. It is this capacity to relate to hidden nwyTp even
in the midst of this crisis that is exactly the quality needed to feel the Kedusha of the
new moon when it seems to be completely dark. Indeed, women seem to tune into this
cycle at a very deep level, as reflected in the female menstrual cycle. It is the power of
renewal, the ability to begin a fresh cycle at the very point when things seem dark and
hidden. Thus, a woman’s monthly cycle is symbolic of the ability of the Jewish nation
to renew itself after its long exile.

Not only is Klal Yisroel compared to the waxing and waning of the moon, but
each waxing and waning is part of a definite direction required for the completion of
the purpose of the world. Women, it would seem, have a greater spiritual, intuitive
grasp of this ultimate purpose.
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DETAIL:
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At the point where the Jewish people are about to leave Egypt, they are given
their first Mitzvah, Rosh Chodesh'. Until then, their time had not been their own, as
they were slaves to Pharaoh. Now, they were to be given the months as the first
indication of their freedom”.

There is something mysterious about Rosh Chodesh. Rashi tells us that Moshe
Rabbeinu had trouble understanding what G-d was telling him, and G-d had to explain
it to Moshe by showing him the moon®. Clearly, it was not the physical moon that was
puzzling Moshe. There was something hidden, something profound about this Mitzvah,
that Moshe was struggling to grasp. This is confirmed by the Sages who tell us,
astonishingly, that if we would just keep this mitzvah and sanctify the Shechinah once a
month, it would be enough®.

What was clear to Moshe was that this was not just some neat division of the
year, a way of recording time. These months did not even begin at the beginning of the
year, Rosh HaShana, but rather in Nissan, at the time of the Exodus’. This was the
beginning of a new relationship with time.

Rashi, at the beginning of Sefer Bereishis, says that the Torah should have
started with the first Mitzvah given to the Jewish people as a whole, i.e. ©235 N0 w7IND
(2 2> mmw), the Mitzvah for the Sanhedrin’ to make a Jewish calendar year by
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sanctifying the new moon' and by creating leap months,” the combination of which
would determine the festival dates’. Leap months are vital to synthesize the calendar
with the seasons of the year® and, according to the Ramban’, this is a separate mitzvah®.

But, 055 mn w1inn is not simply the first mitzvah. It represents a seed change
in the nature of the Jewish people’, in their emerging out of the shackles of nature to
control time itself®. Every time the Jews sanctify the new month they testify to their
own power of renewal’. But there is more. The verse says INIPN WX 'N >TVM NN
omn, which the Sages interpret to mean, "These are the festivals which you (as
represented by your elders'®) should call." The word you, on, is written without the
Vav, and therefore reads as onX. The Gemorrah understands this to mean:

PNy b’szﬁ DNN DY YOV DN DAN DNN TN NI 370
PYVIN 1PN DNN PTIN 1IN DNNX

G-d says to the Jewish people: “You have been invested with awesome power.
You, man, can determine the final dates of Rosh Chodesh, which will in turn dictate the
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exact dates of the festivals. I will respond by bringing down my holiness on the day you
determine to be Rosh HaShana, Yom Kippur, etc. Even if you deliberately change the
date of Rosh Chodesh from the 30" to the 31° '(7m85 wnnn nx p1ayn) for the
convenience of the peoplez, I will accept your decree — YN NON ™M1y 5 PN, These
M Tym and ©»n are 027N and 02wIN: they belong to the people (whereas it never
says *02mnav). The Jews' freedom from Egypt transcends time so that even time is
now in our control. It is ©3Y in another sense as well: although the beginning of the year
for mankind is Rosh Hashana, we count the months according to 'our year', from the
time that we were redeemed from Egypt".

Once, the 05N had a npoNH with ywin> 9 about when Mwn WX was to take
place. S>89m 127 decreed that ywn» 1 should appear to him, staff in hand, on the day
that Yy 1 claimed would be 2195 0v°. yw» 1 did so, for indeed, even if he was
originally correct, once the Sages had paskened, 7195 ©v, with all its heavenly
involvement, would indeed happen on the day that they decreed. The Yerushalmi points
out that nature itself changes according to the Rosh Chodesh declarations of the Jewish
people’. Indeed, this was all part of beginning the process of bringing the Torah down

X"V 3 mwn ux1'
2 E.g. So that Shabbos and Yom Kippur should not fall on consecutive days.
® Rav Hirsch, pg. 127 in the name of 1"T11v 1 on the Rambam, wTInn WITP *211.
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to earth and giving it over to man'. The Torah, which is higher than nature, can be
applied to change that nature. Our ability to use the Torah in this way specifically
reflects the power of the Oral Torah. As Rabbi Yehuda Nachshoni” puts it,

INIY MI5N .AN5Y NN N9 DYV NN NAYNYH NN NHIYNT MNNI
LDYTVINY OOIDY DYAPI PTID? 9272 53N DI ONNN

Yom Tov Sheni, says Rav Hirsch®, is our best illustration of this power today.
According to the Rambam, we cannot fulfill the Mitzvah of Kiddush HaChodesh
outside of Israel except under very proscribed conditions® and we cannot fulfill the
mitzvah at all if we don’t have y21mv, rabbis who received a proper semicha going
back to Moshe Rabbeinu (something we do not have today)’. In anticipation of our
exile, our months were all sanctified in advance by the Sanhedrin®. The second day of
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Writing some 600 years after the fixing of the calendar by Hillel Il, R* Saadya Gaon stated:
many years ago, a number of Babylonian sages went to Eretz Yisrael, and studied the science
of fixing the calendar together with the Sages of Eretz Yisrael, until they had learned it exactly.
For many years now the calendar has been determined independently by the Sages of
Babylonia, and the Sages of Eretz Yisrael likewise calculate and fix the calendar independently;
and yet, in all those years their calculations have produced the same results. Never has there
risen a difference between them, the calculations always proving correct, and the festivals are
always observed [at the same time throughout the world]. This is because we have one Law
and one Torah, since all these calculations were given to us by one Shepherd. (Saadiana, Sec.
17). (Translation by Meir Holder, History of the Jewish People, from Yavneh to Pumbedisa, pg.
191.)

History of the Jewish People, From Yavneh to Pumbedisa, ibid, footnote:

How accurate were the calculations used by Hillel Il in determining the calendar? Of
two things we can be certain: First, that like all measurements (shiurim) given in the Torah, they
were as accurate as necessary for the purpose at hand (see the comment of Rambam, below);
and second, that they stand on their own as the word of Hashem transmitted through the
Sages. Nevertheless, it is interesting to compare the data used by the sages with the
conclusions reached by modern technology.

In Tractate Rosh Hashana (25a), the Talmud cites Rabban Gamliel: "I have it as a
received tradition from the house of my father's father that the moon's month is not less than
twenty-nine and a half days, plus two thirds of an hour, plus 793 chalakim." (There are 1080
chalakim in an hour.) Rambam cites the figure as the halachah (hilchos Kiddush HaChodesh
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Yom Tov, a man-made chag, keeps alive the imprint of free choice expressed in the
original XN 2 9y WYDP.! It is therefore a profound truth that for Israel in Galut, it is
only the second day of Yom Tov that ensures the first day its sacred Jewish character.’

Hence, with this Mitzvah the Jews began the transition from being a nation
subject to the laws of nature to a nation that came to control time’. In Egypt, time was
in exile, as the time of the Jews belonged to the Egyptians like everything else’. At a
deeper level, the Jews had entered into the world of nature, where time rules all. In that
world, life moves in an endless series of cycles — wnwn nnn win pX. The Jews had
surrendered their control of time to the Egyptians, who were now able to make new
decrees, to steal the power of innovation of the Jews”.

6:3). In other words, the time from one new moon to the next is 29 days, 12 hours, 44 minutes,
and 3 and 1/3 seconds. In decimal figures, this equals 29.530594 days.

According to NASA (National Aeronautics and Space Agency) of the United States, the
length of the "synodic month," i.e., the time between one new moon and the next, is 29.530588
days. Thus, the difference between this figure and that used as an approximation by the sages
is .000006, or six millionths of a day. This is a discrepancy, of course, for the period of one
month. In the sixteen centuries since Hillel Il sanctified the calendar, the total discrepancy adds
up to about 2.84 hours.

Without entering into the question whether or not the scientific figures will continue to
be refined and changed in future years, it should be pointed out that the Sages had a practical
purpose in mind - namely, to check the truthfulness of witnesses' testimony, and were not
interested in accuracy for its own sake. Thus, Rambam states: "Lest some learned person of
the non-Jewish nations, or some Jewish learned person who mastered the wisdom of the
Greeks, study these methods by which | am calculating and perceive that there is an
approximation in some of them; and lest this should lead him to think that something escaped
us in this matter and that we did not know that our figures were approximate; let him not think
so. Rather, in every matter where we have not been exact, this is because we know, by means
of essential calculations and irrefutable proofs, that the approximation in question does not
detract from the purpose of knowing when the moon will appear, and hence we were not
concerned to be precise.

"Likewise, if he should perceive in one of these methods something which falls short of
the ideal for the particular matter, he should realize that we have done this intentionally,
because of advantages gained with regard to some other aspect of the calculations, so that the
correct results may be obtained without external calculations; so that a person who is not used
to these matters need not be confused by excessive calculations which add nothing to our
ability to observe the appearance of the new moon."

' Rav Hirsch (ibid): For these second days of Yom Tov had their origin in those better times
when we still had a national centre, and still had our national representatives for whose
decision all outlying communities had to look and wait, before they could fix the date of their
festivals.
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Now that the Jews were in the process of redemption, their time was redeemed
as well. They received the Mitzvah of Rosh Chodesh, giving them control of time,
returning to them the source of spiritual life and the ability to innovate above the level
of time'. And even though this mitzvah is that which keeps the festivals aligned with
the cycles of nature, it is but the filtering down of a holiness that begins above nature”.

G-d speaks through the mouth of Moshe and gives the Jews this Mitzvah akin to
the blowing of the Neshama into the first Man, which gave him the power of speech.
At the beginning of creation, G-d blew a Neshama into man, giving him uniqueness.
Unkelus described this as G-d blowing into man the spirit of speech. So too, the Jewish
people now receive their first Mitzvah, the inner content of that original creation. This
first mitzvah is the ability to sanctify time. G-d speaks through the mouth of Moshe as
he had once breathed the breath of speech into the first man, and tells him that the
Jewish nation will use this speech to sanctify time’.

This is the power to innovate — to create a new cycle of time, and it is worthy of
our sanctifying the New Moon in our best Shabbos clothes®. The Jews are given this
power of Chiddush because they connect themselves to the source of all Chiddush,
Hakadosh Baruch Hu. The moon — the Jewish people - is but a reflector of the light of
the sun, after all, and therein lies its great secret.

The Jewish lunar calendar reflects this idea by being coordinated with the sun. It
is therefore the only calendar that is both lunar and solar. The non-Jews in general
created their calendar according to the sun only. The exceptions are the Moslems,
whose calendar is purely lunar-based. Of those whose year is solar-based, Rav Hirsch®
states: “The heathen knows no vyrn. Just as he denies the pxp v, the free creation by
the free will of a creator, so too there is no pX» v’ in the moral nature of man, no v’
P9 in the fate of man. Guilt and evil must forever and ever beget only guilt and evil.”
The Western tradition also calculates their months by the sun’.

The Moslems understood the idea of Chidush, but for them to do so they turned
everything into a miracle. The Moslems therefore have no concept of a G-d whose laws
govern an orderly world with consistent laws.

The ability to overcome these extremes was inherent in a gift, ©35 N wnHNN,
D"M92yY X 039, Once the Jews were given the gift of time, they understood that they
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could forever renew themselves, maintaining their faith through the darkest hours'. Just
as they appear to be waning like the moon, in fact just as they are in the pitch darkness,
they renew themselves again®. Was not the redemption of Israel just at that point not
only of total slavery, but also at a point where all of Egypt was dirtied by the idolatry of
the Jews’? And yet, G-d could see beyond this darkness to their pure core® and say at
such a time: YX¥> »521 M.

Despite the fact that Rosh Chodesh is such a powerful tool, it is not one of the
festivals. Rav Tzadok HaCohen® says that Rosh Chodesh is indeed very holy, but its
Kedusha is hidden. The ability to control time is hidden in the cycles of time itself. It is
the an of the future, when, in the Messianic era, its full kedusha will be revealed. Its
nWYTP is so hidden that it is not mentioned as a »n in the NN at all and we only know
that it has some NvYTp (i.e. that there is a voluntary msn nTyo) from the incident of
77 with 7900 HInv.

Today, the Kedusha of Rosh Chodesh is recognizable mainly in the impact of
Rosh Chodesh on other elements of time, the Chagim. But w1n wxA, the beginning of
the new cycle, represents nwnn mM1> when our recognition of bwn will always be new
and fresh (i.e. we will always be in a state of wTn 9w - wTN every moment).

Since G-d is infinite, we can have infinite levels of recognition of Him, and
during the Messianic era we will, in fact, add to our recognition of Him at every
moment. The new moon, with its daily increase in reflected light, symbolizes just this.
wTn WX, which was not explicitly given to us as a »n by the Torah, is the day in which
we, par excellence, are the initiators in our relationship with the Almighty. Hence, there
is no explicit command to have a wTn wxy nTyo. We already have some ow) of that
within us, as reflected in the half-55n which was initiated by us as well, originally not
as a Rabbinic enactment but as a 3, an act of our own spiritual creativity.

This creativity, as we have shown, expressed itself at the highest level of
holiness. Hallel, says Rav Tzadok, is a form of Shira, and Shira is sung whenever we
reach a level of recognition of G-d as if He is in front of us’. Hence we don’t say Shira
on a miracle performed in Chutz LaAretz, because the lesser holiness in Chutz LaAretz
doesn’t allow for this level of recognition in the face of a Nes’. Similarly, prophecy
cannot take place for the first time in Chutz LaAretz. However, once a prophet has had
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a prophecy in Israel, he can also have it in Chutz LaAretz. Likewise, we say Shira, i.e.
Hallel, on the Chagim in Chutz LaAretz as well'.

Hallel on Rosh Chodesh is an extension of this, as Hallel on Rosh Chodesh is
only a Minhag. The holiness of the Jewish people produced this song, something that is
deeply reflective of this mitzvah in two ways. Firstly, it shows the power of the Jews to
create holiness, to act as a partner with HaKadosh Baruch Hu. Secondly, it shows the
inherent holiness of Rosh Chodesh, a holiness that is currently mainly hidden, but
which will become fully revealed at a later stage. This holiness had already been
revealed once, when the Mitzvah was originally given, but we lost Rosh Chodesh as a
Yom Tov with the sin of the Golden Calf’. It will be revealed again during the
messianic era’.

What is fascinating is that half of the nation already has Rosh Chodesh as a
chag, even before the Messianic Era. Women were given Rosh Chodesh as their special
day in reward for not participating in the sin of the Golden Calf*. What has one to do
with the other? What is the connection between the faith and fortitude which Jewish
women showed at that fateful hour and the holiness of Rosh Chodesh?

The key is in the fact that Rosh Chodesh is a hidden holiness. At the time of the
Golden Calf, holiness was also clouded over. Moshe Rabbeinu was thought to be dead.
The Calf was thought to be a holy receptacle to bring down holiness. The mob pressure
was almost irresistible, and the whole thing seemed to have had the tacit consent of the
holy Aharon. Jewish women were able to cut through all of this and see where holiness
really lay”. In a dark hour, they were able to cling to where they knew the light had to
be. It is this capacity to relate to hidden nwyTp even in the midst of crisis that is exactly
the quality needed to feel the Kedusha of the new moon when it seems to be completely
dark. Indeed, women seem to tune into this cycle at a very deep level, as reflected in the
female menstrual cycle. It is the power of renewal, the ability to begin a fresh cycle at
the very point when things seem dark and hidden. Thus, a woman’s monthly cycle is
symbolic of the ability of the Jewish nation to renew itself after its long exile’.

Rav SR Hirsch (pg. 125): “Each time the moon finds the sun again, each time it
receives its rays of light afresh, G-d wants His people to find Him again, and to be
illuminated with fresh rays of His light, wherever and however, in running their course,
they have had to pass through periods of darkness and obscurity.”
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“n w'x 11 says that women play a more significant role in this in than men do. Therefore
women customarily refrain from sewing, weaving, laundering and ironing. There is no
comparable anm by men.
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Klal Yisroel is not just compared to the waxing and waning of the moon, but
each waxing and waning is part of a definite direction required for the completion of
the purpose of the world'. Women, it would seem, have a greater spiritual, intuitive
grasp of this ultimate purpose.

U's»nn7 in mnan noT (vap 97, Friedlander edition) states that the world will ultimate receive its
222 N when the TN of HaSh-m is revealed to the world. The process of 1IN 177 is going
on all the time, as the hidden thread of history, weaving everything we see, good and evil, into
a fabric that will ultimately display that unity. Bringing forth this unity sometimes requires that
G-d hide Himself but even then He is just as active beneath the surface.
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1. Yitzias Mitzraim

(see also under Pesach, at the end of Sefer VaYikra, an essay with the same name)
SUMMARY:

Although the Jewish people experienced many miracles, only those miracles
centered around the Exodus became the source for a Chag. In fact, the Exodus is one of
the great foundations of the Jewish faith. Many other Mitzvos, such as Shabbos and
Sukkos, have as their reasoning, or part of it, the Exodus experience.

The rapid exit from Egypt was necessary to give the Jews the cleanest break
from their current reality. The Jews were to become the eternal nation, and the
Chipazon was as close to timelessness as they could come. Indeed, the Exodus became
the spiritual model for all future spiritual undertakings, to begin with a leap. Yet,
strangely, we celebrate the Exodus in just the opposite way — by spending as much time
as possible around the Seder Table — n2ywn NY >N 9275 N2N Oo. For, after the original
leap of faith, it is necessary to consolidate the holiness in a slow but sure manner.

This is what happened in the original Exodus as well. On the surface, Yetzias
Mitzraim seemed like a sudden event: at midnight, the Egyptian first born started dying.
By morning, 2 million Jews from all over a large country were on their way out. Those
same Jews, some of them slaves and some of them free men (the Leviim), who had
become totally part of the fabric of Egyptian society, instantly emerged a nation like a
baby delivered from his mother. However, a deeper look will show that the Exodus was
a 40 year process. It began with a jolt of X>>¥5>7 xmMIYNN — a pulling of a slave people
out of the 40™ level of Tumah by their bootstraps.

But, because this initial burst of holiness was all from G-d, the Jewish people
had not integrated it. Indeed, whenever there is a gift from G-d, an X9¥>7T XMIYNN, we
may be saved from that particular challenge but there is no lasting impact on us. For
example, if we have a great sensual urge, G-d may save us from sinning in a particular
situation, but we will not have resolved our control of the underlying urge. Only when
we work on ourselves, XNN>T XNMIYNN, can we turn a one-time act into a long term
achievement.

In Egypt, we were so spiritually and culturally assimilated that we were no
longer in a position to initiate, in a spiritual sense, our own Exodus (XnnYT XNIYNR).
Therefore, when G-d took us out of Egypt we still had much of Egypt inside of
ourselves. We walked out of the country physically but carried much of its culture in
our bones.

There is a posuk in Tehilim that says that G-d took us out of the iron furnace,
implying the huge heat that is required to separate gold, the form or essence of the
matter, from the original gold ore. Another verse is understood by Chazal as saying
that we were as connected to the Egyptians as a fetus is to the womb of its mother. The
former is talking about the physical control the Egyptians exerted on us; the latter our
cultural and spiritual integration into Egyptian society to the point where we had no
independent identity.

Thus, although it is G-d who takes us out of Egypt, the verse (Shmos 13:17)
states that Pharaoh sends us out: oyn nx nNy19 Ndwa >n* : v ». The fact that Pharoah
accompanies the Jewish People to see them off indicates that they still have some
connection with him. Immediately after, we see how skin-deep the bitachon of Am
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Yisrael is. G-d takes the Jews on a detour, instead of the most direct route which would
have pitted them against the Plishtim. For, with the slightest trouble, the Jews are in
danger of turning around and going back to Egypt.

It would take the difficult conditions of the desert to challenge the slave past of
the Jews and nurture their growth towards full freedom. The desert has another
advantage — it would keep the Jews utterly isolated, just them and their G-d. As ex-
slaves they now have to take control of their lives, learn strength of character, acquire
sympathy for others and deepen their trust in HaSh-m.

The next leap in Klal Yisroel’s transformation is Krias Yam Suf. The night is
the redemption of the body, the day the redemption of the Nefesh. mo 0> Ny p is the
95w NYINY: the redemption of the Jews from their inner Egypt.

A huge nation of 600,000 males is suddenly terrified of the shattered remnants
of the Egyptian army. They are ready to give up without raising a single hand in
defense. But these are their former masters, and they are slaves, not fighters.

Things go well for a short while, but at the next challenge the old slave
psychology sets in: "In Egypt at least we were secure. We knew that we would get a
little food every day. We knew that we would eventually get to sleep with some roof
over our heads. At least there we stood a chance of surviving." In fact, the Mechilta is
of the opinion that food was not a problem at all Egypt. It really was a pot of flesh.

The slightest thing throws them off. One moment they compete with each other
to jump into the sea. The very next, a bit of mud causes an immediate regression. “The
sea has mud just like Egypt. Let’s go back.”

The mannah provides further lesions. The resulting total dependence in HaSh-m
is vital to allow trust in G-d to build up. And once they trust G-d to look after their
physical lives, they would come to trust Him to be their doctor in their spiritual lives as
well.

Food supplies are one problem. Water is more serious. Klal Yisroel first face a
challenge of bitter waters and then a higher challenge of no water at all.

All of these desert experiences are graded challenges to purify Klal Yisroel, as
rapidly as possible, in preparation for the Sinai experience. Just as the Jews had to leave
Egypt physically, Egypt had to spiritually leave the soul of the Jew. The Zohar
interprets the words >N %1 oy oown (lit. and they left Egypt armed) as: And
they left Egypt fifty times, i.e. once for each of the fifty levels of Egyptian impurity.
Every day until the Torah was given at Sinai, the Jews left another level of impurity
until finally, when they heard G-d begin the Ten Commandments with the words / am
the Lord, your G-d, they completed this process. It was only then that the last
connection with the Egyptians was cut off.

However, despite this fantastic leap into the highest levels of prophecy, despite
witnessing the greatest Nisim of all time, Ibn Ezra is of the opinion that this generation
would never fully get over their slave status. Their exalted spiritual level was not, could
not, be fully integrated. It would take the next generation to go into Israel and take on
the powerful Knaanim.
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DETAIL:

Although the Jewish people experienced many miracles, only those miracles
centered around the Exodus became the source for a Chag'. In fact, the Exodus is one
of the great foundations of the Jewish faith®. Many other Mitzvos, such as Shabbos and
Sukkos, have as their reasoning, or part of it, the Exodus experience’.

The rapid exit from Egypt was necessary to give the Jews the cleanest break
from their current reality. The Jews were to become the eternal nation, and the
Chipazon was as close to timelessness as they could come®. Indeed, the Exodus became
the spiritual model for all future spiritual undertakings: to begin with a leap. Yet,
strangely, we celebrate the Exodus in just the opposite way, by spending as much time
as possible around the Seder Table, and *n21wn Nt N 199 Na N Y. This is because it
is necessary to consolidate the holiness in a slow but sure manner after the original leap
of faith.

This is what happened in the original Exodus as well. On the surface, Yetzias
Mitzraim seemed like a sudden event: At midnight, the Egyptian firstborn started
dying. By the morning, 2 million Jews from all over a large country were on their way
out. Those same Jews, some of them slaves and some of them free men (the Leviim),
who had become totally part of the fabric of Egyptian society, instantly emerged a
nation like a baby delivered from its mother®. A deeper look, however, will show that
the Exodus was a 40 year process. It began with a jolt of X2¥5>T NMyNN, a pulling of a
slave people out of the 40™ level of Tumah by their bootstraps’. Even this had its
stages.

The Jews had shown admirable readiness to follow Moshe into the desert® and
they went out armed, as free men; not as slaves’. All of this was very fast, only seven
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days after they had left Egypt, and a further period of consolidation was necessary. In
fact, some of the slave legacy would remain with them for the rest of their lives'.

Because this initial burst of holiness was all from G-d, the Jewish people had
not yet integrated it. This is shown by the verse that says that Pharaoh sent the Jews out
of Egypt;

.DYN NN DY NV P P

Indeed, whenever there is a gift from G-d, an X>>¥o7T NMIYNN, we may be saved
from that particular challenge but there is no lasting impact on us. For example, if we
have a great sensual urge, G-d may save us from sinning in a particular situation, but
we will not have resolved our control of the underlying urge. Only when we get to work
on ourselves, NNNYT NMIYNN, can we turn a one-time act into a long-term
achievement’,

In Egypt, we were so spiritually and culturally assimilated that we were no
longer in a position to initiate, in a spiritual sense, our own Exodus (XnnY7 XMIyny).
Therefore, when G-d took us out of Egypt we still had much of Egypt inside of
ourselves. We walked out of the country physically, but carried much of its culture in
our bones”.

There is a posuk in Tehilim that says that G-d took us out of the iron furnace”,
implying the huge heat that is required to separate gold, the form or essence of the
matter’, from the original gold ore. Another verse is understood by Chazal as saying
that we were as connected to the Egyptians as a fetus is to the womb of its mother®. The
former, says the Maharal, is talking about the physical control the Egyptians exerted on
us; the latter our cultural and spiritual integration into Egyptian society to the point
where we had no independent identity’.
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The verse credits Pharaoh for sending us out of Egypt. Yet, the Midrash points
out that elsewhere it says that HaSh-m took us out'. This teaches, says the Midrash, that
even Pharaoh, who had so steadfastly refused to free the Jewish people, and who was
willing to suffer greatly for his ‘no’, joined the chorus of all mankind in cheering the
Jewish Exodus from Egypt.

But there was a downside to Pharaoh’s support. The fact that he accompanied
the Jewish People to see them off indicated that they, the Jewish people, still had some
connection with him®. At the very point when recognition of G-d was thrust on the
greatest rasha, the pasuk testifies how skin-deep the bitachon of Am Yisroel was:

DN DYN DN 19 DIPITN INDN YD NIN 2P 00 DINWOS XIN TIT DPION DNI XY : OV
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The name Plishtim, says the Avnei Nezer, comes from the word won,
something that is open on both ends. This nation was like a half-way house between the
Egyptians and the Canaanites. Their roots were in the former and their domicile next to
the latter. This would be no way for the Jews to make the final break from Pharaoh and
all his values,* 87 2999 »: they are too close culturally and in values to the Egyptians’.
Even though it was the shortest way,’ it would ultimately be the longer way spiritually
and therefore physica11y7.

This concern was about the best 20% of the nation, but a remnant of their
original numbers in Egypt®. A group of slaves could not transition that fast into
becorgling a trusting nation, ready to pick up arms and fight the Canaanim in a matter of
days.
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The fact that the Jews walked out of Egypt still full of Egyptian impurity led
Pharaoh to feel that he could pursue the Jews despite the catastrophic ten plagues that
he and his country had undergone. If Egyptian tumah existed inside of the Jews, this
impurilty could then pursue the soul of each Jew, conquer him and bring him back to
Egypt.

The growth of the Jewish people required further stages, and that would take
time. It would take the difficult conditions of the desert to challenge their slave past
and nurture their growth towards full freedom. The desert had another advantage, as it
would keep the Jews totally isolated, just them and their G-d*. As ex-slaves they had to
now take control of their lives, learn strength of character, acquire sympathy for others
and deepen their trust in HaSh-m.*

The next leap in Klal Yisroel’s transformation was to be Krias Yam Suf. The
night was the redemption of the body, the day the redemption of the Nefesh®. 0> nyp
910 was the *m9ow nowo, the redemption of the Jews from their inner Egypt.

A huge nation of 600,000 males is suddenly terrified of the shattered remnants
of the Egyptian army. They are ready to give up without raising a single hand in
defense, as these were their former masters, and they were slaves, not ﬁghters.7 Oof
course, G-d could could have redeemed the Jews in one fell swoop and destroyed the
Egyptians once and for all. But, that would not have helped the Jews resolve the
Egyptian exile in their hearts. Therefore, G-d had Pharaoh think that he could indeed
recapture the Jews. The stage was set for the Splitting of the Red Sea®.
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This event (which we discuss elsewhere) was so designed that the Jews would
have to activate their faith and initiate the miracle for it to take place. Nachshon ben
Aminadav began to wade into the sea, and the layers of Egyptian impurity began to
peel off', or, as the pasuk puts it, the wheels (of impurity) of the Egyptian chariot were
removed?.

The Jews were now well on their way, but they still had more serious growth
ahead of them. Things would go well for a short while, but at the next challenge the old
slave psychology would set in: "In Egypt, at least we were secure. We knew that we
would get a little food every day. We knew that we would eventually get to sleep with
some roof over our heads. At least there we stood a chance of surviving’." In fact, the
Mechilta is of the opinion that food was not a problem at all in Egypt4. It really was a
pot of flesh’.

The slightest thing could throw the Jews off. One moment they were competing
with each other to jump into the sea. The very next, a bit of mud causes an immediate
regression. “The sea has mud just like Egypt. Let’s go back®.”

Then came a further step in the transition of a slave-people to G-d’s chosen nation
- the Mannah. The Mannah was a great miracle that contained many miracles within
miracles’. According to the Ibn Ezra, it was the greatest of all miracles, lasting as it did
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A similar phenomenon occurred with the fall of communism. Stalin killed over 30 million people,
yet in the early days after communism, most Russians would have voted for a return to the old
order. For everyone under the old order had his little apartment and his food. As long as they

behaved they would be alright. The new opportunities were fraught with dangers. People could
make millions, but they could also starve.
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"i. 5 days a week the normal portion fell, but on 172w 27U a double portion fell:
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The fact that that the 1n ‘knew’ to fall for five regular days out of seven was in itself a miracle.

ii. On maw it didn't fall:
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iii. It rotted when kept overnight, but on naw it did not rot:
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iv. 22232 1: No matter how much or how little each one collected, it always amounted to an
Omer:
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for forty years'. It was for this reason that some mannah was placed in a jar in the
Temple as a reminder of the Exodus experience’.

Imagine: someone who was 19 years old when the y1 began to fall was 59 years
old when it ended. He did not believe in the ©) because he was taken by surprise. He
had a chance to take out all his scientific instruments and conduct any scientific
verification he chose.

Given all of this, the y» was surely a great kindness that HaSh-m did for us.
Consequently, it takes us completely by surprise when the yn is called a Nisayon®. The
meforshim ask what the Nisayon was in a gift of food from Heaven®. The Ramban
explains that the y» was a real lesson in a higher level of Bitachon, in the idea that a
person can eat his last morsel for breakfast in a hostile and barren environment and trust
that it will fall again the next morning’. And this trust, he says, had to be in a totally
strange foodstuff that was never known before’. This was not a food source they could
master and grow themselves, reducing, so to speak, their dependence on G-d. The
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v. Each received enough to satisfy him:
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vi. The mannah fell each according to his na1Tn. If the person was completely righteous, the
mannah fell at his doorstep. If he had sinned, the mannah fell further away in direct proportion
to the seriousness of his sin. (Midrash)

vii. The mannah had any taste that a person would imagine it to have:
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viii. The mannah was covered and therefore protected above and below by a layer of dew:
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resulting total dependence in HaSh-m was vital to allow trust in G-d to build up'. And
once they trusted G-d to look after their physical lives they would come to trust Him to
be their doctor in their spiritual lives as well’.

Food supply is one difficulty. Water, however, is more serious. Klal Yisroel
first face a challenge of bitter waters and then a higher challenge of no water at all’. G-
d knows that this test is a very great one and asks Moshe Rabbeinu to walk through the
camp to show that he is working on the problem®. Klal Yisroel understandably cry out
to HaShem, and He saves him. Less understandable is the fact that Bnei Yisroel are
criticized for this appeals. Chazal tell us that this is because Bnei Yisroel were still
making their Avodas HaSh-m conditional — if G-d provides we serve, and if not, not®.

All of these desert experiences are graded challenges to purify Klal Yisroel, as
rapidly as possible, in preparation for the Sinai experience’. Just as the Jews had to
leave Egypt physically, Egypt had to spiritually leave the soul of the Jew®. The Zohar
interprets the words SN "2 Wy v (lit. and they left Egypt armed) as: And
they left Egypt fifty times, i.e. once for each of the fifty levels of Egyptian impurity’.
Every day until the Torah was given at Sinai, the Jews left another level of impurity'®
until finally, when they heard G-d begin the Ten Commandments with the words I am
the Lord, your G-d, they completed this process''. It was only then that the last
connection with the Egyptians was cut off'~.
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3Not all the meforshim say that the problem here was no water at all. The HaEmek Davar, the
Kesav VeKabala and others learn that there was water, but not enough, as the nation saw it.
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But in a way, this was artificially induced Kedusha, never integrated deep
enough into the bones and psyche of the people. Despite this fantastic leap into the
highest levels of prophecy, despite witnessing the greatest Nisim of all time, Ibn Ezra is
of the opinion that this generation would never fully get over their slave status. Their
exalted spiritual level was not and could not be fully integrated. It would take the next
generation to go into Israel and take on the powerful Canaanim',
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2. Krias Yam Suf

(see also under Pesach, at the end of Sefer VaYikra, an essay with the same name)
SUMMARY:

There were many great miracles — the Mannah or the clouds of glory — for
which there is no festival. Yet, we dedicate a Yom Tov to Krias Yam Suf, the seventh
day of Pesach, and we repeat the “Song of the Sea” every morning in our prayers.
Clearly, something extraordinary, even by the criteria of miracles, happened at the Red
Sea, something which led to Shira as it had not done with all the plagues before.

The miracle was performed with water. Water is that which gives life, and,
when life is no longer justifiable, takes it away. Water represents a transition from the
primordial waters at the beginning of creation into the holiness of life, as is done with
the mikveh and Noah’s ark. But those very same waters were the floodwaters of
destruction.

The uniqueness of Krias Yam Suf is that whereas the plagues had freed all the
individual Jews, it was only at Krias Yam Suf that the Jews were freed as a nation. It is
only here that the Chumash uses the term redemption of the Jews for the first time.

Until then, the Jews were still captives of the pervasive Egyptian civilization.
They had become more like freed Egyptians, and when they actually left, they felt like
expatriates, exiled from the world’s greatest civilization. They certainly recognized G-
d’s hashgacha, and they knew that they were Jews — but they somehow thought that
now that the nightmare was over, life as Jews in Egypt could begin. They had no
illusions - they knew that at any time they could be enslaved again at any future stage,
and that, as in other historic times of Jewish emancipation, their rights might be given
in fits and starts. But, this was still the best place to be, they thought.

The Egyptians who now pursued the Jews are mentioned in the singular. For it
was a unified nation of Egypt, a civilization, that came to return the Jews. At Krias
Yam Suf the Jewish nation finished their romance with Egyptian culture forever.
Now the national identity of the Jews, their readiness to be permeated by Jewish values
— the Torah, was complete.

This opened the Jews up to a much deeper experience of 7 12 N915 Nwyn, the
fact that all is in G-d's hands without our involvement at all. When 77 says »9y pysn nn
He is saying, “Do not even think that your m>1nwn of nban will help. This is totally up
to Me.” nYan would not help here because it was just not powerful enough to merit G-d
overturning Midas HaDin with His Midas HaRachmim. What was needed was a higher
level of Bitachon, one which was reflected in action, not in prayer. Hence G-d’s
instructions to Moshe for the Jewish people, “Why are you crying out to me. Speak to
the Jewish people and go forth.”

When Nachshon ben Aminadav jumped into the sea, it was not an act of
hishtadlus. Rather, it was an act of pure Bitachon. Normally we do our hishtadlus up to
a certain point and then we hand ourselves over to G-d. “G-d, I have gone as far as |
can go. It is now up to You!” But for Nachshon there was nothing There was nothing
about his stepping into the water that was, from a natural point of view, going to help
the process. The water may split at his toe, at his knee or his belly — it was all the same
to Nachshon. The Jews had now reached a level of clarity of G-d’s involvement in man
where they could point and see tangibly — »p Nt — this is my G-d.

Here was a nation so poor in faith that they could not be taken directly to Israel
because they were likely to return to idolatry. This was a nation who, in fact, later
committed the sin of the Golden Calf; a vast nation who saw their old masters, the
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Egyptians, coming with but a remnant of their army and yet would be led meekly back
to Egypt. This nation was to shoot to a level of absolute clarity of G-d and His presence
on earth at this one seminal event.

Whereas the plagues showed G-d’s Hashgacha over the world, Bnei Yisrael
now reached a kind of Messianic level, a y1n> "), when they saw everything come
together. The result was song. ¥ N, then when it entered their hearts to sing, they
sang a song that really lives in the future, the time of the resurrection of the dead.

The Jews sing because they reached a new level of clarity of G-d’s mastery of
all, forever (7 oYy> 191> 'n (N)). Because they believed, they were able to sing.
(P N (N) 1TaY DY N nNN). They were able to point and say 1IN *9-N 1.
Y nwN: To Him alone, for there is none beside Him. ymvw 'n: G-d’s Name was shown
to be so vastly dominant over every mighty earthly being, unifying as it does the
seemingly contradictory facets of mercy and judgment all in one. mbnn x: To
understand all of these, and to give expression to it all, is almost an impossible task.

The Jews now saw the harmony of the lower worlds with those more spiritual
realms above (7nawY on). The whole picture now came together. Their thanksgiving
“were not merely for the miracles but for the trial, not merely for the salvation but for
the suffering,” for they now knew that these, too, were a part of the blessing.

Their song was sung together with all of creation in one large symphony, for it
was now clear that all of creation is but a revelation of G-d. When Klal Yisrael see
this, they too become a part of His revelation — G-d speaks through them as He does
through the rest of creation. They open their mouths and become instruments of G-d’s
revelation.

We carry something of that song with us in all generations. 9> N (future tense
— as they sung then, they will sing again and again), the song that they spoke then
caused them to continue uttering song in all the generations. And, we have a name for
the Shabbos on which the Jews crossed the Red Sea: it is called Shabbos Shira.
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DETAIL:

At Krias Yam Suf, the Egyptian army was destroyed to the last man'. Not a
single soldier, military storeman, clerk or anyone associated with the military was left’.
Pharaoh himself did survive in order to witness G-d’s great Sovereignty”.

At the very same time that one wind was destroying the Egyptians a second
wind was saving the Jews®. The Jews, however, thought that the Egyptians were also
saved, thinking that they had come out of the sea somewhere else’. Only after they
actually saw the dead Egyptians being washed ashore did they realize the full extent of
the miracle®. 7m> 791": They understood that the drowning of the Egyptians was but
G-d’s blessing turned the other way - the source of all affliction®. The same Red Red
Sea that saved the Jews by piling up drowned the Egyptians’. Truly, these were simply
different faces of the same thing.

The Jews, men and women'®, then burst into song, and Krias Yam Suf became
one of the seminal events in Jewish history. We dedicate a Yom Tov to it, the seventh
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°® The Gemara (Eirchin 1) explains that when the Jewish People emerged from passing
through the Yam Suf they sinned by assuming that although they were saved from drowning in
the Yam Suf, the Egyptians also survived the experience. After such a miraculous crossing,
how could the nation have thought that the sinful Egyptians merited a similar miracle? Tosfos
explains that the Jewish people did not cross the Yam Suf and emerge on the other side (i.e.
from Egypt to the Sinai Peninsula). Rather, when they arrived at the Sea they were surrounded
on all sides by the Egyptians, and Hashem opened up a path for them in the Sea to bypass the
Egyptians and emerge on the same bank of the Yam Suf, to the South. The Jews were
concerned that the Egyptians who did not enter the Sea would follow them Southwards on land
along the banks of the Yam Suf and eventually catch up to them again.
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day of Pesach, and we repeat the song sung on that occasion every morning in our
prayers.

Water was the culminating miracle, producing one of only nine times when a
level of Shira was achieved'. Water is that which gives life, and, when life is no longer
justifiable, takes it away. In that sense, water represents a transition from the primordial
waters at the beginning of creation into the holiness of life, as is done with a mikveh
and with Noah’s ark. But those very same waters were the flood waters of destruction.

Yet, it still perplexing that "o 0> Ny p is regarded as so special that it merited
a day of nv1p, Shevii shel Pesach. We do not have a Chag on the miracle of the Ark,
the miracle of the mannah in the desert, Miriam’s well or the Clouds of Glory that
protected us. Something extraordinary, even by the criteria of miracles, happened at the
Red Sea’, something which led to Shira as it had not with all the plagues before.
Further, what is its link to Pesach? And why, after ten plagues that seemed to restore
the creation to its pure state, was it necessary to have another ten miracles at the Red
Sea’? The answer to the latter is not only because it finished the mxox> of ‘omxn. It is
the other way round: because there was some special Kedusha intrinsic to the situation,
it manifested itself in the form of Mo D> Ny p.

The Mabharal states that the uniqueness of Krias Yam Suf is that whereas the
plagues had freed all the individual Jews, it was only at Krias Yam Suf that the Jews
were freed as a nation’. And, in fact, the Chumash only uses the term redemption of the
Jews after the crossing of the Red Sea®.

'"Targum: The tenth song will be sung when we will be redeemed from exile. The other nine
songs are:

Adam Harishon when his sin was forgiven on Shabbos — nawn 01?2 "0 1mMmMm
0 n'w

When a well of water was given to Bnei Yisrael in the desert —

727N R T2 110 IR 20 IR 7700 NIR 270" 1°0° TR

Moshe before he died: (® 17 1"127T) T"NWN 11"TXN

Yehoshua when he stopped the sun (2* * vw1n")

Barak and Devorah when Bnei Yisrael defeated Siserah (x i 0"0910)
Channah when she had a child (x 1 ® 2x1nW)

David on all the miracles (® 12 1 7x1nW)

Shlomo HaMelech — 0™1"wn 1"w

*Which the Ibn Ezra says was the greatest of the 001 on which there is no Chag. The Ramban
says that the Torah is 0°01 n712.
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Until then, the Jews were still captives of the pervasive Egyptian civilization.
They had become more like free Egyptians, and when they actually left, they felt like
expatriates, exiled from the world’s greatest civilization. They certainly recognized G-
d’s hashgacha, and they knew that they were Jews — but they somehow thought that
now that they were free Egypt would become a ‘goldene’ medinah for them as it had in
the time of Yosef. The nightmare was over and life as Jews in Egypt could begin.
Moreover, they could now enjoy this unique place without illusions. They knew the
score — they know that at any time they could be enslaved again at any future stage, and
that, as in other historic times of Jewish emancipation, their rights might be given in fits
and starts’.

The Egyptians who now pursued the Jews are mentioned in the singular, for it
was a unified nation of Egypt — a civilization - that came to return the Jews>. However,
at Krias Yam Suf the Jewish nation finished for good their romance with Egyptian
culture. Throughout Krias Yam Suf the Egyptians are mentioned in the singular, for it
is as a nation and a civilization that they are being destroyed, what the Sages would call
their “Sar’”. Now the national identity of the Jews, their readiness to be permeated by
Jewish values — the Torah, was now complete.

This also opened them up to a much deeper experience of 1 12 nNYI1d NYYN
without human involvement at all. When 1 said »9n pysn nn, He was saying, “Do not
even think that your m>1nwn of nvan will help. This is totally up to Me.” But, did we
not see that Nachshon ben Aminadav jumped into the sea? Was it not his efforts that
split them?

The fact that G-d tells the Jews not to cry out to Him is rendered all the more
strange by the fact that the original Exodus from Egypt seems to have been triggered by
just such cries. As the verse says:
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The Chumash is replete with just this lesson. When Rivka was barren, the verse
says that both Yitzchak and Rivka dovened to HaSh-m who heard their cries, and Rivka
then became pregnant®. And, in Devarim, this is put into a general principle: For what
nation is there so great, who has G-d so near to them, as the Lord our G-d is in all
things that we call upon Him for’?

Nesivos Shalom says that n9an would not help here because it was just not
powerful enough to merit G-d overturning Midas HaDin ( 1957 n9% nmay » 12w wwhin
y7yy) with His Midas HaRachmim. Prayer is an act of faith, of trusting that G-d will
help us when we call out. What was needed here was a higher level of Bitachon, one
that was reflected in action, not just in passive prayer’. G-d’s words to Moshe can be
understood as saying, “Why are you only crying out to me? This is not sufficient. You
must do more. Speak to the Jewish people and go forth.””

But why is action so much higher than prayer? It would seem that every miracle
requires one to act first. Did not Noach also do an action in order to receive his
miracle? Did he not have to build an ark over many years as a preparation for G-d to
miraculously expand his handiwork and place much more in the ark than it could
naturally hold? Before every Nes, one has to take hishtadlus as far as it will go. Only
then can one to turn the matter over to G-d as if to say, “G-d, | have done my bit. [ now
hand this over to you.” So too, Bnei Yisrael leave Egypt armed for battle’, though in the
end, the victory by a group of slaves over the Amelekites and others remains an
astonishing miracle.

At Kriyas Yam Suf, Nachshon ben Aminadav went in until his nostrils,
fulfilling the Histadlus principle. But here was the difference: there was no expectation
that Nachshon’s actions could split a sea. This was not an act of hishtadlus to try and
achieve a result by human efforts as much as an act of Bitachon, of believing from the
outset that G-d will save the Jewish people.

Normally, Bitachon and Hishtadlus intersect at a certain point. We do our
hishtadlus up to a point and then we have Bitachon that whatever G-d decides
henceforth will be the right thing even if the result does not go in the direction of our
hishtadlus. But for Nachshon, the result was already predetermined by G-d. The water
could split at his toe, at his knee or his belly — it was all the same to Nachshon. There
was nothing about his stepping into the water that was, from a natural point of view,
going to help the process. The miracle was, as the verse states, nn9 72, which the
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Mechilta translates as nomam nmMay M. The Jews had now reached a level of
clarity of G-d’s involvement in man where they could point and see tangibly that 3
*5p, this is my G-d°.

It is difficult to understand how revolutionary this approach to faith was for the
Jews. Here was a nation who could not be taken directly to Israel because they were
likely to return to idolatry, a nation who, in fact, later committed the sin of the Golden
Calf’. This was a vast nation who saw their old masters, the Egyptians, coming with but
a remnant of their army and yet would be led meekly back to Egypt®. This nation was to
shoot to a level of absolute clarity of G-d and His presence on earth at one seminal
event. From the plagues onwards, 081 NNy was designed to show that G-d controls
everything, and the splitting of the Red Sea was to be the culminating act. Here Bnei
Yisrael were to reach a new level of insight, a level of understanding that even our
hishtadlus comes from the strength that G-d gives us.

Rav Friedlander explains that Bnei Yisrael now reached a kind of Messianic
level, a ynn> "), when they saw everything come together. > v N, then when it
entered their hearts to sing’, they sang a song that really lives in the future, the time of
the resurrection of the dead®. Even the ©wyn of the Doyw~ were understood as part of
the fabric at this time. Makkas Bechoros taught that we only exist if we are 1 nbynd
yavn, so we were literally operating at that level then, seeing the whole picture — nbyn>
Y0 W (I, then, can apply to the past and to the future).

The mon showed that HaSh-m is n»wn over the whole world and punishes the
wicked (vavwnn mmn)7. o8 Ny showed the Jews that ongoing nmwn ( DMwn
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"Pachad Yitzchak: This was the beginning of change from 11n™1 Ton to vawn Ton. Up until now,
HaSh-m had maintained the world artificially. Each generation needed a new handout of TOm.
This is why there are 26 170n 07107 "3s in the 71740 2201, one for each of the generations up
until then. These generations were not building one on the other; each one was sustained by
HaSh-m's 10N nn, even if they did not deserve it uoswn "9 2u. Now, with the man, HaSh-m
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n995) was not sufficient to ensure their existence — it required a special act of nnIwN
for them to come into being. Kriyas Yam Suf gave them an insight into the Hanhagas
HaYichud, which underlies the HanHagas HaMishpat, and the result was song.

The Jews sing, not only because they are happy, but because this is the vehicle
to communicate to the world that new level of insight'. They are not happy for their
victory but are happy because they reached a new level of clarity of G-d’s mastery of
all, forever (Ty1 DbYY 791> 1 (). Because they believed, they were able to sing® ( (X9)
PY IN (N) YTy NwnD M 1J’mw14), and this turned their belief into a tangible
experience of G-d. They were able to point and say "Ny *9-X My, Gone was all
ambiguity of competing gods; 'Y nPWN - To Him alone, for there is none beside Him".
"yw 'n: G-d’s Name was shown to be so vastly dominant over every mighty earthly
being, unifying as it does the seemingly contradictory facets of mercy and judgment all
in one®. monn x: To understand all of these, and to give expression to it all, is
almost an impossible task'®. Y1 my9an™: Yet even the slightest recognition of all of
this, even by those who choose not to believe in Him, is already a great spiritual act'>.

began to introduce vawn TOM, a TON that we have to earn, and that we can claim, according to
the laws that He chose to set up. You deserve to drink water: You the Jews will drink at the
very same time that the water is blood for the n"1¥n. Because you have earned it, you can build
on it. Led by Nachshon, you showed extraordinary faith at the Red Sea — you will be judged
favorably and the waters will split for you.
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Now is the stage of n12* T0M 071V, a single 112 of 70N, each generation building on the previous
one. See also the 0"'n "naw, his first M&n on Nog (8717 97 2”N), who explains in greater detail
and in an easier form.
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The Jews now saw the harmony of the lower worlds with those more spiritual
realms above' (7mw5 1o1?). The whole picture now came together. Their thanksgiving
“were not merely for the miracles but for the trial, not merely for the salvation but for
the suffering,” for they now knew that these, too, were a part of the blessing’. Below
the surface of things, everything is used by G-d to ultimately bring forth His Oneness”.

Hence, their song was sung together with all of creation in one large symphony
— for it was now clear that all of creation is but a revelation of G-d>. When Klal Yisrael
saw this, they too became a part of G-d's revelation — G-d spoke through them as He
does through the rest of creation®. The Jews opened their mouths, and, in complete
harmony, became instruments of G-d’s revelation, all singing the same words.

We carry something of that song with us in all generations. 9*¥> Ix (future tense
— as they sung then, they will sing again and again) — the song that they spoke then
caused them to continue uttering song in all the generations. We have a name for the
Shabbos on which the Jews crossed the Red Sea: it is called Shabbos Shira.
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1. Yisro — Derech Eretz Kadmah LeTorah

SUMMARY:

Yisro was the first Ger. The parsha that leads up to the giving of the Torah is
therefore the Parsha of Geirim. In truth, all of the Jewish people underwent a process of
conversion at Sinai. The males did milah, while both males and females did tevila and
were mekabel Ol Malchus Shamayim. We learn what the requirements of Geirus are
from this mass Sinai conversion. Yisro, then, was the first to convert after Sinai. Some
commentators hold that Yisro came to the Jewish people before Sinai, left, and returned
after Sinai with his whole family to convert.

It seems strange that the portion of the week dedicated to the giving of the 10
Commandments is called after a non-Jew, Yisro. It may be the Yisro contributed a vital
systemization of the Jewish legal system and that we Jews show by this that we are not
ashamed to learn from anyone. But for this it would have been enough for Yisro to have
been included in the Torah. That one of the most fundamental Parshios of the Torah
bears his name is a mystery. In some way, the story of Yisro is a vital introduction to
the giving of the Torah.

The Sages addressed this by saying that Derech Eretz Kadmah LeTorah. Yisro’s
gift to the Jewish people was this Derech Eretz. Derech Eretz can be widely described
as common human decency, good character traits and anything which can be
considered a natural or universal moral law. Sefas Emes defines it as the intellectual
recognition of truth. This leads to an appreciation of all the good G-d does to all
creatures in His world and the consequent gratitude and desire to serve Him. Let us see
how this expresses itself through the story of Yisro.

Yisro was the world famous Kohen Midyan, the much-honored authority on
idolatrous practices. Yisro had tried and rejected them all. Here was a giant of the spirit
who, until recently, had put everything into idolatry and had a close working
relationship with the most evil of nations, Amalek. He had used his enormous human
qualities to become totally corrupt and impure. Now he brought those same prodigious
forces in service of G-d. His seven names, which indicated a complete range of
aptitudes, abilities and character traits, were all put under G-d’s holy mantle.

Yisro, who had long suspected that the Jews were a special people, saw the
miracles which G-d had wrought and was convinced. As clear as these miracles were,
this was no easy step. Had not all the people of all the nations seen the same as he and
not come around? Most simply, it is the natural human instinct to feel overwhelmed by
the enormity of the changes being demanded of one, “It may be true, but I can’t just
throw everything up — house, career, society — and jump into an alien universe.” Yisro
was condemned by the idolatrous priestly hierarchy: no one was allowed to use his
services and no one was allowed to work for him. He was reduced to using his two
daughters as shepherdesses. The extreme of this was Amalek, who felt an urgent need
to get rid of the Jewish people lest they become a constant rebuke to the world. Yisro
was the anti-Amalek, willing to give up everything he had to become a simple Jew, a
convert at that.

Yisro humbly sends a message to Moshe in the Ananei HaKavod that he had
arrived to the barren desert spot where Am Yisroel were about to receive the Torah. It
is not clear whether any of the Jews know that this man, Moshe’s father-in-law, had
saved Moshe's life with his quick thinking advice to Pharaoh when Moshe was but a
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baby in the palace. In an act of enormous courage, he had taken Moshe in when he was
wanted for murder by the most powerful nation in the world and married him off to his
daughter. A sixth sense told him that this man would be great one day, and he would
bask in the shadow of his glory.

And so, the greatest Jew and King of Israel goes out to meet Yisro, followed by
the entire nation, and bows down to him. While the news of Yitzias Mitzraim makes
world headlines, Moshe now brings Yisro closer by telling him the inside story. Still,
Yisro can’t help identifying with the sorrow and suffering of the great, now destroyed,
civilization of Egypt. Yisro had struggled with truth all his life and now, when it stares
him in the face, he needs to process it and integrate it. Despite his greatness, he has to
struggle to integrate his new religion and stare the evil of the Egyptians in the face as
every simple Jew knew how to do.

According to one scenario, Yisro meets Klal Yisrael at Sinai, pays tribute to G-d
for all the kindness He has done for the Jewish people and then leaves before the Torah
is given. Ostensibly, the reason is to go and get his family, but surely he could wait for
the grand event?! It would seem that he is simply not ready. In fact, Yisro returns after
Sinai with his family (who all convert to Judaism) and is again on the verge of
returning to Midian, if not for the imploring of his son-in-law, Moshe. Yisro thinks that,
as a convert, he would not get a portion of Israel, but Moshe tells him that he is wrong.
According to his own logic, Yisro is not willing to live in a city with the Leviim or in
Yerushalayim. The same man who risked his life for truth now feels that he is too old to
live without the comforts of a plot of ground. He would rather be in his old and familiar
environment surrounded by his comforts (and by idolatry!) than make further sacrifices.
“It is wonderful what you are doing,” he encourages his family. But he wants to sit out
the most glorious chapter in Jewish history. He will make the most of the situation, he
thinks, by converting all the idol worshippers around him to Monotheism.

In this respect, Yisro can be contrasted to another great convert, Ruth. Like
Ruth, he comes from royalty — he a grand king, she the daughter of one. Both are
willing to give this up. But here lies the difference. When Naomi tried to send Ruth
back, she insists on continuing on with her. She understands that her conversion could
only fully express itself if she joins the Jewish people in their land.

Yet, despite his deficiencies, Yisro makes a major innovation in the Torah legal
system, wiser even than Moshe Rabbeinu on this point, and causes the very parsha in
which the Ten Commandments are contained to be named after him. This was the
Derech Eretz Kadmah leTorah.

Yisro sees a classic problem of great leadership: between acting as judge of
disputes, giving sagely advice and teaching Torah, Moshe Rabbeinu is so overwhelmed
that the backlog and waiting lines become a serious problem. Yisro tells Moshe that he
has to delegate the less serious cases. A hierarchy of courts is launched and no less than
78,600 new judges are installed overnight — quite a revolution.

Yisro is written for eternity in the Torah. He achieves, with his own mind, an
innovation that is in total harmony with the Torah, and hence his contribution is
recorded in the Torah in his name. He achieves greatness over a long period of time and
with great self-sacrifice. His is the last of the preparations for the giving of the Torah.

Later in history when Beis Shammai and Beis Hillel have a halachik dispute, a
heavenly voice comes forth to say that both views represent the words of the living G-d
(ie. the truth of Torah), but that in practice, the Halacha is like Beis Hillel. The Talmud
then asks why this is so if they both represent the words of the living G-d. The Talmud
answers that Beis Hillel are amiable and forgiving, always study Beis Shamai’s opinion
carefully before formulating their own, and present Beis Shammai’s ideas before they
present their own. So we see that someone with better character is more in harmony
with the truth than someone with lesser character — we see that the Derech Eretz of
Yisro is actually woven into the very fabric of the Torah.
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DETAIL:

Yisro, Moshe Rabbeinu’s father-in-law, was the first Ger. The parsha that leads
up to the giving of the Torah is therefore the Parsha of Geirim. In truth, all of the
Jewish people underwent a process of conversion at Sinai. The males did milah, while
both males and females were obligated in tevila and Kabalas Ol Malchus Shamayim.
We learn the requirements of Geirus from this mass Sinai conversion'. Yisro, then, was
the first to convert after Sinai. Although the Sages have differing opinions on this
pointz, our approach will be that Yisro came to the Jewish people before Sinai, left, and
returned after Sinai with his whole family to convert.

It seems strange that the portion of the week dedicated to the giving of the 10
Commandments is called after a non-Jew, Yisro. This may be because Yisro
contributed a vital systemization of the Jewish legal system and we Jews show that we
are not ashamed to learn from anyone. But for this it would have been enough for Yisro
to have been included in the Torah. That one of the most fundamental Parshios of the
Torah bears his name is a mystery. In some way, the story of Yisro is a vital
introduction to the giving of the Torah’.

The Sages address this by saying that Derech Eretz Kadmah LeTorah®. Yisro’s
gift to the Jewish people was this Derech Eretz. Derech Eretz can be widely described
as common human decency, good character traits and anything that can be considered a
natural or universal moral law’. Jewish law considers someone who is an igonoramus in
Jewish matters an Am HaAretz, not a complimentary title to say the least. Yet even
such a person must have Derech Eretz: he must contribute to society by his character
and his way of relating to others®.

Yisro shows his commitment to these values when, as one of the 3 advisors to
Pharaoh on the Jewish problem, he decides to flee rather than participate in the moral
outrage of their oppression’. Sefas Emes defines Derech Eretz as the intellectual
recognition of truth. This leads to an appreciation of all the good G-d does to all
creatures in His world and the subsequent gratitude and desire to serve Him®. Let us see
how this expresses itself through the story of Yisro:

B TIN™I 97D 2 — & “20 1R TT0°R ‘200 37 79 07an!
X TV TOP T 0'NaT ‘On?
1NN N22P7 107 N9 INTR (R 0IN] NNk naw?
PU? NTP PIR TITW TNYN QW) TTTA PY LPIR 11T T (DW) 11T IR TMO? R P19 127 171798 27 /i
:(3 770N) N2 TP TN &7 00 PY IMKRIO AN 82K TNA PU 1R .00

NR PIR 777 0T N111T N0WT 070D 001 17 711 2RUNW* 17T 21 P09 U A019 ®1p™ 127 0770
amnn

mMmnan M m prinm mM21wnan M T? 112 181 p2?00 an 7 & MR ,mmoni 011 07an1°
PIR 777 ®1p"

17 1"R 22X MTNN M?010 17 0 0 U'R X1 PR OD1 T 71WN 1 P79 N12R NI0N - MMIwnin w119 o7ant®
PRI 2107 210 RI0W 277 .07D R1PI0 R 0710 1772 17'R1 PIR 71T 17 00 IN12 11137 117220 M17010
11171120 N?'NN2 171XR™20 M3 M2 TV 11210 02 20NW MTNi 11701 17 U0 "1910 111700 'X12p21

1207w 1"12 12 13T 120 1917 ... 17171 21°R , V22 (N3NNI 12i1) 13D AmK1 170 70?70 R 1Y K° no1o’
°121 NJWw?2

123 22Win 7NN 0n? 0TRN NT12D 171D R 07107 INTR R7T 27T TINRXR 110D :[R"NIN] 1R now®
17210 1°TON1 1°R112 223 2D ‘N7 ®71200 NATY 177100 INXi

C:\Documents and Settings\Chana Rivka\Desktop\AJOP BOOKS\2 Chumash Detail Shemos.doc QQ



Yisro was the world-famous Cohen Midyanl , the much honored prince2 and
authority on idolatrous practices’. Yisro had tried and rejected them all*. Here was a
giant of the spirit who, until recently, had put everything into idolatry and had a close
working relationship with the most evil of nations, Amalek’. He had used his enormous
human qualities to become totally corrupt and impure®. He had achieved the highest
positions of the respect in these religions, making it unlikely that he would ever change.
Yet he gave it all up and brought those same prodigious forces in the service of G-d’.
His seven names, which indicated a complete range of aptitudes, abilities and character
traits, were now all put under G-d’s holy mantle®.

Yisro, who had long suspected that the Jews were a special people’, saw the
miracles that G-d had wrought and was convinced. As clear as these miracles were, this
was no easy step. Had not all the people of all the nations seen the same as he had and
not come around? It is the natural human instinct to feel overwhelmed by the enormity
of the changes being demanded of one, “It may be true, but I can’t just throw
everything up — house, career, society — and jump into an alien universe.” The instinct
is to despair and to continue one’s ways as before'’. The extreme of this is Amalek,
who felt an urgent need to get rid of the Jewish people lest they become a constant
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rebuke to the world'. They were willing to sacrifice a great deal to achieve this®. If
Amalek were the Sinai-destroyers, Yisro was the anti-Amalek’. Yisro was the paradigm
of the non-Jew who looked to the Jews as the spiritual core through which the whole
world would be redeemed. Now he was willing to sacrifice everything in the pursuit of
G-dliness. Yisro was condemned by the idolatrous priestly hierarchy — no one was
allowed to use his services and no one was allowed to work for him. He was reduced to
using his two daughters as shepherdesses"”.

Had Yisro’s example gone unchallenged, perhaps all the nations of the world
would have followed suit and it would have been more certain that the Messianic era
would follow. It was just this Yisro-like behavior that provoked Amalek’.

Willing to give up everything he had to become a simple Jew®, a convert at
that’, Yisro humbly sent a message to Moshe in the Ananei HaKavod® that he had
arrived to the barren desert spot where Am Yisroel were about to receive the Torah’. In
a totally unexpected move, the greatest Jew and King of Israel'® went out to meet Yisro,
followed by the entire nation, and bowed down to him''. It is not clear whether any
Jews knew that this man, Moshe’s father-in-law, had saved Moshe's life with his quick
thinking advice to Pharaoh when Moshe was but a baby in the palace'’. In an act of
enormous courage, Yisro had taken Moshe in when he was wanted for murder by the
most powerful nation in the world and married him off to his daughter. A sixth sense
told Yisro that this man would be great one day, and he would bask in the shadow of
his glory“. Yisro's descendent was Yael, who took in a murderer, Sisrah, and killed
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him'. But, what G-d did make clear to Moshe was that Yisro was coming with the
purest of motives and deserved to be brought close”.

The news of Yitzias Mitzraim had made world headlines, but Moshe was now
mekarev Yisro by telling him the inside story’. Yisro couldn’t help but identify with the
sorrow and suffering of the great, now destroyed, civilization of Egypt. As great a
convert he was, Yisro had to struggle to integrate his new religion and stare the evil of
the Egyptians in the face as every simple Jew knew how to do’. Yisro struggled with
truth all his life’ and now, when it stared him in the face, he needed to process it and
integrate it. According to one scenario, Yisro met Klal Yisrael at Sinai, paid tribute to
G-d for all the kindness He had done for the Jewish people® and then left before the
Torah was given’. Ostensibly, the reason was to go and get his familyg, but surely he
could have waited for the grand event? It would seem that he was simply not ready yet.
In fact, Yisro did return with his family after Sinai and they all converted to Judaism,
but he was again on the verge of returning to Midian if not for the imploring of his son-
in-law, Moshe’. Yisro thought that as a convert he would not get a portion of Israel, but
Moshe told him that he was wrong'’. According to his own logic, Yisro was not
willing to live in a city with the Leviim or in Yerushalayim. The same man who had
risked his life for truth now felt that he was too old to live without the comforts of a
plot of land. He would rather be in his old, familiar environment surrounded by his
comforts (and his idolatry) than make further sacrifices'". “It is wonderful what you are
doing,” he encouraged his family. But he would sit out the most glorious chapter in
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Jewish history. He would make the most of the situation, he thought, by converting all
the idol worshippers around him to Monotheism'.

In this respect, Yisro can be contrasted to another great convert, Ruth. Like
Ruth, he came from royalty — he a grand king, she the daughter of one. Both were
willing to give this up. But here lies the difference. When Naomi tried to send Ruth
back, she insisted on continuing on with her. She understood that her conversion could
only fully express itself if she was to join the Jewish people in the land of Israel®.

Yet, despite his deficiencies, Yisro made a major innovation in the Torah legal
system, wiser even than Moshe Rabbeinu on this point, and having the very parsha in
which the Ten Commandments are contained named after him’. This was the Derech
Eretz sheKadmah leTorah. It preceded the giving of the Torah and yet becomes a part
of it. It shows how the human mind can indeed be in harmony with this part of the
Torah.

Yisro saw a classic problem of great leadership: between acting as judge of
disputes, giving sagely advice and teaching Torah®, Moshe Rabbeinu was so
overwhelmed that the backlog and waiting lines became a serious problem’. Yisro told
Moshe that although there was no one else as qualified to do any of these things, he
must delegate the less serious cases’. A hierarchy of courts was launched and no less
than 78,600 new judges were installed overnight” — quite a revolution.

Yisro is written for eternity in the Torah. He achieved, with his own mind, an
innovation that was in total harmony with the Torah, and hence his contribution is
recorded in the Torah in his name. He achieved this greatness over a long period of
time and with great self-sacrifice. His was the last of the preparations for the giving of
the Torah.

After the giving of the Torah, however, the concept of Derech Eretz Kadmah
LeTorah continued to exist, except that now it became a part of establishing what the
Torah itself had said. The Talmud tells us that Beis Shammai and Beis Hillel had a
halachik dispute for three years. Eventually a heavenly voice went out, saying that both
views represented the words of the living G-d (ie. the truth of Torah), but that the
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Halacha in practice is like Beis Hillel'. The Talmud then asks why this is so if they both
represent the words of the living G-d. The Talmud answers that Beis Hillel was amiable
and forgiving, always studied Beis Shammai’s opinion carefully before formulating
their own, and presented Beis Shammai’s ideas before they presented their own®. So we
see that someone with better character is more in harmony with the truth than someone
with lesser character — we see that the Derech Eretz of Yisro was actually woven into
the very fabric of the Torah. As the Gemorrah there concludes: whoever is humble
(Beis Hillel), G-d raises him up”.
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2. The Nation Witnessed the Revelation Themselves

SUMMARY:

The Jewish nation has a claim to the truth of the Torah through the Sinai
revelation. The fact that the entire nation experienced all the Sinai events and all heard
G-d speak to them, N9 YN N9, is the bedrock of our knowledge that the Torah we have is
indeed G-d-given. They did this in the light of day, in full control of their senses. No
philosophical or scientific argument, however powerful, can stand up to this empirical
proof.

For the entire forty years during which the Torah was given, Moshe himself
had to reach the highest levels of prophecy so that the message he received would be
crystal clear. But, how do we know that Moshe Rabbeinu had such a prophecy? The
answer is that the entire nation experienced prophecy at Sinai. Prophecy is the only
reliable way to reveal G-d’s wisdom accurately to man. National prophecy is the only
reliable way of knowing that the prophecy indeed happened as claimed.

Already at the crossing of the Red Sea, the Jews achieved a level of prophecy
greater than Yechezkel’s. Now they went even higher than that. The Sages tell us that
over 49 days the Jews left their 49 levels of impurity, one a day. Each time they left a
level of impurity they entered a new level of purity.

Had the nation relied on Moshe’s prophecy for the revelation this might have
been challenged at some future time by another “prophet”. While it is true that the
Jewish Nation did not receive the whole Torah at the Sinai revelation but received some
of it through Moshe, the revelation was also proof for them that the prophecy of Moshe
was authentic. Since the whole nation heard G-d speak to Moshe Rabbeinu, they were
able to authenticate his prophecy for the future as well. This was necessary because the
Jews only heard the 10 commandments from G-d, and not the whole Torah. The Ten
Commandments were a highly contracted form of the Torah, containing within them all
the 613 commandments. Therefore, when the Jews heard G-d speak, it was as if they
had heard the entire Torah.

In order to verify that the Torah is G-d-given, we must first be absolutely clear
that G-d alone created, maintains and guides the world. All of this was achieved by the
plagues and the subsequent Exodus, i.e. by the miracles which preceded the revelation.
The Exodus was not just a physical prerequisite for Sinai; it was part and parcel of the
revelation package. Just before G-d gave the Luchos he reminded the Jewish People of
all the proofs of His intimate involvement with man, as witnessed by them personally in
the events of Yetzias Mitzrayim. He reminded them of the special care for them, as the
future Torah nation, which this involved. G-d has no intention of repeating miracles on
the scale of the Egyptian experience for everyone who comes along to doubt the
process. Therefore, remembering for ourselves and for all future generations is
essential.

The N0 makes an exact accounting of how many Jews witnessed these events,
and then introduces mechanisms to ensure that all of them (i.e. the whole nation) will
pass on their testimony to future generations. We are all commanded to be exceedingly
careful not to forget that which we saw, nor to forget the crystal clear intellectual clarity
with which we understood all of these events. The nn introduces many nnsn which
are O8N NNOYY 95v or which include mention of that experience (e.g. Tefilin,
Mezuzah, Kiddush). We are told to remember 081 NNy twice daily. As the Ramban
puts it, someone who buys a mezuzah for one zuz gains entry into this entire tradition.
He has by so doing confirmed his belief in the existence of G-d and His Providence, in
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prophecy and the truth of the Torah, as well as the kindness which G-d does to those
who listen to his will. He will become a ‘G-d-aware’ person.

Both the Chagim and the Shabbos require us to remember Sinai as well.
Through this, it is the whole nation, and not just one group, who are charged with
keeping this historical reality alive and accurate. Parents are charged with
communicating this information for the people for whom they care the most, their
children, further ensuring that distortions do not enter.

Therefore, there is an empirical basis to our belief in the Torah. As such, we do
not consider the basis of our faith in G-d’s creation of the world. For there was no one
alive to witness those events. Rather, the Sinai experience is the source of our Torah
belief.

But what if, in fact, the Sinai event had never taken place? What if we are
carefully and diligently perpetuating a rumor? To this the Kuzari responds that a mass
rumor involving the whole nation cannot be fabricated. At whatever point it had been
fabricated, it would surely be denied by certain elements of population and it would
have taken on different forms. If the attempt to introduce such a rumor had taken place
at a later a stage, those who had not been told of such an event from their parents would
surely have rejected it. Indeed, all false rumors — UFOs and the like — are always ‘seen’
in isolated places by solitary figures. No rumor the sort of the Sinai event could ever
take place in a population where there ought to have been many witnesses. No other
religion has ever made such a claim, nor could they. For such a thing cannot be
invented. As the verse testifies:
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DETAIL:

The Jewish nation has a claim to the truth of its Torah through the Sinai
revelation. The fact that the entire nation experienced all the Sinai events' and heard G-
d speak to them na Yx N9 is the bedrock of our knowledge that the Torah we have is
indeed G-d-given. The Jews went through this in the light of day, in full control of their
senses”. No philosophical or scientific argument, however powerful, can stand up to
this empirical proof".

At Sinai, the entire nation experienced prophecy. Prophecy is the only reliable
way to reveal G-d’s wisdom accurately to man.” National prophecy is the only reliable
way of knowing that the prophecy indeed happened as claimed. Even miracles cannot
provide this level of proof, for there is always the possibility that one’s senses were
fooled or that an element of magic was involved®.

Already at the crossing of the Red Sea, the Jews achieved a level of prophecy
greater than Yechezkel was able to achieve. Now they went even higher than that. The
Sages tell us that over 49 days the Jews left their 49 levels of impurity, one level each
day. Each time they left a level of impurity they entered a new level of purity’. To give
us an idea of the level of prophecy the nation achieved at this point, the Lev Eliyahu
points out that Rav Pinchas Ben Yair, on which the Mesilas Yesharim is based, tells us
of only ten levels®. The tenth is the achievement of Ruach HaKodesh, after which
comes prollghecyg. Imagine the level of the Jewish people if these are only the first 10 of
49 levels!
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Had the nation relied on Moshe’s prophecy for the revelation, this might have
been challenged at some future time by another “prophet”’. While it is true that the
Jewish Nation did not receive the whole Torah at the Sinai revelation but received some
of it through Moshe, the revelation was a proof for them that the prophecy of Moshe
was also authentic®. Until this time, they still doubted Moshe’s prophecy’. Since the
whole nation heard G-d speak to Moshe Rabbeinu, they were able to authenticate his
prophecy for the future as well*. This was necessary because the Jews only heard the 10
commandments from G-d, and not the whole Torah. (see Bringing the Torah from
Heavan to Earth in this Parsha.) The Ten Commandments were a highly contracted
form of the Torah, containing within them all 613 commandments’. Therefore, when
the Jews heard G-d speak, it was as if they had heard the entire Torah®.

But, in order to verify that the Torah is G-d-given, we must first be absolutely
clear that G-d alone created, maintains and guides the world. All of this was achieved
by the plagues and the subsequent Exodus’, i.e. by the miracles that preceded the
revelation®. The Exodus is not just a physical prerequisite for Sinai; it is part and parcel
of the revelation package. Immediately before G-d gives the Luchos he reminds the
Jewish People of all the proofs of His intimate involvement with man, as witnessed by
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The verse says 07107 which means not only that Moshe Rabbeinu’s prophecy would be
permanently established, but also all those prophets who would come in his name afterwards.
(Kol Dodi, pg. 121)

Rashi says that this was in fact necessary to prove the idea of prophecy to the nation
for future prophets as well.
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them personally in the events of Yetzias Mitzrayim'. He reminds them of the special
care for them, as the future Torah nation, which this involved”. G-d has no intention of
repeating miracles on the scale of the Egyptian experience for anyone who comes along
and doubts the process. Therefore, remembering for ourselves and for all future
generations is essential’.

The N0 makes an exact accounting of how many Jews witnessed these events,
and then introduces mechanisms to ensure that all of them (i.e. the whole nation) would
pass on their testimony to future generations. We are all commanded to be exceedingly
careful not to forget that which we saw”, nor to forget the crystal clear intellectual
clarity with which we understood all of these events’. G-d speaks to the Jewish nation,
727, telling them to pass this on — *yxY. The Torah introduces many nnsn that are
DM¥N NNOYY 75t or which include mention of that experience (e.g. Tefilin, Mezuzah,
Kiddush). We are told to remember D130 nxos twice daily’. As the Ramban puts i,
someone who buys a mezuzah for one zuz gains entry into this entire tradition. He has,
by so doing, confirmed his belief in the existence of G-d and His Providence, in
prophecy and the truth of the Torah, and in the kindness that G-d does to those who
listen to His Will®. In a broader sense, this recognition is the underlying purpose for all
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of the Mitzvos'. Such a person will understand the ongoing, hidden miracles of
Providence that occur every day of our lives”. He will become a ‘G-d-aware’ person.

In addition, the NN introduces Chagim that remind us of specific aspects of
this entire period of history. Most dramatically, the nyw m927 in PYHNNY NYI9 mention
D3N NNOY as the reason for keeping even the Shabbos. Many of these commandments
are accompanied by severe stringencies if not kept’. Through this, it is the whole
nation, and not just one group, who are charged with keeping the historical reality alive
and accurate’. Parents are charged with communicating this information to the people
for whom they care most, their children, further ensuring that distortions do not enter”.
They are charged with not only reporting the event, but also with maintaining the
accuracy of the information that was imparted through that event’.

Therefore, there is an empirical basis to our belief in the Torah. For the entire
forty years during which the Torah was given, Moshe himself had to reach the highest
levels of prophecy so that the message he received would be crystal clear’. The Jewish
people had to share this level somewhat in order that they learn to believe in the idea of
prophecy in general and authenticate Moshe’s prophecy as well®. G-d also committed
many miracles through Moshe to ensure that his prophecy would be believed’. We
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*Rav SR Hirsch, u T 0™aT: The universal tradition by a whole nation from parents to children is
the equally unparalleled unique preservation of the fact. ...
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Rav Hirsch (ibid) points out that 7”1 say this about teaching a grandson and not a son. For it is
only when a son sees that what his father is teaching him is the same as he, the father,
received from his father, that he can know that this is the same information that was received at
Sinai.
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therefore do not consider G-d’s creation of the world the basis of our faith; rather, the
Sinai experience is the source of our Torah belief.!

But what if, in fact, the Sinai event had never taken place? What if we are
carefully and diligently perpetuating a rumor? To this the Kuzari responds that a mass
rumor involving the whole nation cannot be fabricated. At whatever point it had been
fabricated, it would surely have been denied by certain elements of the population® and
it would have taken on different forms. If the attempt to introduce such a rumor had
taken place at a later a stage, those who had not been told of such an event from their
parents would surely have rejected it. Indeed, all false rumors, UFOs and the like, are
always ‘seen’ in isolated places by solitary figures. No rumor of this sort could ever
take place in a population where there ought to have been many witnesses. No other
religion has ever made such a claim, nor could they, for such a thing cannot be
invented. As the verse testifies,
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Appendix: Birkas HaTorah comes to show that Torah is from Shamayim’.

The Pnei Yehoshua says that the first of these two blessings, *1272 PIDYY ... NYTP IWN
7M1, is a Birkas HaMitzvah (for learning Torah) while the second, »a 9na WK, is a
Birkas Hodayah (thanking G-d for giving us the Torah and, according to Rashi, praise
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'The ®™:x ™3, after saying that our belief was based on G-d's bringing us out of 0"1xn, etc. is
challenged:
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See 2un there (12-1") of an unknown Indian king

*Rabbi Dovid Gottlieb points out that it is for this reason that UFOs, monsters and the like are
always claimed to be seen in isolated farm areas, and not in, say, Times Square. Imagine, he
says, that someone would call you up and say that he has just seen a spacecraft land in the
middle of Times Square. You phone up your friend who works there who says that he sees
nothing. You switch on the radio, the TV, look on the Internet — but you see no such report. You
call the psychiatric services and have the claimant locked up in intensive psychiatric care. Now
imagine that someone claims that such an even took place 100 years ago, and that the entire
American Nation was there to witness the events. You find it strange that you never heard such
a thing. You ask your 80 year old grandfather who says that he never heard of it, and that
certainly his parents, who were alive at the time, would have told him of such an event. You ask
around and no-one has heard of such an event. Off we go to the psychiatric ward again.
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of the Torah and Isracl'). We thank G-d for the gift that will bring us to Chayeh
Olamis, the Torah®.
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3. Ma’amad Har Sinai —Unity and Awe

SUMMARY:

The Jews arrived at Har Sinai in the third month, Sivan. The “third month”
means the third in a series of critical dates in the history of the world. The first was at
creation; the second the Exodus (at which point it says 059 nyn wmnn, which was the
power of Klal Yisrael to imitate G-d in being creative — vy1nn N), and the third was
here, when receiving of the Torah, an act which was to complete the world under very
exacting conditions of time and place. Every time we read the Parsha of the giving of
the Torah, we re-arouse into time itself the potential to receive the Torah anew.

Sinai comprised the giving of the Ten Commandments, but it was also a
covenant between G-d and the Jewish people. Hence the tablets are called n>an mnmo,
tablets of the covenant. A covenant means a connection between two parties, a
connection of unique and exclusive depth. This covenant required two components:
unity and awe.

The Jews could not simply walk up to Mt. Sinai and receive the Torah. They
required considerable preparation. Indeed, this preparation had begun from the Avos.
The Avos themselves could not be given the Torah because they were solitary
individuals, and the Torah could only be given to the collective Neshama of the Jewish
people. The Torah forms one total spiritual reality comprised of its letters. Each letter
of the Torah relates to each one of the Neshamos of the Jews.

It was therefore a pre-condition of the Sinai experience that the nation be totally
united to form this larger Neshama. All the Jews accepted all of the Torah, for each
was responsible for the entire thing, some through their own fulfillment and some
through the fulfillment of others, as MY Ny ©219y Y8 Y5, To receive the Torah the
Jews had to form one big Neshama that would relate to the undivided spiritual
wholeness of the Torah

The second covenant-requirement was awe of G-d. G-d now gives the Jewish
People a deeper understanding of what it means to be the Chosen, Torah-bearing
Nation. The Jews will be a holy, protected people, but only if they keep G-d's covenant.
The Jewish nation was chosen not for privileges but for responsibilities, and they will
be held accountable for those responsibilities. They will be an nY1o oy, a nation that
does not operate according to the normal sociological rules of history, as well as a
DN NN, priests to the nations of the world but also princes over themselves.

A person who rules over himself is completely integrated — all his potential,
desires, thoughts and actions unite in a common goal. Just as we are to be united as a
nation, so we are to be united within ourselves. This internal unity allows one to
connect with others sharing the same goal, creating ever-widening circles of oneness.

The Jews are to be a wyTp "), not only staying away from evil but doing
positive good, promoting holiness in this world. The responsibility and the
consequences are terrifying for the Jewish people.

This was an awesome, frightening challenge, and the Jewish people were
terrified: terrified by the responsibility and by the events unfolding before them.
Things were to get more frightening still. By holding the mountain over their heads, G-
d showed the people that without fulfilling the moral purpose of the world there was no
purpose to their existence. The natural consequences of non-acceptance was destruction
of the world.
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The Torah describes the convulsions of nature, the Kolos and Brakim. This was
nature’s way of showing that it, too, was included in the Torah. The sensory input was
so extreme that the nation began to hear visions and see sounds.

All this awe at a time of the Jews' loving acceptance seems strange. Had not the
Jews responded with ynwn Nwy), an unconditional acceptance of the Torah?

However, the baseline of our Torah commitment cannot be sustained by love
alone. When the chips are down, Yirah is a much clearer basis for acceptance. Love
can lead to a certain lightness with respect to obeying G-d's Will: ‘G-d will forgive me
and overlook my faults — He loves me!” Hence, G-d gives the Torah with an element of
both love and fear: 23py> m>2Y NN N5 — the softness of love; bNIw> 2> M — the
toughness of fear.

First we must be G-d’s servants and then we can be His children. We start with
the awe of realizing that He is the Creator and Master of all the universes; nothing can
exist without His sustenance. We therefore owe G-d our allegiance, for it is futile to
rebel against Him.

We accept G-d's rule over us as humble and obedient servants, ready to do
whatever He asks of us. Since we realize that He is watching our every move, we serve
Him with constant awe and trepidation as one would if standing before a King. Sinai
etched this idea so deep into our hearts that even simple Jews have found it within
themselves to give their lives rather than surrender their beliefs. Love is something
which can build on this service of awe, but love alone does not comprise the acceptance
of the Yoke of the Kingdom of Heaven. It is just this Yoke which leads to the unique
holiness of the Jewish people. It is clear that the awe we are talking about is not simply
the fear of sin and its consequences, what the Tanya calls the lower fear. Rather, we are
talking of something much more exalted, rooted in a recognition of the greatness of G-
d, as we described above.

Just as love of a husband to a wife which is not based on a foundation of respect
and trust will not last, so too our love of G-d, if it is not based on the awesome
realization of who G-d is, will be a like a bird without one of its wings. A human needs
a wing of love and a wing of awe to soar to spiritual heights.

The Jews are now ready for their Torah. The preparations were such that the
actual commandments caused the Jewish People to literally become the embodiment of
the commands — they and the commandments became one. ‘Do not kill’, ‘do not steal’
were so integrated by the nation that every fiber of their body, every feeling in their
heart and every thought in their head contradicted any possibility of them committing
an act of murder or theft, or anything which even vaguely related to these prohibitions.
This is what Rabbi Akiva meant when he said that the Jews answered “yes” to all the
commandments, even the negative ones. This does not refer to their verbal response,
but to the total harmony they had with the commands — their whole essence was “don’t
steal” and “don’t kill”.

This also explains how G-d could have commanded us ‘not to covet’, not to
have desire. For how can someone control such a thing? But, since the Jewish people
reached a level where they became the living embodiment of the command, they were
not so much commanded as they were given in their hearts and minds the absolute
clarity that something which belongs to someone else has absolutely no connection
with them at all.

This also explains the statement of the Sages that "Zachor VeShamor Bedibur
Echad Ne'emru". For, a Jew who lives Shabbos — who is the embodiment of 753, will
want to guard and keep his precious Shabbos. The Shamor will emerge naturally out of
the Zachor.
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DETAIL:

The Jews arrived at Maamad Har Sinai in the third month, >»¢»5wn wmna (i.e. in
Sivan). Sfas Emes understands this to mean that this was the third in a series of critical
dates in the history of the world. The first was at creation, the second was the Exodus,
at which point it says 035 nn wnn (which was the power of Klal Yisrael to imitate
G-d in being creative - vy1nn n2), and the third date was the receiving of the Torah',
an act which, as the Maharal puts it, was to complete the world®. This completion took
place under very exacting conditions of time and place’. The Shloh tells us that every
time we read the Parsha of the giving of the Torah we re-arouse into time itself the
potential to receive the Torah anew”.

Sinai comprised the giving of the Ten Commandments, but it was also a
covenant between G-d and the Jewish people. Hence, the tablets were called 1Mo
2N, tablets of the covenant. A covenant means a connection between two parties5 ,a
connection of unique and exclusive depth. In the Birkas HaTorah we say in the
morning we first say a blessing of »a 9na 9wN, which goes on the covenant of the
Torah, and then Mn NX W5 ), which refers to the giving of the Torah®. This
covenant of the Torah was perhaps more important than the actual Torah that was given
at Sinai. Concerning the latter, only the Ten Commandments of the Torah were given at
Sinai. The rest of the Torah was given in the forty subsequent years of the Jews in the
desert. But the Bris determined the fundamental relationship between the Jews and the
Giver of the Torah forever more.

There were two underlying themes of this Bris, one having to do with the
relationship of the Jews to themselves and one having to do with the Jews’ relationship
with G-d. The first one was the unity of the Jewish people — the Torah could only be
given to a united Jewish nation. The second theme was the underlying awe of G-d in
the Sinai events, showing that awe, and not love, of G-d, is the baseline of our
relationship with Him and the basis on which the Torah was given.

Unity
The Jews could not simply walk up to Mt. Sinai and receive the Torah, as they

needed considerable preparation. Indeed, this preparation had begun with the Avos. The
Avos themselves could not be given the Torah because they were solitary individuals,
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and the Torah could only be given to the collective Neshama of the Jewish people. In
fact, each one of the letters in the Torah relates to each one of the Neshamos of the
Jews'. The Avos lived and died. We have their legacy, but as individuals they could not
be the unchanging presence and permanence that the giving of the Torah required”.
Only a collective Neshama, transcending any of its individual parts, could be this’.

It was therefore a pre-condition of the Sinai experience that the nation be totally
united to form this larger Neshama. The Torah forms one total spiritual reality. Even
though parts of the Torah relate only to Cohanim, parts only to Leviim, parts only to
men, etc., all Jews were to say at Har Sinai:

VYY) /N 92T IUN DD 1IN PTNY OYN DI 1Y (N: V)

All the Jews accepted all of the Torah, for each was responsible for the entire
thing, some through their own fulfillment and some through the fulfillment of others, as
19 v o229y YN 9o, To receive the Torah the Jews had to form one big Neshama
that would relate to the undivided spiritual wholeness of the Torah’.

And totally united they were, to a degree they had not achieved before and were
not to achieve again in that generation®. In fact, this is the first thing the Torah tells us
about the Jews' arrival at Har Sinai’. Rav Dovid Feinstein® points out that the month in
which the Jews arrived at Sinai, Sivan, is represented by oyNn, twins. “A Jew must
relate to his fellow Jews in the same way that one twin relates to another,” he writes.
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Along with the unity of the Jewish people went another substrata of unity — the
total unification within each individual of his personal qualities. G-d calls the Jews a
‘D15 n29nn. Rashi translates these words to mean rulers or princes, 0w . Clearly,
he does not intend this to mean over others; rather, he means that that we should be
rulers over ourselves, true priestly kings”.

This, says the Ohr Gedalyahu, guarantees the unity of the Jewish nation, for a
person who rules over himself is completely integrated: all his potential, desires,
thoughts and actions unite in a common goal®. This internal unity allows him to connect
with others sharing his goal, creating ever-widening circles of oneness’. Contrast this
with Eisav: when his family was but six souls, it is called mwa) in the plural, scattered
and spread out. The Jewish nation comes down to Egypt as ‘way oyaw. And, as if to
model the type of spiritual creativity and genius to which this nation is to aspire, Moshe
adds a day of separation and purity and G-d confirms the decision.

Awe of G-d & Acceptance of His Yoke

G-d now gives the Jews a deeper understanding of what it means to be the
Chosen, Torah-bearing Nation. They will be a holy, protected people, but only if:

SN2 NN DNYAYY P WNAYN YOV ON NNYY : 1 VY

The Jews are chosen not for privileges but for responsibilities, and they will be
held accountable for those responsibilities’. The Jews will be an n9»o Dy, a nation that
does not operate according to the normal sociological rules of history®, as well as a
015 N30, where each one is charged with being a spiritual example, a priest to the
nations of the world.
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Klal Yisrael is also to become a 'wyTp »». They are to be a nation which not
only controls every aspect of themselves from doing any evil but are to do positive
good, acting as agents for promoting holiness in this world?.

This is an awesome, frightening challenge, and the Jewish people at Sinai were
terrified: terrified by the responsibility and by the unfolding of the events before them”.
Things were to get more frightening still. By holding the mountain over their heads®, G-
d showed the people that without fulfilling the moral purpose of the world there was no
purpose to their existence. Their deeper spiritual selves perceived this and actively
longed to accept the Torah’. Still, the Sages understand this as involving an element of
forced acceptance, and they had to wait all the way until Purim before an opportunity
presented itself for the Jews to show that the underlying motive for our Torah-
acceptance was love, and not fear®. Nevertheless, the purpose of holding the mountain
was not to force acceptance; it was simply a revelation that the natural consequences of
non-acceptance would result in the destruction of the world.” In any case, the Jews had
responded with ynwn nwy), an unconditional acceptance of the Torah®. The Shaarei
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Teshuvah understands these words to mean: Our commitment to the Torah is such that
the only thing holding us back from the fulfillment of its precepts is our own ignorance
of what it says'.

The Torah describes the convulsions of nature, the Kolos and Brakim?, which
added to the fear of the Jews. These, too, made sense, as if the Torah, which had to
come down from higher spiritual worlds, was to express itself, then certainly the world
of nature down here was to actualize and express itself’. It was nature’s way of showing
that it was included in the Torah®. Due to the convulsions of nature’ the sensory input
was so extreme that the nation began to hear visions and see sounds. History bears
testimony that this caused the nation a slight loss of focus which was disastrously
expressed later as the Chet HaEgel.

The Torah is now given from the side of G-d which is Midas HaDin®. All this
awe at a time of the Jews' loving acceptance seems strange, but it comes to show us that
the baseline of our Torah commitment cannot be sustained by love alone. When the
chips are down, Yirah is a much clearer basis for acceptance. A base-line relationship
of only love with G-d has another problem, says Ohr HaChaim. It leads to a certain
lightness with respect to obeying G-d's Will: ‘G-d will forgive me and overlook my
faults — He loves me!”” Hence, G-d gives the Torah with an element of both love and
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fear: 23py> n2Y NN 1D — the softness of love, and YNw> a5 1M — the toughness of
fear'. But the fear or the awe must come first.

First we must be G-d’s servants and then we can be His children®: Our starting
point in serving G-d is the awe we have when we realize that He is the Creator and
Master of all the worlds and universes, and that nothing can exist without His
sustenance. We therefore owe G-d our allegiance, for it is futile to rebel against Him’.
We accept His ruling over us as humble and obedient servants, ready to do whatever He
asks of us*. Since we realize that He is watching our every move, we serve Him with
constant awe and trepidation as one would if standing before a King’. As such, we are
committed to using everything we have to serve Him,° to the point where even simple
Jews have found it within themselves to give their lives rather than surrender their
beliefs’. Love is something which can build on this service of awe, but love alone does
constitute “serving” G-d*, it does not comprise the acceptance of the Yoke of the
Kingdom of Heaven,” and it is just this Yoke which leads to the unique holiness of the
Jewish people'. It is clear that the awe we are talking about is not simply the fear of sin
and its consequences, what the Tanya calls the lower fear. Rather, we are referring to
something much more exalted, rooted in a recognition of the greatness of G-d'.
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The first verse of the Shema comprises acceptance of the yoke of the Kingdom
of Heaven. The second verse comprises acceptance of the yoke of the Mitzvos. So too
at Sinai, we first accepted G-d’s yoke through awe and then received His Ten
Commandments, the Mitzvos'. Other relationships reflect a similar unfolding. Just as
love of a husband to a wife which is not based on a foundation of respect and trust will
not last, so too, our love of G-d, if it is not based on the awesome realization of who G-
d is, will be a like a bird without one of its wings®. A human needs a wing of love and
a wing of awe to soar to spiritual heights®. Instilling the wing of awe was one of the
goals of Sinai’.

The Jews as the Living Torah

The Jews were now ready for their Torah. The preparations were such that the
effect of the actual commandments caused the Jewish People to literally become the
embodiment of the commands; they and the commandments became one’. ‘Do not kill’,
‘do not steal’ were so integrated by the nation that every fiber of their body, every
feeling in their heart and every thought in their head contradicted any possibility of
them committing an act of murder or theft, or anything that even vaguely related to
these prohibitions®. This is what Rabbi Akiva’ meant when he said that the Jews
answered “yes” to all the commandments, even the negative ones. Surely, when told
‘don’t do this or that’, the Jews should have responded, “no, we will not do this,” as
indeed Rashi brings down®. However, Rabbi Akiva is telling us not just of their verbal
response but of the total harmony the Jews had with the commands. Their whole
essence was “don’t steal” and “don’t kill””.

With this principle, the Ohr Gedalyahu explains several mysterious ideas. The
first relates to the difficulty of the Ibn Ezra, who asks how G-d could have given us the
tenth of the commandments, ‘do not covet’. Coveting is a desire, he says. How can you
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command someone not to have desire, as how can someone control such a thing?'
However, says the Ohr Gedalyahu, if the Jewish people reached a level where they
became the living embodiment of the command, they were not so much commanded as
they were given in their hearts and minds the absolute clarity that something which
belongs to someone else had absolutely no connection with them at all.?

The second issue here is the case of the missing Vavs. When the Ten
Commandments are repeated in Parshas Ve’Eschanan, each command is connected
with a Vav. These Vavs do not appear in the first set. The second set of commandments
represents the actual command, whereas the first represents the living reality of that
command. As commands they must be joined with an ‘and’ to show that they all really
flow into each other, that all are ultimately one reality. But, as a living reality, each one
is automatically a part of the reality of each Jew.>

Finally, we gain an understanding of the Sages' statement that says "Zachor
VeShamor Bedibur Echad Ne'emru". For a Jew who lives Shabbos, a Jew who is the
embodiment of 7153, will want to guard and keep his precious Shabbos. The Shamor
will emerge naturally out of the Zachor®.
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4. Bringing the Torah from Heaven to Earth

SUMMARY:

G-d created the world for a purpose, and that purpose was contained in the
Torah. The Ten Sayings of Creation were but the outer physical body for the Ten
Commandments, which was the inner spiritual content. Without this inner content the
world would have remained a formless mass, as it was at the beginning of creation.
This is also how a child is created — in the beginning he is totally egocentric and self-
absorbed, all yetzer hara. Later he develops a spiritual and moral sense.

The Torah is the mechanism by which the spiritual life-blood, whose roots come
from G-d, can be clothed by the physical world, giving the latter holy potential and
purpose. Without the Torah, the spiritual and the physical realms would be totally
separate and there would be no way of cleaving to G-d in this world. The Jews got a
taste of this separateness when, upon hearing the Ten Commandments, their souls leapt
out of their bodies. The experience of standing at Sinai was so spiritually intense that
their physical bodies could no longer contain their soaring souls. After the Torah was
given, however, a mechanism was provided where the body could soar with the soul,
and the two were united once again. Hence, on the day that we celebrate the giving of
the Torah we are required to engage in foods which are physically satisfying ( nIxya
D5Y PYaAT O YIN) in recognition of the purifying effects of the Torah.

The Torah was not given in one fell swoop. In its original form, it was the
blueprint from which the world was made. At another level, the Torah relates to the
world of the Malachim. In fact, those same Malachim could not understand how the
Torah could go any further. The Torah had to be brought down many levels before it
finally entered into the world of man and was comprehensible by him. Once it was,
man was able to grasp all aspects of the Torah, though not all of its depth.

The Torah was first shown by G-d to Moshe ‘written in black fire over white
fire.” From that Torah, Moshe Rabbeinu made a copy on parchment. He also heard by
ear, directly from G-d, all the words which he was transcribing. Moshe Rabbeinu wrote
in the 3™ person for, since the Torah preceded the creation of the world, Moshe was
like a scribe copying from an original book. This was the first Torah scroll. It is not
clear whether this scroll was written over 40 years or in one shot at the end of the 40
year period.

Moshe Rabbeinu further transcribed twelve scrolls of the Torah, of which he
gave one Sefer Torah to each tribe. All subsequent Torah scrolls were transcribed from
these scrolls in turn.

The am> of the Torah is the >»nw) w135 of the N7 M in ©nW. The NPMX are to the
7927 what the 91 is to the wo). Those same NN translate, at a lower level, into the
actual physical world (ywy) omw 1 9272). Because the source of the Written Torah is
the #1927, the an> has nyn (0PN 2NN ANONN).

The mMY are one of the things that were created mwnwn 3, essentially after
the 6 days of creation. Therefore, they are not a special creation but rather represent the
nNan 0ovo. All the 72, in a sense, is reconstituted in the nND.

At first, the Ten Commandments were given in the sound of the Kol Shofar.
This was G-d’s Shofar, and it represented the words of the Torah before they had been
divided into their individual letter sounds. G-d then brought the Torah further into the
world by speaking all of the Ten Commandments at once. This was still impossible for
us to understand (but it made an impression on the highest level of our souls which
allows us to connect to the Torah at a very deep level - a Torah for the souls). It had to
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be that the Torah was first heard as one utterance around the world, for the Torah, being
that it is Chochma Elyona, could not be contained by any one place in particular.

G-d now spoke directly to the Jewish people. According to the Rambam, G-d
spoke only the first two of the Ten Commandments to the Jews, and even these two the
Jews did not understand. However, according to the Ramban and most other
commentators, G-d first spoke all Ten Commandments to the Jewish people in one
shot, but the Jewish people were not able to understand a word. Nevertheless, the
Jewish people gained a sense of the totality, the harmony and the unity of the Torah and
all its Mitzvos. G-d then repeated the first two commandments, one after the other, for
these are the two fundamentals on which the all the other Mitzvos stand - and these the
Jews did understand. Hence these, and only these, are written in the first person
addressing the second person — 9 5y, PRNNIN IWUN DI, etc.

The voice that the Jews heard when G-d spoke the first two commandments
came from G-d’s essential Unity. This was the first time that the Jewish People could
comprehend the content of the Torah. Still, the experience was too intense for the
Jewish people. For, so attracting was G-d’s Dibur to the Neshamos of Klal Yisroel that
they flew out of their bodies towards it. G-d had to revive the nation who now asked
that Moshe tell them the rest of the commandments.

The Maharal explains that the first two commandments had to be said by G-d
Himself because they involved the communal acceptance of G-d’s yoke. Perforce,
Moshe Rabbeinu had to be identified with Klal Yisrael in order to be included in the
commandment.

These Ten Commandments are brought down on two tablets of stone. These
stones were carved and written by G-d. Therein lay their greatness — too great in fact
for this world. The first of the tablets were more worthy of angels than of man, and this
contributed to their being broken. The Torah had to undergo a process of coming into
this world in this aspect as well. The second tablets were written by Moshe Rabbeinu —
a human endeavor, and were therefore more worthy of relating to the spiritual realities
of this world. Hence the words 210 5 are said in reference to the second and not the
first tablets.

The Ten Commandments were a highly contracted form of the Torah,
containing within them all 613 commandments. Therefore, when the Jews heard G-d
speak, it was as if they had heard the entire Torah (see the essay entitled The Entire
Nation Witnessed the Revelation in this Parsha). Since the Jews were already at such a
high level, they were able to understand from these 10 Commandments all the other
613 Commandments. Similarly, the written words of the 10 Commandments were able
to hold, in a contracted from, all of the Torah. Throughout the 40 years in the desert
thereafter, the Jews were to hear in detail the unfolding of the Torah that they had
already heard at Sinai.

C:\Documents and Settings\Chana Rivka\Desktop\AJOP BOOKS\2 Chumash Detail Shemos.doc]24



DETAIL:

The Torah which we have in our hand was shown by G-d to Moshe, ‘written in
black fire over white fire,” including all of its letters. ...From that Torah, Moshe
Rabbeinu made a copy on parchment'. ... He also heard by ear, directly from G-d, all
the words which he was transcribingz. [Moshe Rabbeinu wrote in the 3 person for,
since the Torah preceded the creation of the world, Moshe was like a scribe copying
from an original book. This was the first Torah scroll. It is not clear whether this scroll
was written over 40 years or in one shot at the end of the 40 year period’.]

Moshe Rabbeinu further transcribed twelve scrolls of the Torah, of which he
gave one Sefer Torah to each tribe. [All subsequent Torah scrolls were transcribed
from these scrolls in turn. When the original scrolls were concealed,] there were
always some scrolls of the Torah which had been thoroughly examined, and were
acknowledged as perfect, to which all other scrolls were compared for correction. And
even when some slight variations were found between [these] Torah scrolls ... the
Sages fixed the precise text in accord with that found in the majority of the
acknowledged scrolls®. (Eliyahu Ki Tov®)

G-d created the world for a purpose, and that purpose was contained in the
Torah. The Ten Sayings of Creation were but the outer physical body for the Ten
Commandments, which was the inner spiritual content. Without this inner content the
world would have remained a formless mass, as it was at the beginning of creation
when the world was Tohu®. Sefas Emes points out that this is similar to how a child is

'On pg. 165-166, he explains that Moshe Rabeinu was commanded to copy from the fiery script
in a slightly different form to the way it appeared as black fire on white fire. “As the Ramban
writes (preface to Chumash): We have also an authentic tradition that the entire Torah consists
of Divine Names — that the words are subdivisable into sacred Divine Names ... and it appears
that the Torah which was written with black fire over white fire was written continuously, without
interruptions between the words, so that it was impossible to either read it in accordance with
the manner in which we read it. It was given (in writing) to Moshe Rabeinu in accord with the
formulation which we have, while its formulation in accord with the Divine Names was
transmitted to him orally.”

*Through hearing the words of the Torah, he knew the kri (the Torah as read) and through the
sight of the script he knew the kiiv (the Torah as written)

®Chazal have a machlokes on this point. Some hold that the Torah was written in separate
scrolls, all of which were combined into one Sefer Torah at the end. Immediately after Sinai,
Bereishis and part of Shemos (up to half of Parshas Yisro) were written and then other scrolls
were written as things happened and Moshe R. was given new Mitzvos. Others hold that the
entire Torah was given, in one scroll, at the end of 40 yrs. There is also a machlokes on
whether Moshe Rabbeinu or Yehoshua wrote the last eight psukim.

“It is thus related in Tractate Sofrim that three scrolls of the Torah were found in the Beit
Hamikdash, and when some few minor spelling differences were found between them, the
Sages confirmed the text found in two of the three scrolls; which they then established as the
standard text.]

®Book of Our Heritage, vol 3, pg. 161 — 165
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created: in the beginning he is totally egocentric and self-absorbed, all yetzer hara. He
develops a spiritual and moral sense later on in life'.

The Torah is the life-force that turns a world of lifeless material action into a
vibrant vessel full of holy potential and purpose. Without the Torah, the spiritual and
the physical realms would be totally separate. The Jews got a taste of this separateness
when, upon hearing the Ten Commandments, their souls leapt out of their bodies. The
experience of standing at Sinai was so spiritually intense that their physical bodies
could no longer contain their soaring souls’. But, after the Torah was given, a
mechanism was provided where the body could soar together with the soul, and the two
were united once again®. So did David HaMelech put it, “way n2d>wn ... nonn 7 0.

In other words, the Torah is the mechanism by which the spiritual life-blood,
whose roots come from G-d, can be clothed by the physical world’. Without this, man,
as a physical being, would have no way of cleaving to G-d in this world®. Hence, on
the day that we celebrate the giving of the Torah we are required to engage in foods that
are physically satisfying (059 1»¥27 0> Y51 n9¥y1) in recognition of the purifying
effects of the Torah’.

All of this was the result of that enormous event at Sinai. The Torah, however,
was not given in one fell swoop. It had a long history before it reached the stage where
Moshe Rabbeinu wrote it down. Before the Torah was brought into the world, it was a
very pure and spiritual thing. In its original form, it was the blueprint from which the
world was made. At another level, this Torah related to the world of the Malachim®. In
fact, those same Malachim could not understand how this Torah could go any further’.
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The Torah had to be brought down many levels before it finally entered into the world
of man and was comprehensible by him. Once it was, man was able to grasp all aspects
of the Torah', though not all of its depth.

The amn> in the NN is the »wy v125 of the NN in ©HW. The NPMIX are to the
1927 what the 91 is to the wa). Those same NyPNIN translate, at a lower level, into the
actual physical world (Yv¥) Dw 1 9271). Because the source of the Written Torah is
the’T 927, the an> has NN (D¥PIYN AN ANONN).

The mmY are one of the things that were created mwnwn 2, essentially after
the 6 days of creation, and therefore, they are not a special creation but rather represent
the Nxo1a1n 01o. All the N3, in a sense, is reconstituted in the mM.?

The Ten Commandments were given, at first, in the sound of the Kol Shofar’.
This was G-d’s Shofar, and it represented the words of the Torah before they had been
divided into their individual letter sounds®. G-d then brought the Torah further into the
world by speaking all of the Ten Commandments at once’. This was still impossible for
us to understand, but it made an impression on the highest level of our souls that allows
us to connect with the Torah at a very deep level®, a Torah for the souls’. It had to be,
says the Maharal®, that the Torah was first heard as one utterance around the world, for
the Torah, being that it is Chochma Elyona, could not be contained by any one place in
particularg.
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G-d now spoke directly to the Jewish people'. According to the Rambam, G-d
spoke only the first two of the Ten Commandments to the Jews, and even these two the
Jews did not understand. However, according to the Ramban® and most other
commentators’, G-d first spoke all Ten Commandments to the Jewish people in one
shot*, but the Jewish people were not able to understand a word. Nevertheless, the
Jewish people gained a sense of the totality, harmony and unity of the Torah and all its
Mitzvos’. G-d then repeated the first two commandments, one after the other®, for these
are the two fundamentals on which the all the other Mitzvos stand’, and these the Jews
did understand. Hence these, and only these, are written in the first person addressing
the second person — »3 by , PANYIN TYN IDIN, etc®.

The voice that the Jews heard when G-d spoke the first two commandments
came from G-d’s essential Unity’. This was the first time that the Jewish People could
comprehend the content of the Torah. Still, the experience was too intense for the
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Jewish people. For, so attracting was G-d’s Dibur to the Neshamos of Klal Yisroel that
they flew out of their bodies towards it'. G-d had to revive the nation who now asked
that Moshe tell them the rest of the commandments®.

The Maharal explains that the first two commandments had to be said by G-d
Himself because they involved the communal acceptance of G-d’s yoke®. Perforce,
Moshe Rabbeinu had to be identified with Klal Yisrael in order to be included in the
commandments”.

These Ten Commandments were then brought down on two tablets of stone.
These stones were carved and written by G-d. Therein lay their greatness — too great, in
fact, for this world. The first tablets were more worthy of angels than of man, and this
contributed to their being broken’. The Torah had to undergo a process of coming into
this world in this aspect as well. The second tablets were written by Moshe Rabbeinu, a
human endeavor, and were therefore more worthy of relating to the spiritual realities of
this 6World. Hence the words 210 » are said in reference to the second tablets but not the
first”.

The Ten Commandments were a highly contracted form of the Torah,
containing within them all 613 commandments’. Therefore, when the Jews heard G-d
speak, it was as if they had heard the entire Torah® (see the essay entitled The Entire
Nation Witnessed the Revelation in this Parsha). Since the Jews were already at such a
high level, they were able to understand from these 10 Commandments all the other
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613 Commandments. Similarly, the written words of the 10 Commandments were able
to hold, in a contracted from, all of the Torah'. Throughout the 40 years in the desert
thereafter, the Jews were to hear in detail the unfolding of the Torah that they had
already heard at Sinai.
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5. Ten Commandments (The Decalogue)

SUMMARY:

The literal translation of Aseres HaDibros is the Ten Sayings, in which at least
14 commandments are contained. Although spoken to the Jewish people, there is a
universal element about the Ten Commandments, and it has formed the basis of
Western moral codes ever since. It was therefore proclaimed in all seventy languages
and in desert territory belonging to no specific people.

Initially, when the non-Jews heard the commandments, they rejected them as
sectarian, suspecting that the Siniatic voice was an angel or a spiritual force belonging
to the Jewish people and meant to please a local G-d. But when they heard the fifth
through the tenth commandments, which are universal values, they recognized all the
commands as true and just. Even Eisav, whose blessing was to live by sword,
recognized that killing was wrong.

As individual Mitzvos, the Ten Commandments are not holier or more
important than any other commandment in the Torah. To avoid this mistake, the Ten
Commandments are not included in the morning prayers. However, the Ten
Commandments are really ten broad categories, containing the essence of the Torah and
under which all the 613 Mitzvos can be subsumed. Therefore, they serve as an
introduction to the Torah. They complete the covenant between G-d and the Jewish
people.

Subsequently, when the Jews hear these Commandments it is as if they hear the
entire Torah. Since they are already at such a high level, they are able to understand
from these 10 Commandments all the other 613 Commandments.

The Ten Commandments are then written on two tablets of stone. The mMb are
one of the things that were created mwnwn 2 on the 6" day, representing a completion
of all of creation. Even though these tablets were square, we usually represent them as
heart-shaped. This is because they were not there just to hold the words of the Ten
Commandments but rather to reflect our entire relationship with the Torah in that it
should go deep into our hearts.

The first five Commandments start with man’s thoughts and move to his
actions, whereas the second five move in the opposite direction, from man’s actions to
his thoughts. “This expresses the important idea: All religion and so-called ‘honoring
G-d in spirit’ is worthless if the thought, the idea of G-d [does not express itself in
actions]. ... And on the other hand all social virtue is worthless and crumbles at the
first test, as long as it only aims at ... outward correctness, ... but refuses inner loyalty
[to G-d].”

The Ten Commandments are given on 2 separate, square tablets. The first five
represent laws between man and G-d, whereas the second five represent laws between
man and his fellow man. Both are essential to achieve spiritual completion. The first
five Commandments reflect the covenant from G-d’s side, whereas the second five
reflect the covenant from Man’s side.

The first two commandments deal with the acceptance of G-d’s yoke, and are
therefore spoken by G-d Himself. Hence these, and only these, are written in the first
person addressing the second person — 9 by , PNNSIN YN IOIN, etc.

The first command uses the name ‘i1 to ensure that we understand that the same
G-d who took us out of Egypt is intimately involved with our lives, not only at a
national level, but also with each and every life. So too, all the commandments are in
the singular. The First Commandment is not a commandment at all, according to some.
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It is rather the underlying premise of belief in G-d on which the rest of the Torah is
predicated.

The first two commandments appear to be in the reverse order. G-d first tells
the Jews to believe in Him and only then tells them to get rid of their idolatry. Should
He not have told them to first deal with their idolatry, to get rid of all the negativity
before turning to serve G-d in purity? However, if that had been the order, some would
have been too daunted by the challenge of doing Teshuvah. Therefore, G-d allowed us
to first focus on positive Mitzvos, on establishing a relationship with Him, and to only
then get rid of our negativity.

The Fifth Commandment, to honor one’s parents, appears in the first set of
tablets because if we remember our debt of gratitude for all the kindness they have
done for us we will also come to honor G-d for all that He does for us.
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DETAIL:
The Universality of the Ten Commandments

Although spoken to the Jewish people, there is a universal element about the
Ten Commandments. While it did not replace the universal Noachide moral code, it
was proclaimed in all seventy languages' and in desert territory belonging to no specific
peoplez, giving it a universalistic element.

In the USA, many battles concerning the separation of church and state revolved
around the issue of posting the Ten Commandments. Ten Commandments displays at
the Texas Capitol building, the Alabama Supreme Court house® and two Kentucky
courthouses came under attack as violating the separation between church and state.
Although the Supreme Court has a 7-foot-tall frieze displayed on its walls depicting
Moshe carrying the tablets of God's law (with the words in Hebrew), this has not been
attacked, because the first tablet is hidden by the second. In contrast, the displays in
Texas and Kentucky, like others being contested around the country, depict all Ten
Commandments, in English, and the Texas monument® gives unique prominence to the
First Commandment. In big capital letters, in the center of the man-sized granite slab,
we read, "I am the Lord thy God." Those six words, asserting that the authority of all
ethical precepts depends on G-d, are the key to understanding the conflict’.

The first two commandments were spoken directly by G-d®. The Maharal
explains that the first two commandments had to be said by G-d Himself because they
involved the communal acceptance of G-d’s yoke’. Perforce, Moshe Rabbeinu had to
be identified with Klal Yisrael in order to be included in the commandment'.

'Shabbos 88b
2The Infinite Chain, Rabbi Nathan T Lopes Cardozo, pg. 69

’In August 2004, Alabama Chief Justice Roy Moore was suspended for defying a federal court
order to remove the Ten Commandments monument from his building. His argument was that
American law was based on Judeo-Christian beliefs. His display, he said, was a statement
about the moral underpinning of law, not an advancement of one religion over another. The
federal court claimed, however, that the monument was "nothing less than an obtrusive year-
round religious display."

The next day the other eight justices on the court voted unanimously to overrule him
and move the monument. While this was happening, Moore’s supporters turned the courthouse
steps into a campground, and a revival. In the past, Moore had hung a rosewood plaque of the
Ten Commandments above his bench in Gadsden, Ala., 11 years ago. The American Civil
Liberties Union sued, but Chief Justice Moore won that case.

* Like an identical one outside of police headquarters in Everett, Washington which is similarly
the object of legal action.

*Klinghoffer: The Third through Tenth Commandments deal with issues which are still regarded
as of general applicability: forbidding false oaths, stealing, adultery and so on — rules to which
nobody much objects. Even the Fourth Commandment to observe the Sabbath has its
uncontroversial, secular aspect; there are no efforts to force the Postal Service to deliver mail
on Sunday.

This is why the Supreme Court's Moses is not under attack. Were it not for "I am the
Lord thy God," it seems doubtful the Ten Commandments would be considered problematic at
all.
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The Ramban points out that the first commandment uses the name 'n to ensure
that our belief goes deep enough. We need to believe that G-d is the source of all Being,
that He is the source of all that has happened in the world since its inception, the same
Being that worked through Moshe Rabbeinu in all the miracles connected with the
Exodus®. This G-d is the One who took us out of Egypt, D80 YIND PARNIN WK,
proving that He is intimately involved with our lives, not only at a national level, but
also with each and every life>. Hence, the commandment (as with all the others) is in
the singular®.

The Gemorrah points to a verse from the book of Psalms, "Oh L-rd, all the
kings of the earth will acknowledge You, for they heard the words of Your mouth"’.
What are the words that the kings will acknowledge? The Talmud explains that
initially, when secular kings and governments hear the first two commandments, they
might reject them as sectarian, meant only for the honor of the biblical G-d. But when
they hear the other commandments, especially the fifth, "Honor your father and
mother," wise rulers will change their minds and conclude that really all Ten
Commandments are meant for society's own good®.

The Pnei Yehoshua has difficulty with this Gemorrah. For, if the nations did
hear G-d saying “I am the Lord, your G-d,” why would the fact that He is saying so for
His own glory be a reason not to listen to Him? Who, but those who deny G-d's
existence, would dare not obey Him'? And if, by chance, they believed that the voice at
Sinai was not really G-d’s, how would hearing the fifth commandment change that®?
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Initially, the Pnei Yehoshua explains, the nations did indeed suspect that the
Siniatic voice was an angel or a spiritual force belonging to the Jewish people. Hence,
they felt that the initial four commandments were but to please a local G-d. However,
the fifth through to the ten commands are universalistic values, easily recognized by all
nations as true and just. Even Eisav, whose blessing is to live by sword, recognizes that
killing is wrong. And even though they continue with their murderous ways, they do
not lose sight of the moral reprehensibility of murder’.

The Ten Commandments as Mitzvos and as a Covenant

As individual Mitzvos, "the 'Ten Commandments' have in no wise any greater
holiness or greater importance than any other commandment in the Torah; they are
neither the whole Law nor are they holier laws than all the rest. G-d clearly and
expressly proclaimed them as being merely a preparatory introduction to the whole
following, real giving of the Law ... To avoid this mistake, the Ten Commandments
were not included in the morning prayers’.

The literal translation of Aseres HaDibros is the Ten Sayings, in which at least
14 commandments are contained”. According to the Behag and the Ramban, the first of
the Ten Sayings is not a commandment at all. The language is in the form of a
statement rather than a command — I am the Lord Your G-d, etc. The Ramban explains
that belief in G-d is a fundamental underpinning of the whole Torah on which
everything written therein is a predicated. Until we declare that we believe in G-d there
is no Divine Imperative to obey any of the Torah’.

On the other hand, the second of these Sayings may contain as many as 4
individual commandments®. The Rishonim show how the Ten Commandments are
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really ten broad categories under which all 613 Mitzvos can be subsumed'. Therefore,
they contain the essence of the whole Torah and serve as an introduction to the Torah?.
As Rabbi Aryeh Kaplan® put it, "The Ten Commandments had formed the basis of
morality and religion even in the times of the Patriarchs. They contain the main
principles necessary for the survival of the Jewish people, both religiously and
ethically.”

Although Moshe Rabbeinu was given the whole Torah during the 40 days and
nights that he was on top of the mountain, the Torah was given to the Jewish people
over a 40 year period. Only the Ten Commandments were given to the Jewish people at
Sinai. This was because they contained the essence of the Torah. They were not just
the part of the Torah we received but the way in which we made our commitment to the
Torah, the covenant of the Torah®.

In addition, the Ten Commandments were a highly contracted form of the
Torah, containing within them all the 613 commandments’. Therefore, when the Jews
heard G-d speak, it was as if they had heard the entire Torah®. Since they were already
at such a high level they were able to understand from these 10 Commandments all the
other 613 Commandments. Similarly the written words of the 10 Commandments were
able to hold, in a contracted from, all of the Torah’. Throughout the 40 years in the
desert thereafter, the Jews were to hear in detail the unfolding of the Torah that they
had already heard at Sinai.

The Luchos

The Ten Commandments were written on two tablets of stone. The M were
one of the things that were created mwnwn 3, essentially after the 6 days of creation,
and therefore, they were not a special creation but rather represented the nx>v2n oy0O.
All the nx»3, in a sense, is reconstituted in the *mnv. (Even thought these tablets
were square, we usually represent them as heart-shaped. This is because they were not
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*Handbook of Jewish Thought, 5:24
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there just to hold the words of the Ten Commandments but rather to reflect our entire
relationship with the Torah in that it should go deep into our hearts'.)

The Order and the Substance of the Ten Commandments

There are four questions that the commentators deal with concerning the order
and substance of the Ten Commandments:

1. Why do the first of the two commandments appear in the order that they do,
first to believe in G-d and then not to worship idols? How can we worship G-d
while still having idols in our house? Is this not what the Rambam likens to
toveling in a mikvah while still holding the sheretz, the source of impurity, in
our hands? Did not David HaMelech first tell us ¥ 710 and then 210 Nwy?

2. Why were the Ten Commandments divided into two separate tablets, making
two groups of five?

3. If the answer to that is that the first five are between man and G-d whereas the
second five are interpersonal Mitzvos, why, then, is honoring one’s father and
mother on the first, and not the second, set of tablets?

4. Why do the first group of five appear to go from Mitzvos which are more idea-
orientated (I am the Lord your G-d) and flow towards Mitzvos that are very
detailed and action-orientated (Shabbos)?

1. The Order of the First Two Commandments:

The first two commandments were stated by G-d°, for these are the two
fundamentals on which the all the other Mitzvos stand®. Hence these, and only these,
are written in the first person addressing the second person — %9 5y , PNINNIN TWUN 9N,

4
etc’.
The Maharal explains that the first two commandments had to be said by G-d

Himself because they involved the communal acceptance of G-d’s yoke’. Perforce,
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Moshe Rabbeinu had to be identified with Klal Yisrael in order to be included in the
commandment'.

We would have expected that the Second Commandment, not to believe in
idolatry, would precede the First Commandment, to believe in G-d. The Maharal states
that the Nnwyn N> s are the 021N 770, the basic parameters of life in which we
operatez. The nwys, on the other hand, reflect nbynn p, the exalted levels of holiness
which we are able to achieve®. Therefore, our starting point in Avoda is to enter into the
framework, the negative commandments. A non-Jew, for example, is commanded in 7
basic mitzvos, all of them negative’. As the Maharal puts it:

NOT ... YD IONY L ODIND TSN DWYN KD INNN 779 HNIYW NINON
WY MNND T8N NN INNOWN DTRD MDY NI NIIND M NNIND TS0

T TN OTRD NIDOHY DNY DN N7HT 1D W 1NNV DTN : 3779 DY
N7 DTN DY IMIPNN] .. .OTRD MNOYY DNY WY INNN N7H9 1D 1M
VYN N TINN N7OYW DTRD JN) T2Y NK¥NN DNN

However, the First Commandment really summarizes the whole purpose of the
entire Torah’, which amounts to believing in and relating to G-d. Hence it comes first,
as an introduction to the whole Torah. The Sages say that the first word, 2N, stands for
¢ ypan> NN >war Mo - [ myself have written the script, as if to say that G-d Himself
wrote and put Himself into the letter of the Holy Torah. G-d's holiness is hidden in the
letters of the Torah, and therefore, when a person learns Torah, noxn ©>211 Y5 NN, he
engraves upon his heart this concept of I am the Lord your G-d'. This was the
completion of the covenant, the fundamental relationship between G-d and the Jewish
people, that began in the events at Maamad Har Sinai leading up to the giving of the
Torah.

Meshech Chochma explains that the first two commandments appear to be in
the reverse order. He points out that the negative commandments relating to belief in G-
d are generally easy to understand intellectually. Ideas such as the prohibition of
idolatry seem very basic to us®. The positive Mitzvos relating to belief in G-d, such as
personal Providence, however, are more subtle and challenging. Some of the most
difficult issues, such as why the righteous suffer and the evil prosper, arise out of this
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principle'. These are contained in the first of the Ten Commandments®. In practice,
however, an active act of idolatry is far worse than failing to understand a principle of
Providence, and so the Ten Commandments begin with “I am the Lord” and move onto
the more serious “There shall be no other gods before Me”.”

However, it would appear to be the other way around with regard to other
Mitzvos. It is easier to put on Talis and Tefilin in the morning than it is to observe all
the minutiae of Kashrus or the prohibitions of Shabbos and Yom Tov. This, though,
was not the case with the Jews in the desert, as they had all their physical needs
completely taken care of. And so, for them, the positive aspects of Shabbos and Yom
Tov were more challenging. This is why in the first tablets, nawn o» nNX M3 is
mentioned, while in the second, which addresses the generation about to go into the
land of Israel, *w is mentioned.

Rav Tzadok HaCohen takes a different approach to the original question of why
G-d first tells the Jews to believe in Him and only then tells them to get rid of their
idolatry. If G-d would have told the Jews to first deal with their idolatry, to get rid of all
the negativity before turning to serve G-d in purity, some would not manage, and would
either be discouraged from beginning the process of Teshuva or be overwhelmed along
the way. Therefore, G-d did a tremendous Chesed for us in allowing us to do Teshuva
by focusing first on positive Mitzvos, on establishing a relationship with Him, and only
then getting rid of our negativity. Indeed, to this day, those in outreach use this
approach, encouraging the non-observant to first taste the positive aspects of Judaism
and Torah learning before observing the negative commands.

What David HaMelech meant when he said 2y0 nwyy yn M0, in that order,
relates to individual sins, after one has come to a recognition of and commitment to
serving G-d. But, when it comes to establishing a relationship with G-d to begin with,
G-d’s chesed to us opens new possibilities.

2. Two Groups of five

The Ten Commandments were given on 2 separate, square tablets. The first five
represent laws between man and G-d, whereas the second five represent laws between
man and his fellow man’. (These last five can in turn be summed up as “Love your
neighbor like yourself*°.) Both are essential to achieve spiritual completion’. The first
five Commandments reflect the covenant from G-d’s side, whereas the second five
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reflect the covenant from man’s side'. It was necessary to have both sides (i.e. two
separate tablets) reflected because, as the Maharal explains, the Ten Commandments
reflected not just a concentration of the Torah but also the covenant, the fundamental
relationship, that was established between G-d and the Jewish people. Otherwise, it
would not have been fitting to have one part of the Torah (the Ten Commandments)
separated from the rest”. (In addition, the Ten Commandments are also a part of the
Torah, for, in addition to their covenantal value, they come, like the rest of the Torah, to
purify and complete man”.)

3. Why is Honoring One’s Parents in the First Tablet?

The one seeming exception to the layout of the commandments seems to be the
Fifth Commandment, to honor one’s parents’. Bechor Shor explains the logic of the
mitzvah as follows: Even though I, your G-d, have told you that you should neither
honor nor serve anyone except Me, you should nevertheless honor your parents’. You
should never forget your debt of gratitude for all the kindness they have done for you, if
only because they have given you life itself by bringing you into the world®. And, I, G-
d, know that if you honor them for what they have done for you in the most selfless
manner possible, you will also honor Me for doing all that is possible to allow you to
get to the World to Come’. Hence honoring one’s parents is a means to honoring G-d
and is therefore included in the first tablet. According to this explanation, the words
T 15N W may well refer to the length of days that come as a result of honoring
G-d, sensitized through honoring one’s parents.

(Other commentators explain that the parents of each generation are the
guardians of the Mesorah, entrusted to hand this over to the next generations.)
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4. Why do the first group of five appear to go from Mitzvos which are
more idea-orientated (I am the Lord your G-d) and flow towards
Mitzvos that are very detailed and action-orientated (Shabbos)?

Rav S.R. Hirsch points out that the first five Commandments start with man’s
thoughts and move to his actions', whereas the second five move in the opposite
direction, from man’s actions to his thoughts:

“This expresses the important idea: All religion and so-called ‘honoring G-d in
spirit’ is worthless if the thought, the idea of G-d [does not express itself in actions]. ...
And on the other hand all social virtue is worthless and crumbles at the first test, as
long as it only aims at ... outward correctness, ... but refuses inner loyalty ... that only
G-d sees and G-d judges.”

“The demand for the recognition of G-d begins with a demand for the mind
(75 7 X5 223X), but it is not satisfied with the mere spirit, it demands the expression
of this spirit in letter, in control of word (xvn X5), of activities (1121) and of the family
(733). The social laws begin with the demand for letter, for control of deeds and words
(YN X5, 20 9NN ,NN¥IN N59), but are not satisfied with letter only, but demand
control of spirit and feeling (1NN X5).”

(Another approach to the order of the Second Five commandments is taken by
the Bechor Shor, who explains each of the second Five Commandments in a 3 9N 1% XD
fashion, i.e. the Torah prohibits murder, but I still might have thought that adultery was
permissible, etc’.)
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Index of Chumash Topics

Note: This index is for all Chamishei Chumshei Torah:
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1. Bereishis — Unfolding of World History

. Family, Women, Chinuch

. Food, Environment

. G-d - Providence, Bitachon, Miracles, Choice, Reward
. Israel: Nation, Land and Beis HaMikdash
. Israel & the Nations

. Legal & Political

. Life — Death; Purity and Impurity

9. Leadership & Authority

10. Monetary, Wealth & Property

11. Self

12. Others

13. Shabbos & Festivals

14. Torah & Mitzvos

15. Good & Evil
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1. Bereishis — Unfolding of World History
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Science & Nature — as a source of belief: P1 Lech Lecha
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Nisayon:

Nisayon — On One’s Own: Yaakov & the Sar Shel Eisav

Purity and Impurity:

Pursuing One’s Dreams:

Spiritual Creativity:

The Akeidah — Man’s Potential and its actualization:
The limits of Man’s Genius:

Tznius:

Women’s Hair Covering:

Arrogance, Humility & Fear

Jacob — Sanctifying the World:

Sanctifying the World:

12. Others

Charity and Giving:
Eved Ivri:

Giving:

Hate:

Hakaras HaTov
Healing and Saving Lives, Physically & Spiritually:
Lifnei Iver:

Love your Neighbor:
Machlokes:

Shalom and Machlokes:
Speech:

Speech — Loshon Hora:
Tochacha:

Tochacha:

To Walk in His Ways:

13. Shabbos & Festivals

Parshas Zachor:

Pesach, Krias Yam Suf:
Pesach, Yezias Mitzraim:
Rosh Chodesh:
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P5 Ki Savo

P2 Mishpatim

P3 Shmini
(Kashrus)

P2 Vayakhel

P5 Ki Savo
P1 VaYishlach
P1 Veyerah

P1 VaYishlach
P3 Metzora

P1 MiKetz

P4 Matos

P1 VaYerah
P2 Mishpatim
P3 Acharei Mos
P4 Naso

P5 Eikev

P1 VaYetze
P3 Shmini

P5 ReEh

P2 Mishpatim
P1 Vyereh

P3 Kedoshim
P5 Ki Savo
P2 Mishpatim
P3 Kedoshim
P3 Kedoshim
P4 Korach

P4 Pinchus
P4 Matos

P3 Tazria

P3 Kedoshim
P1 VaYigash
PS5 Eikev

P2 Tetzave
P2 BeShalahc
P2 BeShalach
P2 Bo



Rosh Hashana — Day of Judgement
Rosh Hashana — Teshuva MeAhava
Shabbos:

Shabbos HaGadol — Korban Pesach:
Tisha B’Av

Yom Kippur Avodah:

Yom Kippur - The Seir HaMistaleach:

Teshuva & Yom Kippur

14. Torah & Mitzvos

The Purpose of the Mitzvos
Bikurim - Hakaras Hatov
Chukim:

Cruelty to Animals

Krias Yam Suf:

Ma’amad Har Sinai:

Moshe Rabbeinu’s Prophecy:

Nadav & Avihu — Holy & Unholy Logic

P5 Rosh Hashana

P5 Rosh Hashana

P1 Bereishis

P3 Tzav

P5 after Devarim

P4 Acharei Mos

P4 Acharie Moshe

Yom Kippur (after
Haazinu)

PS5 Ki Seitzei
P5 Ki Savo

P4 Chukas

P5 Ki Seitzei
P2 BeShalach
P2 Shemos

P4 Behaaloscha
P3 Shmini

Preservation of the Torah: Hakhel and Writing a Sefer Torah: P5 Reeh

Requirement to Listen to Chachamim:
Ten Commandments :

Teshuva

Teshuva & Yom Kippur

Teshuva MiAhava & Rosh Hashana
The Limits of Man’s Genius

The Nation Witnessed the Revelation Themselves:

The Torah —True Forever:
Torah Study:

Torah Study: Yisachar-Zevulun
Tzitzis

Yezias Mitzraim:

16. Good & Evil

The Corruptor
Yaakov & the Sar Shel Eisav
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P5 Shoftim

P2 Shemos

P5 — Netzavim

P5 — Yom Kippur
P5 — Rosh Hashana
P2 Mishpatim

P2 Shemos

P5 VeEschanan

P5 VeEschanan

P5 Vezos Habracha
P4 Korach

P2 BeShalach

P5 Reeh
P1 VaYishlach
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